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January

THE RIGHT BEGINNING

How much depends upon a right beginning. If the foundation be faulty, the superstructure is
insecure; if the babe be undernourished the child will be unhealthy; if the child grows up
uneducated, the man is handicapped for life. Doubly so does this hold good in spiritual matters. If
the preacher ignores the law and presents only the Gospel, his “converts” will be as worthless as
wheat sown upon ground which was neither plowed nor harrowed. If the babe in Christ be
erroneously indoctrinated, he is disqualified from fighting the good fight of faith. If the local
church fails to maintain a Scriptural discipline, and instead spends its energies in home and
foreign “missions,” then disastrous will be the outcome. In like manner, if we enter upon a new
year without beginning it properly, then we cannot expect to enjoy spiritual prosperity therein.

“In the beginning GOD” (Gen 1:1). Thus opens the sacred Scriptures and since they are of
divine authorship what other frontispiece could they possibly have! This is the very essence of
their inspiration, “Knowing this first, that no prophecy of the scripture is of any private
interpretation [human origination]. For the prophecy came not in old time by the will of man: but
holy men of God spake as they were moved by the Holy Ghost” (2Pe 1:20-21). Not to human
skill nor to human goodness is the Bible to be attributed, but rather to the wisdom and
superintendence of the Spirit is it to be ascribed. So, too, of the contents of the Scriptures, “In the
beginning God”—He is the Alpha as well as the Omega of their subject matter. From Genesis to
Revelation, He has the precedence and the pre eminence. The precepts, the promises, the
predictions of Holy Writ are alike prefaced with a “Thus saith the LORD.”

“In the beginning GOD” (Gen 1:1) is the explanation of salvation. Alas that this is so faintly
recognized and so feebly insisted upon today. True, that in most circles reputed as orthodox it is
still allowed that the planning and providing of salvation is of the Lord, but when it comes to the
actual reception and enjoyment thereof, proud man determines to place the crown of honour upon
his own head, by insisting that that which made him to differ from the unsaved was his
willingness to accept Christ. But from whence did such willingness originate? Certainly not from
mere nature, for the heart of every unregenerate person is stubbornly steeled against its Maker.
God must take away the heart of stone and impart a heart of flesh before there will be any
yielding to the gracious influences of His blessed Spirit. The fact is that we love Him because He
first loved us. Had He never chosen us to be His sons, we should never have chosen Him to be
our God.

“In the beginning GOD” (Gen 1:1). is the essence of all genuine piety. The fear of God and
the love of God are the springs from which all true yielding of ourselves unto Him proceeds, and
where there is not that, real spirituality is absent. Hence we read of the Corinthian saints that they
“first gave their own selves to the Lord” (2Co 8:5)—for the Lord wants no man’s money till He
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first possesses his heart. Until we have surrendered ourselves to the authority of God our
profession is worthless and our religion is vain. Hence it is that the hortatory section of the first
epistle of the New Testament opens with, “I beseech you therefore, brethren, by the mercies of
God, that ye present your bodies a living sacrifice, holy, acceptable unto God, which is your
reasonable service” (Rom 12:1). It is here we must begin and it is to here we must constantly
return.

“In the beginning GOD” (Gen 1:1) was the keynote of the life of Jesus Christ, and throughout
the whole of His course everything was in perfect keeping therewith. He could say, “l was cast
upon thee from the womb: thou art my God from my mother’s belly” (Psa 22:10). Herein we
perceive His uniqueness, for none other could make such a claim. From the very first breath that
He drew, His whole being was completely yielded to God. Hence it was that as a boy of twelve
we hear Him exclaiming, “Wist ye not that | must be about my Father’s business?” (Luk 2:49).
“The LORD is the portion of mine inheritance” (Psa 16:5), was His unqualified testimony and
therefore could He affirm, “I have set the LORD always before me” (Psa 16:8). Even in the midst
of His crucifixion agony He cried, “My God, my God,” and into His hands He trustfully
committed His spirit, assured that His soul should not be left in Hades nor His body suffered to
see corruption.

“In the beginning GOD” (Gen 1:1). Is not this the word we particularly need to take unto
ourselves and lay to heart as we enter upon a new year? Should we not begin by solemnly
renewing our covenant with God and consecrate ourselves afresh to Him? His claims upon us are
paramount—gratitude for His countless mercies calls for nothing less. Review the past, my
reader. Can you discover any cause for regret whenever God was given the first place in your
life? Ah, is it not because other things were allowed to displace Him from the throne of your heart
that you now find most occasion for sorrow and shame? Then should we not seek to profit from
these disastrous lapses and prevent their recurrence? And how can we do so but by contritely
confessing our sinful failures and by begging Him to come in and sup with us afresh.

“In the beginning GOD” (Gen 1:1). Is not this our desire and resolve as we enter upon a new
cycle of time? Should not I, and you, my reader, make this our motto for 1940—that we
prayerfully determine to acknowledge the Lord in all our ways; to embark upon no undertaking
(great or small); to enter into no fresh relationship; to essay no task—without first seeking God’s
help and blessing? Let, “In the beginning God,” characterize each fresh day by our turning to Him
from whom all our help comes. In perplexity, in sickness, in sorrow, let us turn to God first, and
not to human counselors, doctors, or loved ones. Yes, and when we have sinned, let us promptly
and penitently seek the face of Him who delights in mercy. And should this be the year when
death sends us a solemn summons to depart hence, let us submissively place ourselves in His
hands and then we shall “fear no evil” (Psa 23:4), as we pass through the valley of shadows, and
in a far grander sense will it then be true, “In the beginning [of our new experience] GOD,” (Gen
1:1) for “absent from the body...present with the Lord” (2Co 5:8).

THE SERMON ON THE MOUNT
13. The Law and Retaliation—Matthew 5:38-42



“But | say unto you, That ye resist not evil: but whosoever shall smite thee on thy right cheek,
turn to him the other also” (Mat 5:39). In order to properly understand and rightly apply this
injunction, due regard must be paid to its context, and the whole interpreted in harmony with the
general Analogy of Faith, otherwise we are in imminent danger of making Scripture to contradict
itself. As we sought to show last month, Christ was not here repealing an important Mosaic
statute and substituting in its place a milder and more merciful rule for His followers to observe,
but was (as in the preceding sections of His sermon) refuting an error of the scribes and
reprehending the evil practice of the Pharisees. They had given a promiscuous application to a
judicial regulation for the use of magistrates, a regulation which placed strict bounds upon the
punishment to be meted out unto those guilty of deeds of maiming.

The statute pertaining to magistrates only had been given a general application, so that the
people were allowed to take the law into their own hands—each individual being free to privately
avenge his wrongs—which not only condoned but encouraged the spirit of malice and revenge. It
was in view of this wicked perversion of the divine law that our Saviour said, “Resist not evil”
(Ma 5:39). More literally it is, “Resist not the evil one,” that is, the evil individual who has
injured you. Resist not:—think not of taking the law into your own hands, requiting the adversary
as he has done to you. Cherish not against him the spirit of revenge, but be actuated by nobler
principles and more spiritual considerations. Such is plainly the general purport of this precept. Its
particular implications must now be considered.

Even Mr. Frederick W. Grant (1834-1902, a leader among the “Plymouth Brethren”) stated
that, “The righteousness of the law, of course, remains righteousness, but it does not require of
any that they exact for personal wrongs. There is no supposition of the abrogation of law or of its
penalties. The government of the world is not in question, but the path of disciples in it. Where
they are bound by the law, they are bound, and have no privileges. They, are bound, too, to
sustain it in its general working, as ordained of God for good. Within these limits there is still
abundant room for such practice as is here enjoined. We may still turn the left cheek to him that
smites the right, or let the man that sues us have the cloak as well as the coat, which he has
fraudulently gained—for that is clearly within our rights. If the cause were that of another, we
should have no right of this kind, nor to aid men generally in escape from justice or in slighting it.
The Lord could never lay down a general rule that His people should allow lawlessness or
identify themselves with indifference to the rights of others” (The Numerical Bible).

“Resist not evil” (Mat 5:39). That which Christ here forbade was not the resisting of evil by a
lawful defense, but by way of private revenge. Public reparation is when the magistrate,
according to the justice and mercy of the divine law, sentences an evil person that has injured his
fellow. Private revenge is when those who are not magistrates take matters into their own hands
and retaliate against those who have wronged them. The former is clearly permitted, for an
apostle declares the magistrate is, “the minister of God,” for executing judgment upon evil doers.
The same epistle as expressly forbids retaliation, “Recompense to no man evil for evil” (Rom
12:17).

“But | say unto you, That ye resist not evil” (Mat 5:39). There are many who err in supposing
that such a precept as this is peculiar to the New Testament. A comparison of the two Testaments
will show that identically the same rule of duty is obtained in both economies. “If thine enemy be
hungry, give him bread to eat; and if he be thirsty, give him water to drink: for thou shalt heap
coals of fire upon his head” (Pro 25:21-22); “Therefore if thine enemy hunger, feed him; if he
thirst, give him drink: for in so doing thou shalt heap coals of fire upon his head” (Rom 12:20).
Rightly did one of the older writers say, when commenting upon this passage in Proverbs 25,



“The law of love is not expounded more spiritually in any single precept either by Christ or His
apostles than this exhortation.” It’s obvious meaning is seize the moment of distress to show
kindness to him that hates you.

Living in a sinful world, we must expect to meet with injustices and unprovoked injuries.
How, then, are we to conduct ourselves under them? The answer is, first, God forbids us, both in
the law and in the Gospel, to recompense evil for evil. The taking of private revenge, either
inwardly or outwardly, is expressly prohibited. “Say not thou [no, not even in thine heart] | will
recompense evil” (Pro 20:22). We must not so much as allow the thought that some day | shall
have an opportunity to get my own back. I am not even to hope it, still less resolve the same. The
Christian should not desire or determine anything on which he cannot in faith ask God to assist
him in—and most assuredly he would have no ground whatever to expect the Lord to help him in
the execution of a malicious revenge.

We may not requite evil for evil in thought, word, or deed to those who mistreat us, but rather
suffer injury and refer our cause to Him who is the judge of all the earth. Because this duty goes
against our natural inclinations, let us mention one or two persuasions thereto. First, it is the
expressly revealed will of God for us and His commands are not grievous. Second, vengeance
belongs unto the Lord, and if we take it upon ourselves to privately avenge our wrongs, then we
rob Him of His right. Third, Christ has left us an example that we should follow His steps, and
“When he was reviled, he reviled not again; when he suffered, he threatened not; but committed
himself to him that judgeth righteously” (1Pe 2:23). Yea, when He was cruelly and unjustly
crucified, He prayed for His persecutors. Finally, Christ has plainly warned us that if we forgive
not men their trespasses, neither will God forgive ours (Mat 6:15).

But now we must face the question, How far this precept, “Resist not evil” (Mat 5:39), is
binding upon us—is it to be regarded absolutely? Does it recognize no limitation and make no
allowance for exceptions? Is the Christian to passively endure all wrong? Here is where we must
seek guidance from the Analogy of Faith, or in other words, ascertain the teaching of collateral
passages. If this is done, it will be found that while our text enunciates a principle of general
application, it is not a universal one. To deduce from it the doctrine of unlimited non resistance to
evil is to pervert its teaching and to exalt the letter above the spirit—just as to insist that the
plucking out of a right eye which offends or the cutting off of an offending right hand (Mat 5:29-
30) must be understood, and obeyed literally would be to entirely miss our Lord’s meaning in
those verses.

First, the teaching of Christ elsewhere manifestly forbids us to understand, “Resist not evil”
(Mat 5:39), in an unqualified and universal sense. He gave explicit directions to His disciples
concerning their duty toward those who wronged them, “If thy brother shall trespass against thee,
go and tell him his fault between thee and him alone: if he shall hear thee, thou hast gained thy
brother. But if he will not hear thee, then take with thee one or two more, that in the mouth of two
or three witnesses every word may be established. And if he shall neglect to hear them, tell it unto
the church: but if he neglect to hear the church, let him be unto thee as a heathen and a publican”
(Mat 18:15 17). Now that is very definite resistance to evil. It challenges the wrong done,
examines the offense, and punishes the wrongdoer. There are more ways of resistance to evil than
the employment of physical force.

Second, the idea of an unqualified non resistance to evil is contrary to the example of Christ.
He resisted evil, attacked wrong-doers, and when smitten did not turn the other cheek. When He
went up to Jerusalem and found His Father’s house turned into a house of merchandise and a den
of thieves, He made a scourge of small cords and cast out of the temple both sheep and oxen. He



scattered the money of the desecraters and overthrew their tables (Joh 2:13 15). On another
occasion He drove them out, stopped the service, and refused to let any man carry a vessel
through the temple (Mar 11:15 16). That was not passive resistance, but vigorous aggression. In
the judgment hall of Caiaphas, one of the officers struck the Saviour with his hand, but instead of
turning the other cheek Christ challenge the smiter (Joh 18:22-23). He did not answer force with
force and return blow for blow, but He exposed and rebuked the wrong.

Third, were we to offer no resistance whatever unto injuries inflicted upon us, no matter what
their nature, or who their perpetrators, then we should fail in supporting and co operating with the
divine ordinance of the magistrate, and be guilty of abetting evil doers. The magistrate is God’s
lieutenant, His minister for vindicating the oppressed, and punishing criminals. Under certain
circumstances it would be our bounden duty to seek the protection and help of the officers of the
law, for they are one of God’s means for preserving order in the community. If it be right for me
to bring an offending brother before the church—the well being of the church requiring that he
should be purged if he be rebellious, then by what principle can it be wrong for me to summon a
law breaker before the magistrate, in cases where the good of the community obviously requires
it?

“This command of our Lord, illustrated by the examples He brings forward, plainly does not
forbid us to defend ourselves when we are in danger. To do so is one of the strongest instincts of
our nature, the law of God written on our hearts. But with regard to personal injuries, when there
is no hazard of life, as in the case specified, it is our duty to repress resentment and to abstain
from violence. In like manner, there are cases in which it is plainly a man’s duty to avail himself
of the protection which the law gives to property. Justice to his creditors, to the public, to his
family, may require him to defend his estate, though even this must not be done under the impulse
of private revenge. But we ought to have resort to the tribunals of justice only when the cause is
important and the call urgent. We are to prosecute our claims with humanity in moderation and a
spirit of peace. We are to be content with reasonable satisfaction” (John Brown, 1784-1858).

When the injury received is a personal and private one, it is the Christian’s duty to bear it in
the spirit of meekness so long as by so doing he is not encouraging evil doers and thereby
rendering them a menace to others. If 1 am walking on the sidewalk and a drunken motorist
mounts the curb, knocks me down, and then drives off, it is plainly my duty to take the number of
his car, report the offense to the police, and if required, bear witness in the court. So, too, when a
wrong is done to others for whom we are responsible, resistance becomes a duty. If a man’s child
was in peril at the hands of some human fiend, is he to stand by and see it outraged or murdered?
Did not Abraham, the friend of God, and the “father of all them that believe,” arm his servants,
smite those who had taken his nephew prisoner, and free him (Gen 14:14 16)?

As we have so often pointed out in these pages, every truth of Scripture has a balancing one,
and it is only by heeding the same that we are preserved from going to an unwarrantable extreme.
Examples of those guilty of lopsidedness, not only in doctrine but in practice, are numerous. As
there are those who put to a false use Christ’s, “swear not at all” (Mat 5:34), so there are not
lacking others who place an unjustifiable interpretation upon His “resist not evil” (Mat 5:39).
They suppose that in this dispensation of grace it is the will of God that His children should allow
the principle of grace to regulate all their actions. But certainly it is not God’s will that the
principle of grace should override and swallow up all other principles of action. The requirements
of justice and the demands of holiness are also to be honoured by the Christian. Here, too, grace is
to reign “through righteousness” (Rom 5:21) and not at the expense of it.



The same rule applies to other matters. Abstention from going to law is a sound rule of life. It
is a man’s wisdom, generally speaking, to keep free of litigation. The apostle condemned the
Corinthians because they took their contentions before the civil courts. But is a man, is a
Christian, never to resort unto law? What right have we to enjoy the social and civil privileges of
a community if we ignore its obligations? Even though we may forgive an offense against our
property, have we no responsibility to our neighbours? If | corner a burglar in my house, am I at
liberty to turn loose upon society one who will plunder its property and imperil its security? There
are times when it is the clear duty of a Christian to hand a law-breaker over to the law.

But now—exceptions do not nullify a rule, rather do they prove it. Care then must be taken
lest in turning from the letter we lose the spirit of these precepts. “Resist not evil” is a plain
command of Christ’s and as such it is binding upon us. His follower is to be a man of peace,
meekness, enduring wrong, suffering loss, accepting hardship, full of compassion and simple
faith. A contentious spirit is evil—to be ever wrangling and always on the defensive is not
Christian. Going to law as a rule is neither seemly nor wise. But all of that pertains to the negative
side. As we shall yet see, there is a positive one, too. Good must be returned for evil, for only by
good can evil be overcome. Our business is not the punishment of sinners, but the desiring and
seeking after their salvation. Such was the life of our Lord and such also must be ours.

The very fact that the Lord Jesus here designated the evil-doer, “the evil one,” makes it clear
to us that it is the characteristic of an evil man to inflict injury upon others. The giving of this title
to the wrong doer helps us understand that if we retaliate in the same wicked spirit, then we
necessarily place ourselves in the same class to which he belongs. We are therefore to suffer
wrong patiently. There are but two classes in the world—the good and the evil—and it is the
mark of the former that they do good unto all. They who do evil evidence their likeness to the evil
one, whereas the prosecution of that which is good is Godlike. If we set ourselves to do harm unto
others, either by word or deed, we are in the sight of God evil men, such are usurers and
extortioners, profiteers, fraudulent traders, those engaged in any enterprise which subverts
morality, underminers of health, Sabbath-breakers. The Christian, then, must separate himself
from all such callings and (though it entails a smaller salary) engage in that which is pleasing to
God.

Although by nature, fallen men are likened unto untamed beasts and fierce animals resembling
the “wild asses’ colt” (Job 11:12), the lion, the leopard, the wolf, the cockatrice (Isa 11:6-8),
whose nature it is to hurt and devour other creatures—when God, in His infinite mercy, is pleased
to work in them a miracle of grace, bestow upon them spiritual life, and reconcile them to
Himself, then they lay aside their enmity and fierceness, and live in peace with one another, so
that the ancient saying is fulfilled, “They shall not hurt nor destroy in all my holy mountain” (Isa
11:9). It is a property of Christ’s kingdom that His subjects shall “beat their swords into
plowshares and their spears into pruninghooks” (Mic 4:3)—weapons of bloodshed being
transmuted into instruments of usefulness. When men are truly converted, they lay aside malice
and wrath, and become the doers and promoters of good. This was notably exemplified in the case
of Paul, who from a fierce persecutor was transformed into a preacher of the Gospel of peace.
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THE LIFE OF ELIJAH

Introduction

The office which Elijah filled supplies an important key to an understanding of the times in
which he lived and the character of his mission. He was a prophet, in fact one of the most
remarkable pertaining to that divine order. Now there is a real and marked difference between a
servant of God and a prophet of God, for while all His prophets are servants, yet not all of His
servants are prophets. Prophecy always presupposes failure and sin. God only sent forth one of
His prophets in a time of marked declension and departure of the people from Himself. As this is
not generally known, we propose to labour the point and furnish Scripture proofs of our assertion.
“We have also a more sure word of prophecy; whereunto ye do well that ye take heed, as unto a
light that shineth in a dark place” (2Pe 1:19)—that expresses the general principle.

How many of our readers can recall the very first prophecy recorded in Holy Writ? Well, it is
found in, “I will put enmity between thee and the woman, and between thy seed and her seed; it
shall bruise thy head, and thou shalt bruise his heel” (Gen 3:15). And when was that initial
prophecy given? Not while our first parents walked in obedience to and fellowship with the Lord
God, but after they had sinned against Him and broken His commandments. Let this be duly
noted and carefully pondered, for like the first mention of anything in the Scriptures, it is of deep
moment, intimating the nature and design of all subsequent prophecy. This initial prediction, then,
was not furnished by God while the original bliss of Eden obtained, but after it had been rudely
shattered. It was supplied after mankind had rebelled and apostatized.

And now a harder question—How many of our readers can name the first prophet of God
mentioned in the Scriptures? In order to find the answer we have to turn to the epistle of Jude,
where we are told, “And Enoch also, the seventh from Adam, prophesied of these, saying,
Behold, the Lord cometh with ten thousands of his saints, to execute judgment upon all, and to
convince all that are ungodly among them of all their ungodly deeds,” etc. (Jud 1:14-15). Here
again we see the same principle illustrated and the same fact exemplified. Enoch the prophet lived
in a day of abounding wickedness. He was contemporary with Noah, when “the earth was filled
with violence,” and “all flesh had corrupted his [God’s] way upon the earth” (Gen 6:11-12). The
ministry of Enoch, then, was exercised some time previous to the great flood, and he was raised
up to call upon men to forsake their sins and to announce the certainty of divine judgment falling
upon them should they refuse to do so.

Who are the next men referred to in Scripture as being “prophets” of God? The answer may
surprise some of our readers—they are none other then Abraham, Isaac, and Jacob. In Psalm 105,
we read, “He suffered no man to do them wrong: yea, he reproved kings for their sakes; saying,
Touch not mine anointed, and do my prophets no harm” (Psa 105:14-15). The context clearly
identifies these “prophets.” “He hath remembered his covenant for ever, the word which he
commanded to a thousand generations. Which covenant he made with Abraham, and his oath unto
Isaac; and confirmed the same unto Jacob for a law, and to Israel for an everlasting covenant:
saying, Unto thee will I give the land of Canaan, the lot of your inheritance” (Psa 105:8-11). And
why were the patriarchs denominated “prophets”? That which has been before us in the preceding
paragraphs supplies the answer, and the title here given to Abraham, Isaac, and Jacob is to be
explained on the same principle. A new and fearful evil had entered the world, and God called out
the patriarchs separating them from it, so that by their lips and lives they were witnesses against
it.

11



That evil was idolatry. So far as Scripture reveals, idols were not worshipped by men previous
to the flood. But soon after the great deluge idolatry not only obtained a footing, but became
general. “Thus saith the LORD God of Israel, Your fathers dwelt on the other side of the flood in
old time, even Terah, the father of Abraham, and the father of Nachor: and they served other
gods” (Jos 24:2). It is to that very period in ancient history—namely, to the days of Nimrod and
onwards—that Romans 1:22-23 looks back, “Professing themselves to be wise, they became
fools, and changed the glory of the uncorruptible God into an image made like to corruptible man,
and to birds, and fourfooted beasts, and creeping things.” An incidental reference, which however
may be regarded as symptomatic of general conditions, is contained in, “Rachel had stolen the
images that were her father’s” (Gen 31:19). It was from this awful sin of idolatry that the
patriarchs were separated, to serve as “prophets”—witnesses for the true God. Thus we see once
more that the bringing in of the prophet was in the face of apostasy.

Passing down the stream of human history, let us next consider the case of the chosen nation.
JEHOVAH had separated the Hebrews unto Himself as His favoured people. Called out of Egypt,
they were first brought into a place of isolation—the wilderness. There the tabernacle of worship
and witness was erected, laws were given to Israel, and the priesthood was instituted. We read of
princes, elders, and judges in the congregation, but no mention whatever is made of any order of
“prophets” being appointed. Why is this? Because there was no need for them. So long as Israel
walked in obedience to and fellowship with the Lord and worshipped Him according to His
institutions, no “prophet” was required! This is a fact which has not received the attention it
deserves. While the life of Israel remained normal, there was a place for the teacher, the Levite,
and the magistrate, but no room whatever for the prophetic function.

But after Israel entered the land of Canaan and Joshua was removed from their head, what we
have pointed out above no longer obtained. At a later date in Israel’s history, we do find God
sending prophets unto them. Why? Because the priesthood had failed and the people had departed
from God. History repeated itself—the divine mercies were abused, the divine law was flouted,
the servants of God lamentably failed in the discharge of their duties. Corruption set in and there
was grievous and widespread departure from the Lord. Then it was that He instituted the
prophetic order in Israel. And who was it that headed the long list of Israel’s prophets? This is not
an unimportant question. Acts 3:24 tells us, “Yea, and all the prophets from Samuel and those that
follow after, as many as have spoken, have likewise foretold of these days.”

Samuel, then, was the first of Israel’s prophets. He was raised up by God at a most critical
juncture in their history, when true piety had sunk to a very low level and when wickedness
flouted itself in high places. So fearful had things become, so far had the fear of God departed
from their eyes, that the sons of the high priest himself pilfered part of the holy sacrifices, “The
sin of the young men was very great before the LORD: for men abhorred the offering of the
LORD” (1Sa 2:17). So lost were they not only to a veneration of what was sacred, but also to a
sense of decency, that they “lay with the women that assembled at the door of the tabernacle of
the congregation” (1Sa 2:22). Though Eli remonstrated with them, yet “They hearkened not unto
the voice of their father” (1Sa 2:25). In consequence, they were slain by divine judgment, the ark
of the Lord was carried away by the Philistines, and “Ichabod” was written over the nation.
Samuel, then, was raised up at a time of great declension, when, “There was no king in Israel:
every man did that which was right in his own eyes” (Jdg 21:25).

Now all that has been before us supplies the key to an understanding of those books in the Old
Testament which are more definitely known as “The Prophets.” Their messages were addressed to
a degenerate and wayward people. Let us give a quotation from the first three of them. “The
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vision of Isaiah the son of Amoz, which he saw concerning Judah and Jerusalem in the days of
Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah. Hear, O heavens, and give ear, O earth: for
the LORD hath spoken, | have nourished and brought up children, and they have rebelled against
me. The ox knoweth his owner, and the ass his master’s crib: but Israel doth not know, my people
doth not consider. Ah sinful nation, a people laden with iniquity, a seed of evildoers, children that
are corrupters: they have forsaken the LORD, they have provoked the Holy One of Israel unto
anger, they are gone away backward” (Isa 1:1-4). “Thus saith the LORD, what iniquity have your
fathers found in me, that they are gone far from me, and have walked after vanity” (Jer 2:5 and
see verses 6 9). “Son of man, | send thee to the children of Israel, to a rebellious nation that hath
rebelled against me” (Eze 2:3 and see verses 4 9).

The same principle holds good throughout the New Testament. The first preacher there
introduced to us is John the Baptist—and what was the outstanding characteristic of his ministry?
Not that of an evangelist, not that of a teacher, but rather the prophet—“He shall go before him in
the spirit and power of Elias, to turn the hearts of the fathers to the children, and the disobedient
to the wisdom of the just; to make ready a people prepared for the Lord” (Luk 1:17). Why s0?
Because God sent John unto a people who had departed from Him, to a people laden with
iniquities, yet self-righteous in their sins. John was a divine protest against the rottenness of the
Pharisees, Sadducees, and Herodians. Though the son of a priest, John never ministered in the
temple, nor was his voice heard in Jerusalem. Instead he was a voice crying in the wilderness—
placed on the outside of all organized religion. He was a true prophet, calling upon the people to
repent and flee from the wrath to come.

Take the ministry of Christ. In Him we see every office combined. He was Prophet, Priest and
King. He was both Evangelist and Teacher, yet during His earthly ministry that which was the
more prominent was the exercise of His prophetic office. Of old JEHOVAH had declared to
Moses, “I will raise them up a Prophet from among their brethren, like unto thee, and will put my
words in his mouth; and he shall speak unto them all that I shall command him” (Deu 18:18). But
let us carefully note the particular stage in His ministry when Christ began to utter prophecies as
such. Most of our readers will recall there are quite a number of predictions which He made
concerning His second advent, but they may not have observed that none of them was given
during the early days of His service. The Sermon on the Mount. (Mat 5 to 7) contains none at all.
The great prophecy of Matthew’s Gospel is found near the end (Mat 24-25), after the leaders of
the nation had rejected Him!

The same general principle—declension and departure from God as the dark background
before which the prophet stands out—receives further illustration in the writings of the apostles.
In them, some striking and most important predictions are to be met with, but mark attentively
where they are located. The principal ones, those which enter into fullest detail, are usually to be
found in the second epistles—2 Thessalonians 2; 2 Timothy 3; 2 Peter 2. Why is this? Ah, why
was a second epistle necessary? Because the first failed to accomplish its proper end. Finally, let
us ask, which is the one book of the New Testament that is outstandingly prophetic in its
character and contents? Why, the Revelation. And where is it to be found? At the very close of
the New Testament, tracing as it does the course of Christendom’s apostasy and describing the
judgments of God upon the same.

Now there is one thing very noticeable about the prophets of God, no matter in what day or
age they lived. We always find them walking alone with God, in separation from the religious
apostasy around them. It was so with Enoch—he “walked with God” (Gen 5:24)—denoting his
aloofness from the surrounding evil. It was thus with the patriarchs—*“By faith he [Abraham]
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sojourned in the land of promise, as in a strange country, dwelling in tabernacles with Isaac and
Jacob, the heirs with him of the same promise” (Heb 11:9). So isolated was the prophet Samuel
that when Saul sought unto him he had to make inquiry as to his abode (1Sa 9:11-12). As we have
seen, the same thing held good of John the Baptist. He was in marked separation from the
organized religion of his day. So now the servants of God are commanded to “turn away” from
those “having a form of godliness but denying the power thereof” (2Ti 3:5).

Another thing which has marked the prophets of God is that they were not accredited by the
religious systems of their day. They neither belonged to, nor were they endorsed by them. What
was there that Enoch and the patriarchs could possibly “belong” to or “hold membership in”?
How could Samuel or Elijah have any personal fellowship with the apostate Judaism of their day?
How was it morally possible for John the Baptist to exercise his ministry within the precincts of
the degenerate temple of Jerusalem? In consequence of their separation from the God
dishonouring systems of their day, they were despised, hated, and persecuted by the religious
leaders, and in the eyes of their satellites were most unpopular. The same principle obtains now.
Where a denomination has repudiated (in doctrine or practice) the truth, membership in it can
only be retained at the price of unfaithfulness to God, “Have no fellowship with the unfruitful
works of darkness, but rather reprove them” (Eph 5:11).

Another feature which ever characterized God’s prophets was the nature of their mission and
message. This was twofold—to arouse a slumbering conscience and to comfort the hearts of
God’s people in a day of ruin. The first was accomplished by a faithful application of the Word of
God to existing conditions, so as to awaken the people to a sense of their responsibility and guilt.
The divine law was expounded and the holy claims of God insisted upon, so that it might appear
how grievously the public had departed from Him. An uncompromising call to repentance was
made—a demand to forsake their sins and return unto the Lord. The second was accomplished by
directing the eyes of the saints above the ruin about them and fixing their hearts upon the future
glory.

Finally, it remains to be pointed out that the message of God’s prophets was never heeded by
more than an insignificant and fractional remnant. The great mass even of religious professors
rejected it, for it did not suit their depraved tastes. There was never any corporate recovery!
Human nature then was no different from what it is now—preaching upon the exceeding
sinfulness of sin and the certainty of judgment to come has never been acceptable. It is the false
prophets who cry, “Peace, peace; when there is no peace” (Jer 6:14), who were ever the popular
orators. “Speak unto us smooth things” (Isa 30:10) is always the demand of the crowd, and those
who refuse to yield to this clamour and instead faithfully preach the truth are dubbed “pessimists”
and “killjoys.”

We return to the thought with which we opened—the particular office which Elijah sustained
enables us to form an accurate judgment of the times in which his lot was cast and the specific
nature of his mission. The prophet of Gilead appeared on the scene of action in one of the darkest
hours in Israel’s history. And here we will stop.
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THE DOCTRINE OF ELECTION
13. Its Publication

In our last article, we exposed the senselessness of those objections which are made against
doctrinal preaching in general and the arguments which are leveled against the proclamation of
predestination in particular. Then we started to point out some of the reasons why this grand truth
is to be published. First, because the Scriptures, from Genesis to Revelation are full of it. Second,
because the Gospel cannot be Scripturally preached without it. The great commission given to the
public servants of Christ, duly called and equipped by Him, reads thus, “Preach the gospel” (Mar
16:15)—not parts of it, but the whole of it. The Gospel is not to be preached piecemeal, but in its
entirety, so that each person in the Godhead is equally honoured. Just as far as the Gospel is
mutilated, just so far as any branch of the evangelical system is suppressed, is the Gospel not
preached. To begin at Calvary, or even at Bethlehem, is to begin in the middle—we must go right
back to the eternal counsels of divine grace.

Rightly did a renowned Reformer put it, “Election is the golden thread that runs through the
whole Christian system...It is the bond which connects and keeps it together, which, without this,
is like a system of sand ever ready to fall to pieces. It is the cement which holds the fabric
together. Nay, it is the very soul that animates the whole frame. It is so blended and interwoven
with the entire scheme of Gospel doctrine that when the former is excluded, the latter bleeds to
death. An ambassador is to deliver the whole message with which he is charged. He is to omit no
part of it, but must declare the mind of the sovereign he represents, fully and without reserve. He
is to say neither more nor less than the instructions of his court require, else he comes under
displeasure, perhaps loses his head. Let the ministers of Christ weigh this well” (Jerome
Zanchius, 1562).

Moreover the Gospel is to be preached “to every creature” (Mar 16:15), that is, to all who
frequent the Christian ministry, whether Jew or Gentile, young or old, rich or poor. All who wait
upon the ministrations of God’s servants have a right to hear the Gospel fully and clearly, without
any part of it being kept back. Now an important part of the Gospel is the doctrine of election—
God’s eternal, free, and irreversible choice of certain persons in Christ to everlasting life. God
foreknew that if the success of the preaching of Christ crucified were left contingent upon the
response made to it by fallen men there would be a universal despising of the same. This is clear
from, “They all with one consent began to make excuse” (Luk 14:18). Therefore did God
determine that a remnant of Adam’s children should be the eternal monuments of His mercy, and
accordingly He decreed to bestow upon them a saving faith and repentance. That is Good News
indeed—all rendered certain and immutable by the sovereign will of God!

Christ is the supreme Evangelist and we find this doctrine was on His lips all through His
ministry. “I thank thee, O Father, Lord of heaven and earth, because thou hast hid these things
from the wise and prudent, and hast revealed them unto babes. Even so, Father: for so it seemed
good in thy sight.” “For the elect’s sake those days shall be shortened.” “Come, ye blessed of my
Father, inherit the kingdom prepared for you from the foundation of the world” (Mat 11:25-26;
24:22; 25:34). “Unto you it is given to know the mystery of the kingdom of God: but unto them
that are without [i.e. the pale of election], all these things are done in parables” (Mar 4:11).
“Rejoice because your names are written in heaven” (Luk 10:20). “All that the Father giveth me
shall come to me.” “Ye believe not, because ye are not of my sheep.” “Ye have not chosen me,
but I have chosen you” (John 6:37; 10:26; 15:16).
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The same is true of the greatest of the apostles. Take the first and chief of his epistles, which is
expressly devoted to an unfolding of “the gospel of God” (Rom 1:1). In the eighth chapter, he
describes those who are, “the called according to his purpose” (Rom 8:28), and in consequence of
which they were “foreknown” and “predestinate to be conformed to the image of his Son” (Rom
8:29). The whole of the ninth chapter is devoted thereto. There he shows the difference which
God made between Ishmael and Isaac, between Esau and Jacob, the vessels of wrath and the
vessels of mercy. There he tells us that God has “mercy on whom he will have mercy, and whom
he will he hardeneth” (Rom 9:18). Nor were these things written to a few persons in some obscure
corner, but addressed to the saints at Rome, “Which was, in effect, bringing this doctrine upon the
stage of the whole world, stamping an universal imprimatur upon it and publishing it to believers
at large throughout the earth” (Zanchius).

The doctrine of election is to be preached, third, because the grace of God cannot be
maintained without it. Things have now come to such a sorry pass that the remainder of this
article ought really to be devoted unto the elucidation and amplification of this important point,
but we must content ourselves with some brief remarks. There are thousands of Arminian
evangelists in Christendom today who deny predestination, either directly or indirectly, and yet
suppose they are magnifying divine grace. Their idea is that God, out of His great goodness and
love, has provided salvation in Christ for the whole human family, and that such is what He now
desires and seeks. It is the view of these men that God makes an offer of His saving grace through
the Gospel message, makes it to the freewill of all who hear it—and that they can either accept or
refuse it. But that is not “grace” at all!

Divine grace and human worthiness are as far apart as the poles, standing directly opposed the
one to the other. But not so is the “grace” of the Arminian. If grace is merely something which is
offered to me, something which I must improve if it is to do me any good, then my acceptance
thereof is a meritorious act and | have ground for boasting. If some refuse that grace and | receive
it, then it must be (since it is wholly a matter of the freewill of the hearer) because | have more
sense than they have, or because my heart is more tender than theirs, or because my will is less
stubborn. And were the question put to me, “Who maketh thee to differ?”” (1Co 4:7), then the only
truthful answer | could make would be to say, | made myself to differ, and thus place the crown
of honour and glory upon my own head.

To this it may be replied by some, We believe that the heart of the natural man is hard and his
will stubborn, but God in His grace sends the Holy Spirit, and He convicts men of sin and in the
day of His visitation melts their hearts and seeks to woo them unto Christ—yet they must respond
to His “sweet overtures” and cooperate with His *“gracious influence.” Here the ground is
forsaken that it is wholly a matter of man’s will. Yet here, too, we have nothing better than a
burlesque of divine grace. These very men affirm that many of those who are the subjects of these
influences of the Spirit resist the same and perish. Thus, those that are saved, owe their salvation
(in the final analysis) to their improving of the Spirit’s overtures—they “cooperate” with Him. In
such a case, the honours would be divided between the Spirit’s operations and my improvement
of the same. But that, too, is not “grace” at all!

There are still others who seek to blunt the sharp edge of the Spirit’s sword by saying, We
believe in the doctrine of predestination, though not as you Calvinists teach it. A single word
serves to untie this knot for us—*“foreknowledge.” Divine election is based upon divine
foreknowledge. God foresaw who would repent of their sins and accept Christ as their Saviour,
and accordingly He chose them unto salvation. Here again human merits are dragged in. Grace is
not free, but tied by the “decision” of the creature. Such a carnal concept as this reverses the order
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of Scripture, which teaches that the divine foreknowledge is based upon the divine purpose—God
foreknows what will be because He has decreed what shall be. Note carefully the order in Acts
2:23 and Romans 8:28 (last clause) and 29. Nowhere does Holy Writ speak of God foreseeing or
foreknowing our repentance and faith. It is always foreknowledge of persons and never of acts—
“whom he did foreknow” and not “what he did foreknow.”

But does not Scripture say, “Whosoever will, may come”? It does, and the all-important
question is, where does the willingness come from in the case of those who respond to such an
invitation? Men in their natural condition are unwilling. As Christ declared, “Ye will not come to
me, that ye might have life” (Joh 5:40). What, then, is the answer? This, “Thy people [says the
Father to the Son—see context] shall be willing [to come] in the day of thy power” (Psa 110:3). It
is divine power, that, and nothing else, which makes the unwilling willing, which overcomes all
their enmity and obstinacy, which impels or “draws” them to the feet of the Lord Jesus. The grace
of God, my readers, is far more than a lovely concept to sing about—it is an almighty power, an
invincible dynamic, a principle victorious over all resistance. “My grace [says God] is sufficient
for thee” (2Co 12:9). It asks for no assistance from us. “By the grace of God [and not by my
“cooperation”] I am what | am” (1Co 15: 10), said the apostle.

Divine grace has done far more than make possible the salvation of sinners. It makes certain
the salvation of God’s chosen ones. It not only provides salvation for them, it brings salvation to
them, and it does so in such a way that its honours are not shared by the creature. The doctrine of
predestination batters down this Dagon idol of “freewill” and human merits, for it tells us that if
we have indeed willed and desired to lay hold of Christ and salvation by Him, then that very will
and desire are the effect of God’s eternal purpose and the result of the efficacious workings of His
grace, for it is God who works in us both to will and to do of His good pleasure. And therefore do
we glory only in the Lord and ascribe all the praise unto Him. This writer sought not the Lord, but
hated, opposed, and endeavoured to banish Him from his thoughts—but the Lord sought him,
smote him to the ground (like Saul of Tarsus), subdued his vile rebellion, and made him willing in
the day of His power. That is grace indeed—sovereign, amazing, triumphant grace!

Fourth, the doctrine of election is to be published because it abases man. Arminians imagine
that they do so by declaring the total depravity of the human family, yet in their very next breath
they contradict themselves by insisting on their ability to perform spiritual acts. The fact is that
“total depravity” is merely a theological expression on their lips which they repeat like parrots for
they understand not nor believe the terrible import of that term. The fall has radically affected and
corrupted every part and faculty of our being, and therefore if man is totally depraved it
necessarily follows that unto sin our wills are completely enslaved. As man’s apostasy from God
resulted in the darkening of his understanding, the defiling of his affections, the hardening of his
heart, so it brought his will into complete bondage to Satan. He can no more free himself than can
a worm under the foot of an elephant.

One of the marks of God’s people is that they have “no confidence in the flesh” (Phi 3:3) and
nothing is so well calculated to bring them into that state as the truth of election. Shut out divine
predestination and you must bring in the doings of the creature, and that makes salvation
contingent, and thus it is neither of grace alone nor of works alone, but a nauseating mixture. The
man who thinks he can be saved without election must have some confidence in the flesh, no
matter how strongly he may deny it. Just so long as we are persuaded that it lies in the power of
our own wills to contribute anything, be it ever so little, unto our salvation, we remain in carnal
confidence, and therefore are not truly humbled before God. It is not until we are brought to the
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place of self-despair—abandoning all hope in our own abilities—that we truly look outside of
ourselves for deliverance.

When the truth of election is divinely applied to our hearts we are brought to realize that
salvation turns solely on the will of a sovereign God—*is not of him that willeth, nor of him that
runneth, but of God which sheweth mercy” (Rom 9:16). When we are granted a feeling sense of
those words of Christ’s, “without me ye can do nothing” (Joh 15:5), then our pride receives its
death-wound. So long as we entertain the mad idea that we can lend a helping hand in the
business of our salvation, there is no hope for us. But when we perceive, by God’s grace, that we
are clay in the hands of the divine Potter to be molded into vessels of honour or dishonour as
pleases Him—then we shall renounce our own strength, despair of any self-assistance, and pray
and submissively wait for the mighty operations of God—nor shall we pray and wait in vain.

Fifth, election is to be preached because it is a divinely-appointed means of faith. One of the
first effects produced in serious minded hearers is to stir them unto earnestly inquiring, Am | one
of the elect, and to diligently examine themselves before God. In many instances this leads to the
painful discovery that their profession is an empty one, resting on nothing better than some
“decision” made by them years before under emotional stress. Nothing is more calculated to
reveal a sham conversion than a Scriptural setting forth of the birth marks of God’s elect. Those
who are predestinated unto salvation are made the subjects of a miraculous work of grace in their
hearts, and that is a vastly different thing from a creature act of “deciding for Christ” or becoming
a member of some church. Far more than a natural faith is required to unite the soul unto a
supernatural Christ.

The preaching of election acts as a flail in separating the wheat from the chaff. Faith comes by
hearing, and hearing by the Word of God (Rom 10:17), and how can “the faith of God’s elect” (Ti
1:1) be begotten and strengthened if the truth of election be suppressed? Divine foreordination
does not set aside the use of means, but ensures the continuation and efficacy of them. God has
pledged Himself to honour those who honour Him and that preaching which brings most glory
unto the Lord is what He most blesses. That is not always apparent now, but it will be made fully
manifest in the day to come when it will be seen that much which Christendom regarded as gold,
silver, and precious stones, was naught but wood, hay, and stubble. Salvation and “the knowledge
of the truth” are inseparably connected (1Ti 2:4), but how can men arrive at a saving knowledge
of the truth, if the most vital and basic part of it is withheld from them?

Sixth, election is to be preached because it incites to holiness. What can possibly be a more
powerful incentive to piety than a heart which is overwhelmed by a sense of the sovereign and
amazing grace of God! The realization that He set His heart upon me from all eternity, that He
singled me out from many when | had no more claim upon His notice than they had. The
realization that He chose me to be an object of His distinguishing favour—giving me unto
Christ—inscribing my name in the Book of Life, and at His appointed time bringing me from
death unto life and giving me vital union with His dear Son! This indeed will fill me with
gratitude and cause me to seek to honour and please Him. God’s electing love for us begets in us
an endless love for Him. There are no motives so sweet or so potent as the love of God
constraining us.

Seventh, election is to be preached because it promotes the spirit of praise. Said the apostle,
“We are bound to give thanks alway to God for you, brethren beloved of the Lord, because God
hath from the beginning chosen you to salvation through sanctification of the Spirit and belief of
the truth” (2Th 2:13). How can it be otherwise? Gratitude must find vent in adoration. A sense of
God’s electing grace and everlasting love makes us bless Him as nothing else does. Christ
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Himself returned special thanks unto the Father for His discriminating mercy, Matthew 11:25.
The gratitude of the Christian flows forth because of the regenerating and sanctifying operations
of the Spirit—it is stirred afresh by the redemptive and intercessory work of Christ—but it must
rise still higher and contemplate the first cause—the sovereign grace of the Father—which
planned the whole of our salvation. As then election is the great matter of thanksgiving unto God,
it must be freely preached to His people.

THE HOLY SABBATH

8. Its Observance

Last month, we pointed out that the essential principles which should regulate us in the
keeping of the Sabbath day holy are a strict compliance with the letter of the fourth
commandment and the discharge of the same in the spirit of the new covenant. It seems to us that
such a combination will best enable to preserve the balance, delivering us, on the one hand, from
unwarrantable laxity, and on the other, from undue rigour and Pharisaic excess. While it is to be
emphatically insisted upon that the moral law is as much binding on us today as ever it was upon
the Jews, yet it must also be as unmistakably affirmed that the Christian receives the law not from
Moses but from the hands of Christ. It is not the irksome tasks of slaves, but the ready and joyous
service of sons and daughters which God asks from believers.

It should be the diligent concern of the Christian to observe the Sabbath day and to perform
the duties required therein with a frame of mind becoming God’s dear children, and in a spirit
answering to the freedom and liberty of the Gospel. We are to serve God in all things “in newness
of spirit, and not in the oldness of the letter” (Rom 7:6). That is to say, our obedience and worship
is to be rendered unto God with a spirit of grace, joy, liberty, and a sound mind—and not in that
darkness, dread, and servility which characterized the old covenant. In contrast from the blessed
liberty wherewith Christ makes believers free, that which marked Judaism was a bondage frame
of mind, so that their observance of the duties of the law, and consequently of the Sabbath, were
rendered in a servile spirit.

The Puritan John Owen (1616-1683) pointed out three things tending thereto. First, the
dreadful giving of the law on Sinai. The fearful phenomena which accompanied the promulgation
of the law at that time was designed to strike terror not only into the generation who immediately
witnessed it, but also throughout all generations of the Mosaic economy to awe the hearts of
Israel with a dread and terror of it. In proof of this, we find the apostle declaring plainly that
Mount Sinai “gendereth to bondage” (Gal 4:24). It was the very nature of Judaism to bring its
subjects into a spiritually servile state, and consequently, although secretly on account of the ends
of the covenant, they were children and heirs, yet they “differeth nothing from servants” (Gal 4:1
3). It is the grand dispensational change brought in by Christ that is treated of in Galatians 4.

Again—the re enforcement of the Adamic covenant, with the promise and threat of it,
necessarily produced the same effect upon the nation of Israel, for that covenant was binding
upon them throughout the whole continuance of Judaism. True, the moral law had a new use and
end given unto it at Sinai, yet those who received it were so much in the dark, and the proposal of
that new end and use was attended with so great an obscurity, that they could not look unto the
comfort and liberty which was to be the grand outcome. “The law made nothing perfect,” and
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what was of grace in the administration of it was so veiled under typical ceremonies and shadows
that they could not behold “the end” or design of that which was to be abolished (2Co 3:13)—
where the same grand dispensational change is also discussed.

Finally, the affixing of the death penalty to the law increased this bondage. The grim prospect
of death overshadowing disobedience would obviously inspire their service with terror, and this is
exactly what it was designed to express and produce, so as to represent the original curse of the
whole law (Gal 3:13). Thereby the majority of them were greatly awed and terrified, though a few
of them, by special grace, were enabled to delight themselves in God and His holy ordinances. By
these things, then, was administered a “spirit of bondage again to fear,” which by the apostle is
opposed to “the spirit of adoption, whereby we cry Abba Father” (Rom 8:15). From those things
arose the many anxious scruples which were upon them in the observance of the Sabbath. Though
they boasted they were the children of Abraham and never in bondage, yet the Saviour insisted
that, whatever they pretended, they were not free until the Son should make them free (Joh 8:36).

If it were needful for the apostle to remind the believing Hebrews that they did not go to Sinai,
but to Mount Sion, to receive the law, it is requisite that believers be taught the same today. “For
ye are not come unto the mount that might be touched, and that burned with fire, nor unto
blackness, and darkness, and tempest, and the sound of a trumpet, and the voice of words; which
voice they that heard entreated that the words should not be spoken to them any more: (for they
could not endure that which was commanded, And if so much as a beast touch the mountain, it
shall be stoned, or thrust through with a dart: and so terrible was the sight, that Moses said, |
exceedingly fear and quake:) But ye are come unto mount Sion and unto the city of the living
God, the heavenly Jerusalem...and to Jesus the mediator of the new covenant, and to the blood of
sprinkling, that speaketh better things than that of Abel” (Heb 12:18 24).

Under the Gospel, Christians are delivered from all the terror-provoking considerations which
brought the Jews into such spiritual bondage. They are connected with a radically different order
of things, for “Jerusalem which is above is free, which is the mother of us all” (Gal 4:26), which
is but another way of saying that we receive the law of our obedience from Jesus Christ, who
speaks from Mount Sion, and who is to be heeded with a filial spirit of liberty (cf. Gal 5:1). So far
as Christians are concerned, the Adamic covenant is absolutely abolished, nor is the remembrance
of it anyway revived (Heb 8:13), so that it should have any influence upon their minds. They have
been taken into a covenant full of peace and joy, for “The law was given by Moses, but grace and
truth came by Jesus Christ” (Joh 1:17).

In the covenant of grace we receive the spirit of Christ or adoption to serve God without legal
fear (Luk 1:74; Rom 8:15; Gal 4:6), and there is not anything more insisted on in the Gospel as
the principal privilege thereof. Nor would it be of any account to have liberty in the word and
rule, if we had it not in the spirit and principle. It is by this Gospel liberty we are delivered from
that anxious solicitude about particular instances in outward duties, which was a great part of the
yoke imposed by the system of Judaism. It is most important and needful that this principle of
evangelical freedom be insisted upon (for though the fall has made us prone unto lawlessness, yet
by nature we are also essentially legalistic), otherwise one of the most vital and fundamental
elements of the Gospel will be submerged.

In all his duties, the Christian should look upon God as his Father, for through Christ both
believing Jews and believing Gentiles have “access by one Spirit unto the Father” (Eph 2:18). Our
Father is not one who will “always chide,” nor does He “watch our steps” for our hurt. He is not
one who binds upon us a grievous burden, but “knoweth our frame; he remembereth that we are
dust” (Psa 103:14). He does not tie us down to rigid exactness in outward things, while we act in
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a holy spirit of filial obedience as His children. There is a vast difference between the duties of
servants and sons, as there is between obeying a master and a parent. The consideration and
application of this principle, if it be regulated by the general rules laid down in the Word, will
resolve a thousand such scruples as perplexed the Jews of old.

Let it also be observed that our Father requires to be worshipped “in spirit and in truth” (Joh
4:24). He has far more respect to the inward frame of our hearts wherewith we serve Him, than
He does to the mere outward performance of duties. The latter can only be accepted by Him as
they are the expressions and demonstrations thereof. If, then, in our observance of the Holy
Sabbath our hearts are single and sincere in our desires for His glory with delight, it is of more
price with Him than the most rigid and punctilious observance of external duties by number and
measure. “It hath been no small mistake that men have laboured more to multiply directions about
external duties, giving them out as it were by number or tale, than to direct the inward man unto a
due performance of the whole duty of the sanctification of the day according to the spirit and
genius of Gospel obedience” (John Owen, to whom we are indebted for much of the above).

Here, then, is the essential difference between the Judaical and the Christian Sabbath—the
minds of believers are no longer influenced to the duties of its observance by the curse of the law
and the terror thereof as represented in the threatened penalty of death. Instead it is love for the
person of Jesus Christ and respect for His authority which are the springs of their obedience. This
cannot be insisted upon too strongly, for it marks the difference between a slavish and filial
compliance. Consequently our main duty lies in an endeavour to obtain spiritual joy and delight
in the services of this day, as these are the special effects of spiritual liberty. Nor will this be
difficult to attain if we are actively engaged in the privileges and blessings of the Gospel. The
actings of faith upon the benefits secured for us by Christ cannot fail to produce deeper devotion,
for faith ever works by love.

Those who have read this magazine for any length of time will scarcely need to be told that in
what has been pointed out above we are far from joining hands with those who belittle the
sanctity of the Lord’s Day and who contend that they are so delivered from the law that they are
free to please themselves (within the limitations of decency) as to how they show their respect for
this ordinance. There is a world of difference between spiritual liberty and fleshly license. Those
whom Christ makes free are freed Godwards and not sinwards. The rule of obedience is the same
for those who are now under the new covenant as it was for those under the old. It is the spring
from which obedience proceeds which is altered. Then, it was the obedience of servants in terror
of death for disobedience—now, it is the worship of sons out of gratitude to a loving Father.

Our first and chief concern must be to diligently see to it that the Lord is not robbed by us of
any part of His due on the Sabbath day, yet care needs also to be taken that we are not brought
under bondage to “the commandments and doctrines of men.” It has to be admitted that some,
with a zeal which was not according to knowledge, felt that the sanctification of the Lord’s Day
could best be secured by multiplying the duties of piety. Accordingly, they drew up excessive
directions regarding the same, both proscribing and prescribing that which lacked Scriptural
authority for the same under the Gospel. When such a strictness is required that the saints cannot
come up to it with a delight therein, then we may rightly suspect that the requirements laid down
by God have been exceeded and the inevitable result will be a swinging to the opposite extreme
of laxity.

We cannot improve upon the ways of the Lord, and any attempt to do so must inevitably meet
with failure. It is just as foolish to go beyond the rule which He has given us, as it is wrong for us
to come short thereof. Where He has particularized we must not generalize and where He has
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only generalized we should not dogmatically particularize. Is it not at this very point that one of
the most outstanding differences between the two economies is to be found? Under the Mosaic,
God furnished detailed laws for the Jews to heed—Ilaws which pertained to every phase of their
lives—but under the Christian, He has, in many instances, supplied us only with general
principles for the regulation of our conduct. Considerable latitude is allowed us in the application
of those principles to particular instances—as is clear from such passages as Romans 14:1 9; 1
Corinthians 8:8-9, etc. Those, then, who are not content with urging unto a compliance with such
general principles, and instead, draw up a full code of specific regulations are contravening the
genius of Christianity and inculcating the spirit of Judaism.

In order to prevent misunderstanding at this point, we call attention to one or two of the
general principles enunciated in the epistles, to which we must ever turn for full-orbed
Christianity. “Whether therefore ye eat, or drink, or whatsoever ye do, do all to the glory of God”
(1Co 10:31). Here is expressed the fundamental principle for the regulating of practical godliness.
This is the grand rule which is ever to guide us where express precepts are not supplied—self is to
be denied and the eye fixed on God alone, so that we aim at honouring Him in everything. “Let
all things be done decently and in order” (1Co 14:40). This is the general rule to regulate us in all
the details of public worship as the former concerned more directly our domestic or private lives.
It is a simple principle which, if heeded, will furnish guidance on many matters of church life
concerning which the New Testament does not specifically legislate.

“Let all your things be done with charity” (1Co 16:14). If this were duly attended to, how
many disputes would be avoided, ill-feelings spared, and difficulties solved? All our affairs,
domestically and ecclesiastically, should be regulated by love. Earnestness must not degenerate
into bitterness, nor firmness into tyranny. If zeal be governed by love then excesses and cruelty
will be obviated. “Whatsoever ye do, do it heartily, as to the Lord, and not unto men” (Col 3:23).
Here is yet another general principle, which is to govern us in all our undertakings. Our service is
not to be forced but spontaneous, rendered not grudgingly but gladly. It will be noted that the
chief emphasis in these general principles is thrown upon the inward springs of action rather than
upon the outward performances themselves, and that they afford room for the exercise of
sanctified common sense, moral instincts, and Spiritual intuitions.

“If thou turn away thy foot from the sabbath, from doing thy pleasure on my holy day; and
call the sabbath a delight, the holy of the LORD, honourable; and shalt honour him, not doing
thine own ways, nor finding thine own pleasure, nor speaking thine own words: then shalt thou
delight thyself in the LORD; and | will cause thee to ride upon the high places of the earth, and
feed thee with the heritage of Jacob thy father” (Isa 58:13-14). This is one of the many Old
Testament predictions which relates chiefly to Gospel times—the section in which it occurs
clearly denoting this, coming as it does after the death of Christ in chapter 53. In it, we may
clearly discern the two leading principles which we have contended for throughout this article—
the maintenance of the letter of the fourth commandment, and a compliance therewith in the spirit
of the new covenant. While there is much greater liberty under the Christian economy than there
was under the Mosaic, yet the standard of holiness is not lowered nor are the requirements of God
waived.

“If thou turn away thy foot from the Sabbath” (Isa 58:13). This, it seems to us, has a twofold
force—a general and a specific—if you refrain from trampling upon it, and if you abstain from
journeying and gadding about on that day. The opening clause is explained by, “from doing thy
pleasure on my holy day.” Fleshly indulgence is no more permissible now than it was under the
old covenant. This prohibition is specified in three details, “not doing thine own ways nor finding
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thine own pleasure, nor speaking thine own words” (Isa 58:13). The Lord’s Day is not to be spent
in seeking our secular interests, nor by engaging in worldly recreations, nor by vain and trifling
conversation. Positively, we are to “call the Sabbath a delight, the holy of the LORD, honourable”
(Isa 58:13) which agree with Psalm 118:24. The reward for such obedience (Isa 58:14) must be
understood of New Testament blessings expressed in Old Testament terminology.

THE OPPRESSION OF MAN

“Deliver me from the oppression of man: so will | keep thy precepts” (Psa 119:134). In the
former verse, the man of God had begged grace with respect to internal enemies—to the bosom
enemy, the flesh—that no sin might have dominion over him. Now he begs for deliverance from
external enemies. The saints are not only exercised with their corruptions, but also with the
malice of wicked men. We have to do both with sin and sinners—with temptations and
persecutions. And therefore he desires first to be kept from sin, and after that from danger and
trouble. Both are a trouble to us—they were so to David, and God can and will in time give us
deliverance from both.

In the text, we have, first, a prayer for mercy, “Deliver me from the oppression of man.” In the
Hebrew, it is “from the oppression of Adam,” the name of the first father, for the posterity. This
term is put either by way of distinction, aggravation, or diminution. 1. Man by way of distinction.
There is the oppression and tyranny of Satan and sin—but the psalmist does not mean that now. 2.
Man by way of aggravation. No creatures are so ravenous and destructive to one another as man.
It is a shame that one man should oppress another. Beasts do not usually devour those of the same
kind, but usually a man’s enemies are those of his own household. The nearer we are in bonds of
alliance, the greater the hatred. We are of the same stock, and reason should tell everyone of us
that we should do as we would be done to. Nay, of the same religion. We are cemented together
by the blood of Christ, which obliges us to more brotherly kindness. And if we differ in a few
things, we have more cause of alliance and relations enough to love one another more than we do.
But for all this there is the oppression of man.

3. Man by way of diminution. To lessen the fear of this evil, the term “Adam” is given men, to
show their weakness in comparison with God. Thou art God, but they that are so ready and
forward to oppress and injure us are but men. Thou can easily overrule their power and break the
yoke. I think this consideration chief because of other passages, “To judge the fatherless and the
oppressed, that the man of the earth may no more oppress” (Psa 10:18). The oppressors are but
men of the earth, a piece of red clay—frail men, that must within a while be laid in the dust. But it
is more emphatically expressed, “Who art thou, that thou shouldest be afraid of a man that shall
die, and of the son of man that shall be made as grass; and forgettest the LORD thy maker, that
hath stretched forth the heavens, and laid the foundations of the earth; and hast feared continually
every day because of the fury of the oppressor, as if he were ready to destroy? and where is the
fury of the oppressor?” (Isa 51:12-13). When you have the immortal and almighty God to be your
Protector, should you be afraid of a weak mortal man that is but Adam—a little enlivened dust?
Within a little while he and all his fury is over and gone.

In the text we have, second, a resolution and promise of duty, “I will keep thy precepts.” This
is a constant observation of all God’s commandments. If God would interpose for his rescue. But
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did David do well to suspend his obedience upon so uncertain a condition? | answer—No. We
must not understand it so as if he did bargain with God upon those terms and not otherwise, or as
if before he had not kept them and would now begin to. No, he would keep them—only this
would be a new engagement to press him to keep them more constantly and more accurately.
Look throughout this Psalm and you shall find David still at his duty whatever his condition is.
“The proud have had me greatly in derision: yet have | not declined from thy law” (Psa 119:51)—
there he is scorned, but not discouraged. “The bands of the wicked have robbed me: but have I not
forgotten thy law” (Psa 119:61)—there he is plundered, yet not discouraged. “The proud have
forged a lie against me: but | will keep thy precepts with my whole heart” (Psa 119:69)—falsely
accused but not discouraged. His meaning was not that he would serve God no longer unless He
would deliver him, but that he should have a new obligation—this should engage us afresh. He
does beforehand promise that he would walk with God more closely.

From the text thus opened, we have these points—First, deliverance from oppression is a
blessing to be sought from the hands of God in prayer. Second, when God delivers us from the
oppression of man, we should be quickened and encouraged in His service. Third, when we are
praying for deliverance, we may interpose a promise for obedience. | will develop the first point
by answering the question why and then show you how. Why? This may be strengthened by these
reasons—

First, we have liberty to ask for temporal things. Many think it too carnal to pray for health,
food and raiment, long life, temporal deliverance. But what God has promised we may lawfully
pray for—a prayer is but a promise sued for. These blessings are adopted into the covenant, as
being useful to us in our journey, and therefore we may ask for them. Christ has taught us to pray
that we may ask, “Give us this day our daily bread.” Protection and maintenance we ask for, as
well as pardon and grace. It conduces to the honour of God that we should ask these things of
Him, that we may testify our dependence, and acknowledge His inspection and government over
all the affairs of the world. “He hath prepared his throne for judgment” (Psa 9:7). Courts of justice
among men are not always open to hear the plaintiff, but the Lord holds court continually. We
may come to Him every day. He has prepared His throne to this end—to hear the petitions of His
people when they are oppressed.

Second, our spiritual welfare is concerned in such temporal deliverances that we may serve
God without impediment or distraction. The oppression of man is an impediment. It takes us
away from many opportunities of service and bringing honour to God. “Pray ye that your flight be
not in winter, neither on the sabbath day” (Mat 24:20). Though it were lawful, it was grievous to
the body to have flight in winter—to the soul to have it on the Sabbath. “Oppression maketh a
wise man mad” (Ecc 7:7). It will discompose our spirits. Therefore it being so that oppression is
ever reckoned among the temptations, we may pray not to enter into it.

Third, the glory of God is concerned. His people will honour Him more if one, especially an
eminent one, be delivered from the oppression of men, “Bring my soul out of prison, that | may
praise thy name” (Psa 142:7). Besides the honour done to God by His people, He will more
manifest Himself and His justice to the world. “The LORD is known by the judgment which he
executeth” (Psa 9:16). The world is led by sense—God will not be regarded as a Friend to
persecutors. In short, it is not for the honour of God that His people should be left under
oppression, as if He sought not after and cared for their welfare. Note how the afflicted condition
of the church is called “the reproach of the heathen” (Eze 36:30). The heathen would cast this in
their teeth, as if their God had no respect for them or were not able to help them.
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Fourth, prayer engages us to constancy. God’s deliverance will be better for us than our own,
that is, than those sinful shifts and ways of escape that we can devise. What we ask of God must
be had in God’s way. It binds us to seek no other way of escape than we can commend to God’s
blessing in prayer. It is said of the saints, they “were tortured, not accepting deliverance; that they
might obtain a better resurrection” (Heb 11:35). Would any refuse deliverance when it is tendered
to them? Yes, upon such spiteful conditions—they were commanded to do something contrary to
the laws of God, and therefore they preferred God’s deliverance and not their own.

Fifth, seeking deliverance at the hands of God does ease the heart of a great deal of trouble,
and deliver it from those inordinate affections and tormenting passions which otherwise the
oppression of man might raise in us—fear, grief, anger, envy, despair, dread to suffer more,
sorrow for what we suffer already, anger and envy against those oppressors by whom we suffer,
and despair because of the continuance of our molestations. All these are mischiefs to the soul,
but can be cured by prayer.

1. Fear, because of the mightiness of them that oppress or threaten to oppress. We are told that
“The fear of man bringeth a snare: but whoso putteth his trust in the LORD shall be safe” (Pro
29:25). We are full of distracting thoughts, and if we cherish them they will weaken our trust in
God and dependence upon His promises. Nay, the mischief will not stop there. They who trust not
God, can never be true to Him. We shall run to carnal shifts and fearing men more than God and
do things displeasing to Him. But how shall we ease our hearts of this burden? By prayer? Partly,
because then we use our fear aright when it only drives us to seek God’s protection, “Jehoshaphat
feared, and set himself to seek the LORD” (2Ch 20:3). And partly because prayer discovers a
higher object of fear—the fear of God drives out the fear of man. In God’s strength we may defy
enemies, see Psalm 27:1.

2. Grief. It clogs the heart and stays the wheels so that we drive on heavily in the spiritual life.
Worldly sorrow works death (2Co 7:10). It brings on hardness of heart and quenches all our
vigour. “By sorrow of heart the spirit is broken” (Pro 15:13). A heavy heart does little to the
purpose for God. Now how shall we get rid of this? The cure is by prayer. For vent gives ease to
all our passions. “Be careful for nothing; but in every thing by prayer and supplication with
thanksgiving, let your requests be made known unto God” (Phi 4:6). As when wind gets into the
caverns of the earth, it causes terrible convulsions and earthquakes till it get a vent, so the mind is
eased when we can pour out our care into the bosom of God and wait till deliverance comes from
above.

3. The violent passions of anger, envy, and revenge against oppressors—these are all for
naught and do a world of mischief. Anger discomposes us, and transports the soul into uncomely
motions against God and men, making us fret, and tempting us to atheism (Psa 73), making us
weary in well-doing (Psa 37). The devil works upon such discontent and we are apt to run into
these disorders. How shall we get rid of these distempers? By prayer, in which we get a sight of
the other world, and then these things will seem nothing to us. Prayer acquaints ourselves with
God and the process of His providence, and so we shall see an end of things (Psa 73:17)—then all
is quiet. And so for revenge, that, too, is an effect of the former. When we plead before God we
see the justice of what is unjust and hard dealings from men to be justly inflicted by God, and so
the heart is calmed—*the LORD hath bidden him curse” (see 2Sa 16:11). Our very praying is a
committing ourselves to Him that judges righteously, and therefore we ought not, we need not,
avenge ourselves.

4. Impatience and despair. This is a very great evil, contrary to faith and hope and dependence,
which the Christian religion does mainly establish, and makes way for the worst ends—either
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total apostasy from God, or atheism, or self-destruction. Now this is very detrimental to us when
oppressions lie long upon us, “This evil is of the LORD; what should | wait for the LORD any
longer?” (2Ki 6:33). “But thou saidst, There is no hope” (Jer 2:25). Desperate! No, "for | have
loved strangers, and after them will 1 go.” I will take my own course—there is no hope—it is vain
to wait upon the Lord any longer. And even if things do not grow to that height, yet the children
of God become wary and faint in their minds (Heb 12:3). Now we must keep afoot some hope
while we have a heart to call upon God. The suit is still pending in the court of heaven when it
seems to be over on earth, and we see there is cause to wait for God’s answer. “He that shall come
will come” (Heb 10:37). God may tarry long, but will never come too late.

N.B. The above, slightly condensed, is part of a sermon by the Puritan Thomas Manton (1620-
1677). The remainder of the sermon will appear in the February issue (D.V.).

Aoy
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February

UNWORTHINESS

It is impossible for the creature to do anything which merits anything at the hands of God, for
even if he should fully perform his duty he is still an “unprofitable servant” (Luk 17:10). Doubly
so is this the case with a fallen creature, for his entire record is one of demerit. He is an
undischarged bankrupt, and has nothing with which to pay his just debts. Clemency from his
Creditor is his only hope. It is at this very point that divine grace meets his deep need, for grace is
favour shown to the undeserving and ill deserving. The grace of God abounds even unto the holy
angels, but it superabounds toward the depraved descendants of Adam. It lay not within the power
of the original denizens of heaven to do anything which entitled them to such high honours. It
was grace pure and simple that made them the attendants of the King of kings. But to take on high
those who have groveled in the miry clay of earth is favour shown to those who have earned the
wages of eternal death.

Now when divine grace bestows salvation upon the ill deserving, it makes them conscious of
the infinite favour that has been shown them. Fallen man is naturally proud, complacent, and self
righteous. He credits to himself good marks to which he is not entitled, and those against him he
denies or seeks to explain away. He prates of his religious performances (Luk 18) and considers
himself entitled to even more than that which he receives from God (Mat 20:10-11). But wherever
the miracle of regenerating grace is wrought, all this is reversed. Its subject is stripped of his
peacock feathers, made poor in spirit, and humbled into the dust before God. He is made painfully
aware of the loathsome plague of his heart, given a sight of his vileness in the light of God’s
holiness, and brought to realize that he is a spiritual pauper, dependent upon divine charity. He
now readily acknowledges that he is a hell deserving sinner.

“l am not worthy of the least of all the mercies, and of all the truth, which thou hast shewed
unto thy servant” (Gen 32:10). This is something more than the language of a particular
individual who lived in the remote past. It is the confession made by all who are the recipients of
the saving grace of God. Jacob was, in the leading features of his history, a representative
character. Before he had done any good or evil, while yet in his mother’s womb, it was revealed
that he was the elect and beloved of God (Rom 9:10 13). Yet the course followed by him in early
life made it apparent that he was, “by nature a child of wrath even as others.” The distinguishing
favour of God was shown to him at Bethel, where a fugitive from justice, alone, asleep on the
bare ground, the Lord appeared to him. Severe trials then followed, but it was not until he was
“greatly afraid and distressed” (Gen 32:7) that he took his proper place before the Lord. How
blessed it is to be assured that “the God of Jacob is our refuge” (Psa 46:7). The “God of Jacob” is
the God of all who feel and acknowledge their utter unworthiness and their complete dependency
on sovereign grace.
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“l indeed baptize you with water unto repentance: but he that cometh after me is mightier than
I, whose shoes | am not worthy to bear” (Mat 3:11). If Jacob is to be regarded as a representative
believer (Abraham, Isaac, and Jacob portraying the three sides of his character), then John the
Baptist is surely to be looked upon as the prototype of the officers in Christ’s kingdom. One of
the outstanding and identifying marks which distinguish His true under shepherds from the false
is their deep and genuine humility. The public representatives of Him who is “meek and lowly in
heart” (Mat 11:29) are themselves characterized by diffidence and modesty. They marvel at the
honour bestowed upon them and own their utter undeservedness and unfitness for such a high
calling. Thus it was with the man whom divine grace called to be our Lord’s forerunner. So far
from being puffed up by the dignified position he held, he did not feel meet to unloose his
Master’s shoes. Though the greatest of them born of women (Mat 11:11), his motto was, “He
must increase, but | must decrease” (Joh 3:30).

“The centurion answered and said, Lord, | am not worthy that thou shouldest come under my
roof” (Mat 8:8). Here again we perceive the same leading effect which is produced in all of its
subjects by the miracle of saving grace—pride is subdued, self is effaced, a sense of ill desert
takes possession of the heart. In this instance, we behold one who belonged to that hard and
haughty race, the Romans. He was a man of rank, an officer in Caesar’s army, accustomed to
issuing orders to those under his authority. Beautiful is it to see the lion transformed into a lamb.
He had appealed to the great Physician on behalf of a servant lying sick of the palsy. The blessed
Saviour at once declared, “I will come and heal him.” whereupon he replied, “I am not worthy
that thou shouldest come under my roof: but speak the word only, and my servant shall be
healed” (Mat 8:7-8). The sequel is instructive, “When Jesus heard it, he marveled, and said to
them that followed, Verily | say unto you, | have not found so great faith, no, not in Israel” (Mat
10:10). One of the elements of great faith is deep humility.

“For | am the least of the apostles, that am not worthy [Greek] to be called an apostle” (1Co
15:9). “Least” not in the sight of God nor as venerated by the church, but “least” in his own
estimation, as he wrote in another place, “less than the least of all saints” (Eph 3:8). It was not
that he was lacking in qualifications or gifts, but that he had such a sense of his pre-conversion
sins. How meanly he thought of himself! He felt that he was unfit to fight under the banner of
Christ, still less to be His chief lieutenant. What complete self abasement! “But by the grace of
God | am what | am” (1Co 15:10). The position he held, the authority he possessed, the success
which attended his labours, were all freely ascribed to divine favour. Here is proof of what we
said in our opening paragraph—where the saving grace of God operates, it produces a sense of ill
desert. The most eminent Christians are always the most lowly ones; those honoured in Christ’s
service are deeply conscious of their unprofitableness.

“Worthy is the LAMB” (Rev 5:12). This brief article would be incomplete did we fail to bring
out the grand design of the divine favour. The operations of God’s grace are intended not only to
abase its subjects but to exalt the Saviour. If those blessed workings produce in us a deep sense of
our utter unworthiness, they also result in a profound conviction of the immeasurable worthiness
of Christ. Beautifully is this portrayed in Revelation 5. Waiving the question as to exactly what is
signified by the sealed book in the right hand of the throne sitter, attention is focused upon the
fact that none in heaven or earth was worthy to open the same. This provides the background for
the central figure, “The Lion of the tribe of Juda, the Root of David, hath prevailed to open the
book” (Rev 5:5). Infinite merits are possessed by Him, and all the inhabitants of heaven, angelic
and human, unite in ascribing worthiness to the Lamb. “Not unto us, O LORD, not unto us, but
unto thy name give glory, for thy mercy, and for thy truth’s sake” (Psa 115:1).
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THE SERMON ON THE MOUNT
13. The Law and Retaliation—Matthew 5:38-42

That section of our Lord’s sermon which we are now considering has been misunderstood and
wrested by not a few fanatics attributing to it a meaning which is flatly contradicted by other
passages. For this reason we deemed it necessary to enter into a detailed examination of its terms.
Two articles have already been devoted thereto, but as these appeared in the 1939 volume, it is
requisite for us to present a brief summary of the ground therein covered, that new readers may
the better grasp what we now write. First, it has been shown that Christ is not here repealing a
Mosaic statute and substituting in its place a more merciful and spiritual rule, but that He was
engaged (as in the previous sections of this sermon) in refuting a serious error of the Scribes and
Pharisees and in pressing the high requirements of the law.

The words, “An eye for an eye, and a tooth for a tooth” (Mat 5:38), occur three times in the
Pentateuch. They enunciated one of the judicial laws which the Lord gave to Israel. That law was
prescribed solely for the guidance and use of magistrates. Its design was threefold: to protect the
weak against the strong, to serve as a salutary warning unto evil doers, and to prevent the judge
from inflicting too severe a punishment upon those guilty of maiming others. As such it was a
just, merciful, and beneficial law. If the principle of this statute—the infliction of corporal
punishment on those convicted of crimes of violence—was universally and strictly enforced
today, it would make this world a much safer place to live. But this law had been greatly
perverted by the Jewish leaders—for instead of confining it to the magistrates, they had made a
general application of it, teaching that it gave to each person the right to privately avenge his
wrongs, and thereby they fostered the spirit of malice and condoned deeds of violence.

“But | say unto you, That ye resist not evil” (Mat 5:39). This means that we are forbidden to
take the law into our own hands and pay back an adversary as he has done to us—nobler
principles and spiritual considerations are to actuate us. Nor is this precept in anywise peculiar to
the New Testament. Such passages as Proverbs 20:22, 24:29, 25:21-22 expressly prohibit the
taking of private vengeance. Our Lord, then, was continuing to press the high requirements of the
moral law. It is to be duly noted, however, that neither the law nor the Gospel require from us an
unqualified and universal non resistance to evil. There are times when an ignoring of wrongs done
to us or of injuries inflicted upon us would obviously be a failure to perform our duty. We must
never connive at the guilty escaping from justice nor in the slighting of it. Righteousness is to
mark us in all our ways.

Graciousness and lawlessness are widely different things. Though gladly willing to forego our
own rights, we must not neglect the rights of others, by turning loose on society those who would
imperil its security. When a brother trespasses against us, he must be challenged and not winked
at. If he is unreasonable and impenitent, the matter must be brought before the church. Should he
still prove to be defiant and rebellious, then he is to be punished by being disfellowshipped (Mat
18:15 17). Christ Himself resisted evil in the temple, when He found His Father’s house had been
turned into a house of merchandise and a den of thieves (Joh 2:13 17). The office of the
magistrate is a divine ordinance, and we are morally bound to support and co operate with it.
Notwithstanding, we must never appeal to the law in a spirit of malice and revenge, but rather
because God has appointed and the good of society requires it.

But on the other hand, exceptions do not nullify a rule, rather do they serve to prove it. In
turning from the strict letter of the precept, we must beware of losing its spirit. The disciple of
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Christ, the Prince of Peace, is to be a man of peace, meekly enduring wrong, patiently suffering
loss, accepting hardships graciously. Not only are we to refrain from the act of retaliation, but
even the desire itself must not be allowed, for God requires holiness of heart as well as of life. All
malice and bitterness, wrath and clamour, evil-speaking and unkind gestures, are to be put off—
and bowels of mercy, compassion, and longsuffering put on—anything less is a falling short of
the Christian standard. Not only are we to refrain from returning evil for evil, but we must return
good for evil, blessing those who curse us and praying for those who despitefully use us.

In what immediately followed, Christ amplified His, “Resist not evil,” by three examples
wherein He shows how men are to behave themselves when they are wronged. First, “But
whosoever shall smite thee on thy right cheek, turn to him the other also” (Mat 5:39). Under these
words are expressed all injuries done to men’s bodies, not only by words and blows, but also in
the contempt of their persons, which is intimated by the reference to the “right cheek.” Usually
men strike with the right hand and the blow falls on the left cheek, so that if the right cheek be
smitten it is commonly with the back of the hand—a blow of contempt, which is even more
provoking of retaliation than one given in anger. Nevertheless, says Christ, even such a blow
must not be returned, for the taking of private revenge is strictly prohibited. Let the old saying be
remembered—it takes two to make a quarrel—though the aggressor be guilty of provocation, yet
it is the second party who gives consent to a quarrel if he hits back.

“But whosoever shall smite thee on thy right cheek, turn to him the other also” (Mat 5:39).
There has been some controversy in certain quarters as to whether or not these words are to be
understood literally. The question may be answered more readily by asking, Are they to be
regarded absolutely or comparatively? Obviously, it must be the latter. First, were we to turn the
other cheek to the smiter we should be tempting him unto sin, by inviting him to repeat the
offense, which is manifestly wrong. Second, the example of Christ Himself refutes such an
interpretation, for when He was smitten upon the cheek He did not turn the other unto the smiter.
Third, the second half of this verse must not be detached from the first. Resist not evil—no matter
how provoking be the occasion. “Avenge not yourselves, but rather give place unto wrath” (Rom
12:19). Rather than be guilty of malice and violence, be willing to submit meekly to further
insults.

Our Lord certainly did not mean by these words, “Whosoever shall smite thee on thy right
cheek, turn to him the other also” (Mat 5:39). that we should court further wrongs, nor that in all
cases we must meekly submit to such without any kind of resistance. When He was smitten
before the high priest, He did not return blow for blow, but He did remonstrate against it. In so
doing Christ was not actuated by a spirit of retaliation but of justice to His own character, and
what He said had a tendency to convict the offender and the assembly. This precept is expressed
in the strongest possible form to teach us that we must not render evil for evil, but rather suffer
wrong, and submit to a repetition of an injury rather than go about to avenge ourselves. It is the
principle rather than the act which is inculcated, Yet in certain circumstances a literal compliance
would be right, which instead of disgracing us, would raise us in the esteem of the godly.

Christ here condemned the common practice of fighting and quarreling. Even though sorely
provoked by another, He will not allow us to strike back. There is nothing to intimate that He
disallowed the apostles from carrying swords for self-defense, but as soon as Peter drew his to
resist the officers that came to apprehend Him in the garden, He bade him sheathe it again. In like
manner, this precept reprehends the challenging unto a duel and also the acceptance of such—
better be dubbed a coward by our fellow than disobey and displease the Lord. If it be said that it is
a disgrace to show the white feather, the reply is that it is true grace to abstain from sinning. Mark
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it well that a slap in the face is a vastly different thing from life itself being endangered. Where
that is the case, flight or calling for the help of the law is our duty. Yet we must seek to defend
ourselves rather than be killed.

“And if any man will sue thee at the law, and take away thy coat, let him have thy cloak also”
(Mat 5:40). The first example cited by Christ concerned insults to our persons, this one has to do
with wrongful attacks upon our possessions. It sets forth another characteristic of evil men,
namely, to prey upon the goods of their fellows, either privately or under cover of law. Such a one
was Zacchaeus before his conversion, for he had enriched himself by “false” or fraudulent
methods (Luk 19:8). But understand that all who resort to what are called “tricks of the trade,” all
who trade upon the ignorance of their fellows by means of “shady” devices, all who are
successful in the courts as the result of employing tricky lawyers, are—no matter what be their
reputation for shrewdness in the world—in the sight of God, evil men and therefore the Christian
must have no fellowship with such.

It is to be duly noted that this second example respects one of a trifling character. As the
former concerned not the severance of a limb by the sword, but only a slap in the face, so this
relates not to the seizure of our property but merely the loss of a garment. Unless this be duly
noted, we are likely to miss the force of our Lord’s exhortation and make an entirely
unwarrantable application. That which Christ here condemned was not the legitimate use of the
courts, but the going to law over mere trifles. The doing so evidences a contentious spirit and a
heart that is anxious for revenge, which ill becomes a Christian, as the apostle shows in 1
Corinthians 6:1 8. It is all too common a practice among men in general, rather than enter into
litigation over the loss of a coat—the costs entailed in such a procedure often being more than the
purchasing of a new garment—far better to suffer the loss of it.

“In cases of great importance, other duties may require him to avail himself of the protection
of the law. Justice to his creditors and to the public, and even to his family, may require him to
defend his estate and to give a check to the exorbitance of unreasonable men. A Christian may
prosecute a criminal out of love of public justice, though not from private revenge. Yet there will
generally be men of the world enough to deal with such predators and a disciple of Christ will
seldom have occasion to waste his time or lose his temper about them” (Thomas Scott, 1747-
1821). Thus, on the one hand, we must guard against anything which would encourage evil in the
wicked, and on the other, conduct ourselves as those whose affections are set upon things above.
Divine wisdom and grace are necessary if we are to properly preserve the balance here.

The ruling of our own spirit is far more important than the clothes which we wear. The
preservation of inward tranquility is of greater price than a coat or a cloak. Here our Lord teaches
us to set lightly by our temporal goods, that our time and strength may be devoted to the concerns
of eternity. Nothing more surely unfits us for the pursuit of holiness than a heart which is
resentful at and contentious with others. Angry passions and the workings of a spirit of revenge
disqualify us for the worship of God. Meekness and lowliness of heart are the graces which we
particularly need to learn of Christ. Though there may be cases where duty requires us to take
legal action against one who defrauds us, yet this must be our last resort, for it is extremely
difficult to handle tar without the fouling of our garments.

“And whosoever shall compel thee to go a mile, go with him twain” (Mat 5:41). The actual
reference is to public transport service. The Roman troops had power to requisition able bodied
men. Marching through a district, they could compel men to act as porters or guides within a
certain area or limit—an illustration of which we have in the case of Simon of Cyrene being
compelled to bear the cross of Christ (Mar 15:21). Such service was not popular. Often the
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demand was inconvenient as well as laborious, and was apt to be rendered in a reluctant and
complaining spirit. Christ’s command is that even when service is constrained and unreasonable,
it should never be performed in a sullen and slavish spirit, but cheerfully and in excess of the
demand. Happily there remains but few occasions when we are impressed into the service of the
state. But in every life there are circumstances that force unwelcome tasks. Every man has duties
which are undertaken not of choice but of necessity—they should be performed readily and
cheerfully.

This third example cited by Christ, in which He forbids us to resist evil, has to do with the
deprivation or curtailment of our personal liberties. It is a case where superiors are guilty of
wrong doing to their inferiors, wherein the injured one is prohibited from making resistance by
way of private revenge. That which is inculcated is the abuse of authority and how the offended
are to conduct themselves under the same—rather than give way unto bitter resentment, we must
patiently bear the injustice, and even be ready to suffer the repetition thereof. The prohibition here
made by Christ condemns all private reviling of the laws of the land, the railing of servants
against what they deem to be unreasonable in their masters, and the refusal to pay our just dues.

In the example now before us we have noted a third kind of wickedness in evil men, namely,
those in positions of power and authority wronging those who are under them, by infringing on
their personal rights and unjustly cur-tailing their liberties. Those who are guilty of charging
exorbitant rents, overworking their employees, robbing them of their Sabbath rest, and of
grinding the faces of the poor, are—no matter what their rank, wealth, and honour in the world—
evil men in the sight of God and as such they will meet with the due reward of their iniquities in
the day to come. It is for this reason, among others, that we are forbidden to resist or retaliate. In
due time the Judge of all will right every wrong and make it manifest to the whole universe that
“the triumphing of the wicked is short” (Job 20:5).

“In reference to personal liberty there can be no doubt that next to the blessings of a good
conscience and the hope of eternal life, it is one of the most valuable privileges. Every Christian
and every man should be ready to do much and suffer much, in order to secure it and retain it for
himself and others. Yet at the same time, he will not only patiently submit to every necessary
burden and constitutional restraint, but in obedience to our Lord’s precept he will bear much of
the insolence of men—dressed up in a little brief authority—overlook many stretches of power,
and endure even a variety of acts of oppression, rather than have recourse to violence and tumult”
(John Brown, 1784-1858).

“Give to him that asketh thee, and from him that would borrow of thee turn not thou away”
(Mat 5:42). This supplies a further illustration of that noble and generous spirit which the
righteousness of Christ’s kingdom requires of its subjects. That righteousness will not only deter
them from standing on every point of individual rights, but it will incline them to do good unto
others. Interpreting this precept in the light of its setting, it sets forth the positive side of our duty.
Not only does Christ forbid men to requite evil for evil, but He commands them to return good for
evil. It is better to give unto those who have no claims upon us, and to lend unto those who would
impose upon Kindness, than to cause strife by a selfish or surly refusal. Our possessions are to be
held in stewardship for God and at the disposal of the real need of our fellows.

Unto those who object against the limitations we have placed upon the other precepts and the
exceptions that have been pointed out, we would earnestly beg them to attend very closely to this
one. Surely it is self evident that the application of this particular injunction is strictly qualified.
No one with any real acquaintance of the Scriptures can suppose that Christ here imposed an
indiscriminate charity as a Christian duty—that we are to give or lend to everyone that asks. One

32



of the growing curses of modern life is the ill advised charity of those who allow their sympathies
to run away with them. Lending is to be done “with discretion” (Psa 112:5). The apostolic
principle is, “That if any would not work, neither should he eat” (2Th 3:10). It is no part of
duty—either of the individual or of the state—to maintain in idleness those who are too lazy to
work. If the following passage be carefully pondered, the will of God for us in this matter may be
readily perceived—Proverbs 3:27; 1 Corinthians 16:2-3; 2 Corinthians 8:13-14; Ephesians 4:28; 1
John 3:17.

THE LIFE OF ELIJAH
2. The Prophet Himself

Reviewing very briefly the ground covered in the previous article, we have seen, first, that the
appearance on the scene of a prophet of God is indicative of a season of declension and departure
from God, his message being necessitated by the gross failure of those who have preceded him.
Second, that his chief work is to arouse the slumbering public conscience, to rebuke evil doers, to
denounce iniquity, to call upon men to forsake their wickedness and return unto the Lord. Third,
that his message is one which is unpalatable to the ungodly and empty professors of religion, for
it deals with sin, righteousness, and judgment to come. Fourth, that as he is no purveyor of
pleasantries or tickler of ears, his mission is despised, and his message rejected by the masses,
and only an insignificant remnant respond to his call.

Now Elijah appeared on the stage of public action during one of the very darkest hours of
Israel’s sad history. He is introduced to us at the beginning of 1 Kings 17, and we have but to read
through the previous chapters in order to discover what a deplorable state God’s people were then
in. Israel had grievously and flagrantly departed from JEHOVAH, and that which directly
opposed Him had been publicly set up. Never before had the favoured nation sunk so low. Fifty
eight years had passed since the kingdom had been rent in two following the death of Solomon.
During that brief period, no less than seven kings had reigned over the Ten Tribes, and all of them
without exception were wicked men. Painful, indeed, is it to trace their sad course and still more
tragic to behold is how there has been a repetition of the same in the history of Christendom.

The first of those seven kings was Jeroboam. Concerning him we read that he, “made two
calves of gold and said unto them, It is too much for you to go to Jerusalem: behold thy gods, O
Israel, which brought thee up out of the land of Egypt. And he set the one in Bethel, and the other
put he in Dan. And this thing became a sin: for the people went to worship before the one, even
unto Dan. And he made an house of high places, and made priests of the lowest of the people,
which were not of the sons of Levi. And Jeroboam ordained a feast in the eighth month, on the
fifteenth day of the month, like unto the feast that is in Judah, and he offered upon the altar. So
did he in Bethel, sacrificing unto the calves that he had made: and he placed in Bethel the priests
of the high places which he had made” etc. (1Ki 12:28-32). Let it be duty and carefully noted that
the apostasy began with the corrupting of the priesthood, by installing into the divine service men
who were never called and equipped by God!

33



Of the next king, Nadab, it is said, “And he did evil in the sight of the LORD, and walked in
the way of his father, and in his sin, wherewith he made Israel to sin” (1Ki 15:26). He was
succeeded to the throne by the very man who murdered him, Baasha (1Ki 15:27). Next came
Elah, a drunkard, who in turn was a murderer (1Ki 16:8, 9). His successor, Zimri, was guilty of
“treason” (1Ki 16:20). He was followed by a military adventurer of the name of Omri, and of him
we are told, “But Omri wrought evil in the eyes of the LORD, and did worse than all that were
before him. For he walked in all the way of Jeroboam the son of Nebat, and in his sin wherewith
he made lIsrael to sin, to provoke the LORD God of Israel to anger with their vanities” (1Ki
16:25-26). The evil cycle was completed by Omri’s son, for be was even more vile than those
who had preceded him.

“And Ahab the son of Omri did evil in the sight of the LORD above all that were before him.
And it came to pass, as if it had been a light thing for him to walk in the sins of Jeroboam the son
of Nebat, that he took to wife Jezebel the daughter of Ethbaal king of the Zidonians, and went and
served Baal, and worshipped him” (1Ki 16:30-31). This marriage of Ahab to a heathen princess
was, as might fully be expected (for we cannot trample God’s law beneath our feet with
impugnity), fraught with the most frightful consequences. In a very short time, all trace of the
pure worship of JEHOVAH vanished from the land and gross idolatry became rampant. The
golden calves were worshipped at Dan and Beersheba, a temple had been erected to Baal in
Samaria, the “groves” of Baal appeared on every side, and the priests of Baal took full charge of
the religious life of Israel.

It was openly declared that Baal lived and that JEHOVAH ceased to be. What a shocking state
things had come to pass is clear from, “And Ahab made a grove; and Ahab did more to provoke
the LORD God of Israel to anger than all the kings of Israel that were before him” (1Ki 16:33).
Defiance of the Lord God and blatant wickedness had now reached its culminating point. This is
made still further evident by, “In his days did Hiel the Bethelite build Jericho” (1Ki 16:34).
Awful effrontery was this, for of old it had been recorded, “Joshua adjured them at that time,
saying, Cursed be the man before the LORD, that riseth up and buildeth this city Jericho: he shall
lay the foundation thereof in his firstborn” (Jos 6:26). The rebuilding of the accursed Jericho was
open defiance of God.

Now it was in the midst of this spiritual darkness and degradation there appeared on the stage
of public action, with dramatic suddenness, a solitary but striking witness to and for the living
God. An eminent commentator began his remarks upon 1 Kings 17 by saying, “The most
illustrious prophet Elijah was raised up in the reign of the most wicked of the kings of Israel.”
That is a terse but accurate summing up of the situation in Israel at that time. Not only so, but it
supplies the key to all that follows. It is truly saddening to contemplate the awful conditions
which then prevailed. Every light had been extinguished, every voice of divine testimony was
hushed. Spiritual death was spread over everything and it looked as though Satan had indeed
obtained complete mastery of the situation.

“And Elijah the Tishbite, who was of the inhabitants of Gilead, said unto Ahab, As the LORD
God of Israel liveth, before whom | stand, there shall not be dew nor rain these years, but
according to my word” (1Ki 17:1). God, with a high hand, now raised up a powerful witness for
Himself. Elijah is here brought to our notice in a most abrupt manner. Nothing is recorded of his
parentage or previous manner of life. We do not even know to which tribe he belonged, though
from the fact that he was “of the inhabitants of Gilead” makes it likely that he pertained either to
Gad or Manasseh, for Gilead was divided between them. “Gilead lay east of the Jordan: it was
wild and rugged; its hills were covered with shaggy forests; its awful solitude was only broken by
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the dash of mountain streams; its valleys were the haunt of fierce wild beasts” (Frederick B.
Meyer, 1847-1929).

As we have pointed out above, Elijah is introduced to us in the divine narrative in a very
strange manner, without anything being told us of his ancestry or early life. We believe there is a
typical reason why the Spirit made no reference to Elijah’s origin. Like Melchizedek, the
beginning and end of his history is shrouded in sacred mystery. As the absence of any mention of
Melchizedek’s birth and death was divinely designed to foreshadow the eternal Priesthood and
Kingship of Christ, so the fact that we know nothing of Elijah’s father and mother, and the further
fact that he was supernaturally translated from this world without passing through the portals of
death, mark him as the typical forerunner of the everlasting prophet. Thus the omission of such
details adumbrated the endlessness of Christ’s prophetic office.

The fact we are told that Elijah “was of the inhabitants of Gilead” (1Ki 17:1) is no doubt
recorded as a sidelight upon his natural training—one which ever exerts a powerful influence on
the forming of character. The people of those hills reflected the nature of their environment. They
were rough and rugged, solemn and stern, dwelling in rude villages and subsisting by keeping
flocks of sheep. Hardened by an open air life, dressed in a cloak of camel’s hair, accustomed to
spending most of his time in solitude, possessed of sinewy strength which enabled him to endure
great physical strain, he would present a marked contrast from the town dwellers in the lowland
valleys, and more especially would he be distinguished from the pampered courtiers of the palace.

How young he was when the Lord first granted Elijah a personal and saving revelation of
Himself we have no means of knowing, as we have no information upon his early religious
training. But there is one sentence in a later chapter which enables us to form a definite idea of the
spiritual calibre of the man—*I have been very jealous for the LORD God of hosts” (1Ki 19:10).
Those words cannot mean less than that he had God’s glory greatly at heart and that the honour of
His name meant more to him than anything else. Consequently, he must have been deeply grieved
and filled with holy indignation as he became more and more informed about the terrible
character and wide extent of Israel’s defection from JEHOVAH.

There can be little room for doubt that Elijah must have been thoroughly familiar with the
Scriptures, especially the first books of the Old Testament. Knowing how much the Lord had
done for lIsrael, the signal favours He had bestowed upon them, he must have yearned with deep
desire that they should please and glorify Him. But when he learned that this was utterly lacking,
and as tidings reached him of what was happening on the other side of the Jordan—as he became
informed of how Jezebel had thrown down God’s altars, slain His servants, and replaced them
with the idolatrous priests of heathendom—nhis soul must have been filled with horror and his
blood made to boil with indignation, for he was, “very jealous for the LORD God of hosts” (1Ki
19:10). Would that more of such righteous indignation filled and fired us today.

Probably the question which now most deeply exercised, Elijah was, How should he act?
What could he, a rude, uncultured, child of the desert, do? The more he pondered it, the more
difficult the situation must have seemed. And no doubt Satan whispered in his ear, You can do
nothing, conditions are hopeless. But there was one thing he could do—betake himself to that
grand resource of all deeply-tried souls—he could PRAY. And he did, as James 5:17 tells us, “He
prayed earnestly.” He prayed because he was assured that the Lord God lived and ruled over all.
He prayed because he realized that God is all mighty and that with Him all things are possible. He
prayed because he felt his own weakness and insufficiency, and therefore turned to One who is
clothed with might and is infinitely self sufficient.
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But in order to be effectual, prayer must be grounded on the Word of God, for without faith it
is impossible to please Him, and “faith cometh by hearing, and hearing by the word of God”
(Rom 10:17). Now there was one particular passage in the earlier books of Scripture which seems
to have been specially fixed on Elijah’s attention, “Take heed to yourselves, that your heart be not
deceived, and ye turn aside, and serve other gods, and worship them; and then the LORD’s wrath
be kindled against you, and he shut up the heaven, that there be no rain, and that the land yield not
her fruit” (Deu 11:16-17). That was the very crime of which Israel was now guilty. They had
turned aside to worship false gods. Suppose, then, that this divinely-threatened judgment should
not be executed, would it not indeed appear that JEHOVAH was but a myth, a dead tradition?
And Elijah was “very jealous for the LORD God of hosts,” and accordingly we are told that “he
prayed earnestly that it might not rain” (Jam 5:17). Thus we learn once more what true prayer
is—it is faith laying hold of the Word of God, pleading it before Him, and saying, “Do as thou
hast said” (2Sa 7:25).

“He prayed earnestly that it might not rain” (Jam 5:17). Do some of our readers exclaim, What
a terrible prayer! Then we ask, was it not far more terrible that the favoured descendants of
Abraham, Isaac, and Jacob should despise and turn away from the Lord God and blatantly insult
Him by worshipping Baal? Would you desire the thrice Holy One to wink at such enormities?
Are His righteous laws to be trampled upon with impugnity? Shall He refuse to enforce their just
penalties? What conception would men form of the divine character if He ignored their open
defiance of Himself? Let Scripture answer, “Because sentence against an evil work is not
executed speedily, therefore the heart of the sons of men is fully set in them to do evil” (Ecc
8:11). Yes, and not only so, but as God declared, “These things hast thou done, and | kept silence;
thou thoughtest that | was altogether such an one as thyself: but I will reprove thee, and set them
in order before thine eyes” (Psa 50:21).

Ah, my reader, there is something far more dreadful than physical calamity and suffering,
namely, moral delinquency and spiritual apostasy. Alas, that this is so rarely perceived today!
What are crimes against man in comparison with high handed sins against God? Likewise what
are national reverses in comparison with the loss of God’s favour? The fact is that Elijah had a
true sense of values. He was “very jealous for the LORD God of hosts” (1Ki 19:10), and therefore
he prayed earnestly that it might not rain. Desperate diseases call for drastic measures. And as he
prayed, Elijah obtained assurance that his petition was granted, and that he must go and acquaint
Ahab. Whatever danger the prophet might personally incur, both king and his subjects should
learn the direct connection between the terrible drought and their sins which had occasioned it.

The task which now confronted Elijah was no ordinary one and it called for more than
common courage. For an untutored rustic of the hills to appear uninvited before a king who defied
heaven was sufficient to quell the bravest—the more so when his heathen consort shrank not from
slaying any who opposed his will, in fact who had already put many of God’s servants to death.
What likelihood, then, was there of this lonely Gileadite escaping with his life? “But the righteous
are bold as a lion” (Pro 28:1). They who are right with God are neither daunted by difficulties nor
dismayed by dangers. “I will not be afraid of ten thousands of people, that have set themselves
against me round about” (Psa 3:6). “Though an host should encamp against me, my heart shall
not fear” (Psa 27:3). Such is the blessed serenity of those whose conscience is void of offense and
whose trust is in the living God.

The hour for the execution of his stem task had arrived and Elijah leaves his home in Gilead to
deliver unto Ahab his message of judgment. Picture him on his long and lonely journey. What
were the subjects which engaged his mind? Would he be reminded of the similar mission on
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which Moses had embarked, when he was sent by the Lord to deliver his ultimatum to the
haughty monarch of Egypt? Well, the message which he bore would be no more palatable to the
degenerate king of Israel. Yet such a recollection need in nowise deter or intimidate him—rather
should the remembrance of the sequel strengthen his faith. The Lord God had not failed his
servant Moses, but had stretched forth His mighty arm on his behalf, and in the end had given
him full success. The wondrous works of God in the past should ever hearten His servants and
saints in the present.

THE DOCTRINE OF ELECTION
13. Its Publication

The value of this blessed doctrine appears in its suitability and sufficiency to stabilize and
settle true Christians in the certainty of their salvation. When regenerated souls are enabled to
believe that the glorification of the elect is so infallibly fixed in God’s eternal purpose that it is
impossible for any of them to perish, and when they are enabled to Scripturally perceive that they
themselves belong to the people of God’s choice—how it strengthens and confirms their faith.
Nor is such a confidence presumptuous—though any other most certainly is so—for every
genuinely converted person has the right to regard himself as belonging to that favoured
company, since the Holy Spirit quickens none but those who were predestinated by the Father and
redeemed by the Son. This is a hope which “maketh not ashamed,” for it cannot issue in
disappointment when entertained by those in whose hearts the love of God is shed abroad by the
Spirit (Rom 5:5).

The holy assurance which issues from a believing apprehension of this grand truth is forcibly
set forth by the apostle in the closing verses of Romans 8. There he assures us, “Whom he did
predestinate, them he also called: and whom he called, them he also justified: and whom he
justified, them he also glorified” (Rom 8:30). Such a beginning guarantees such an end—a
salvation which originated in past eternity must be consummated in future eternity. From such
grand premises Paul drew the blessed conclusion, “If God be for us, who can be against us?”
(Rom 8:31). And again, “Who shall lay any thing to the charge of God’s elect?” (Rom 8:33). And
yet again, “Who shall separate us from the love of Christ?” (Rom 8:35). If such precious streams
issue from this fountain, then how great is the madness and how heinous the sin of those who
desire to see it choked. The everlasting security of Christ’s sheep cannot be presented in its full
force until we base it upon the divine decree.

How apt the trembling believer is to doubt his final perseverance, for sheep (both natural and
spiritual) are timid and self distrustful creatures. Not so the wild and wayward goats. True to their
type, they are full of carnal confidence and fleshly boasting. But the believer has such a sense of
his own weakness, such a sight of his sinfulness, such a realization of his fickleness and
instability, that he literally works out his own salvation “in fear and trembling” (Phi 2:12).
Moreover, as he sees so many who did run well doing so no longer. So many who made such a
fair and promising profession end by making shipwreck of the faith—the very sight of their
apostasy causes him to seriously question his own state and latter end. It is to stabilize their hearts
that God has revealed in His Word that those who are enabled to see in themselves the marks of
election may rejoice in the certainty of their everlasting blessedness.
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Let us also point out what a stabilizing effect the apprehension of this grand truth has upon the
true servant of God. How much there is to dishearten him—the fewness of those who attend his
ministry. The opposition made to those portions of the truth which most exalt God and abase
man. The scarcity of any visible fruits attending his labours. The charge by some of his officers or
closest friends that if he continues along such lines he will have no one at all left to preach to. The
whisperings of Satan that God Himself is frowning on such efforts, that he is a rank failure and
had better quit—these and other considerations have a powerful tendency to fill him with dismay,
or tempt him to trim his sails and float along the tide of popular sentiment. We know whereof we
write, for we have personally trod this thorny path.

Ah, but God has graciously provided an antidote for Satan’s poison and an effectual cordial to
revive the drooping spirits of His sorely tried servants. What is this? The knowledge that their
Master has not sent them forth to draw a bow at a venture, but rather to be instruments in His
hand of accomplishing His eternal decree. Though He has commissioned them to preach the
Gospel unto all who attend their ministry, yet He has also made it plain in His Word that it is not
His purpose that all or even that many should be saved thereby. He has made it known that His
flock is (Greek) a “very little” one (see Luk 12:32), that there is only “a remnant according to the
election of grace” (Rom 11:5), that the “many” would be found on the broad road that leads to
destruction and that only a “few” would walk that narrow way that leads unto life.

It is for the calling out from the world of this chosen remnant and for the feeding and
establishing of them that God chiefly employs His servants. It is the due apprehension and
personal belief of this which tranquilizes and stabilizes the minister’s heart as nothing else will.
As he rests upon the sovereignty of God, the efficacy of His decrees, the absolute certainty that
God’s counsels shall be fully realized—then he is assured that whatever God has sent him forth to
do must be accomplished, that neither man nor devil can prevent it. Appalled by the ruin all
around him, humiliated by his own sad failures, yet he perceives that the outworking of the divine
plan is infallibly ensured. Those whom the Father ordained will believe (Act 13:48). Those for
whom the Son died must be saved (Joh 10:16). Those whom the Spirit quickens shall be
effectually preserved (Phi 1:6).

When the minister receives a message to deliver in the name of his Master he may rest with
unshaken confidence on that promise, “So shall my word be that goeth forth out of my mouth: it
shall not return unto me void, but it [not “may”’] shall accomplish that which | please, and it shall
prosper in the thing whereto | sent it” (Isa 55:11). It may not accomplish what the preacher wishes
nor prosper to the extent which the saints desire, but no power on earth or in hell can prevent the
fulfillment of God’s will. If God has marked out a certain person to be brought unto a saving
knowledge of the truth under a particular sermon, then no matter how buried in sin that soul may
be, nor how hard he may kick against the pricks of conscience, he shall (like Paul of old) be made
to cry, “Lord, what wilt thou have me to do?” (Act 9:6). Here, then, is a sure resting place for the
minister’s heart. This was where Christ found consolation, for when the nation at large despised
and rejected Him, He consoled Himself with the fact that, “All that the Father giveth me shall
come to me” (Joh 6:37).

The value of this doctrine appears again in that it provides real encouragement to praying
souls. Nothing so promotes the spirit of holy boldness at the throne of grace as the realization that
God is our God and that we are the people of His choice. They are His peculiar treasure, the very
apple of His eye, and they above all people have His ear. “Shall not God avenge his own elect,
which cry day and night unto him” (Luk 18:7). Assuredly He shall do so, for they are the only
ones who supplicate Him in meekness, presenting their requests in subjection to His sovereign
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pleasure. O, my readers, when we are on our knees, how this fact that God set His heart upon us
from everlasting must inspire fervency and faith. Since God chose to love us, can He refuse to
hear us?! Then let us take courage from our predestination to make more earnest supplication.

“But know that the LORD hath set apart him that is godly for himself: the LORD will hear
when | call unto him” (Psa 4:3). “*But know.” Fools will not learn, and therefore they must again
and again be told the same thing, especially when it is such a bitter truth which is to be taught
them—the fact that the godly are the chosen of God, and are, by distinguishing grace, set apart
and separated from other men. Election is a doctrine which unrenewed man cannot endure, but
nevertheless it is a glorious and well-attested truth, and one which should comfort the tempted
believer. Election is the guarantee of complete salvation, and an argument for success at the
throne of grace. He who chose us for Himself will surely hear our prayers. The Lord’s elect shall
not be condemned nor shall their cry be unheard. David was king by divine decree and we are the
Lord’s people in the same manner—Iet us tell our enemies to their faces that they fight against
God and destiny, when they strive to overthrow our souls” (Charles H. Spurgeon, 1834-1892).

Not only does a knowledge of the truth of election afford encouragement to praying souls, but
it supplies important instruction and guidance therein. Our petitions ought ever to be framed in
harmony with divine truth. If we believe in the doctrine of predestination we should pray
accordingly. The language we use should be in agreement with the fact that we believe there are a
company of persons chosen in Christ before the foundation of the world, and that it was for them,
and them alone, He suffered and died. If we believe in particular redemption (rather than in an
universal atonement), we should beg the Lord Jesus to have respect unto such as He has
purchased by His soul’s travail. This will be a means of keeping up right apprehensions in our
own minds, as it will also be setting a proper example in this matter before others.

In the present day there are many deplorable expressions made use of in prayer, which are
utterly unjustifiable, yea, which are altogether opposed to the will or Word of the Lord. How
often the modern pulpit asks for the salvation of all present, and the head of the household
requests that not one in the family miss eternal glory. To what purpose is this? Are we going to
direct the Lord, who He shall save? Let us not be misunderstood—uwe are not against the preacher
praying for his congregation, nor the parent for his family—that which we are opposed to is that
praying which is in direct opposition unto the truth of the Gospel. Prayer must be subordinated to
the divine decrees, otherwise we are guilty of rebellion. When praying for the salvation of others,
it should always be with the proviso, “If they be thine elect” or “If it be Thy sovereign will,” or
with some similar qualification.

The Lord Jesus has left us a perfect example in this, as in everything else. In His great High
Priestly prayer, recorded in John 17, we find Him saying, “I pray not for the world, but for them
which thou hast given me; for they are thine” (Joh 17:9). Our Lord knew the whole of His
Father’s good will and pleasure towards the elect. He knew that the act of election was a
sovereign and irreversible act in His mind. He knew that He Himself could not add one to the
number of the chosen. He knew that He was sent from the Father to live and die for them, and
them only. And in perfect agreement with this He declared, “I pray for them: | pray not for the
world.” If, then, Christ left out the world—if He prayed not for the non elect, neither should we.
We must learn of Him and follow His steps, and instead of resenting, be well-pleased with the
whole good pleasure of God’s sovereign will.

To be submissive unto the divine will is the hardest lesson of all to learn. By nature we are self
willed and anything which crosses us is resented. The upsetting of our plans, the dashing of our
cherished hopes, the smashing of our idols stirs up the enmity of the flesh. A miracle of grace is

39



required in order to bring us into unrepining acquiescence to God’s dealings with us, so that we
say from the heart, “It is the LORD: let him do what seemeth him good” (1Sa 3:18). And in
bringing this miracle to pass, God uses means. He impresses on our hearts an effectual sense of
His sovereignty so that we are brought to realize that He has the unqualified right to do as He
pleases with His creatures. And no other truth has such a powerful tendency to teach us this vital
lesson as has the doctrine of election. A saving knowledge of the fact that God chose us unto
salvation begets within us a readiness for Him to order all our affairs, till we cry, “Not my will,
but thine be done” (Luk 22:42).

Now in view of all these considerations, we ask the reader, ought not the doctrine of election
be plainly and freely proclaimed? If God’s Word be full of it. If the Gospel cannot be Scripturally
preached without it. If the grace of God cannot be maintained when it is suppressed. If the
proclamation of it abases man into the dust. If it be a divinely appointed means of faith. If it be a
powerful incentive unto the promotion of holiness. If it stirs in the soul the spirit of praise. If it
establishes the Christian in the certainty of his security. If it be such a source of stability to the
servant of God. If it supplies encouragement to praying souls and affords valuable instruction
therein. If it works in us a sweet submission to the divine will—then shall we refuse to give unto
God’s children this valuable bread merely because dogs snhap at it? Shall we withhold from the
sheep this vital ingredient of their food simply because the goats cannot digest it?

And now, in conclusion, a few words on how this doctrine should be published. First, it ought
to be presented basically. This is not all incidental or secondary truth, but one of fundamental
importance, and therefore it is not to be crowded into a corner, nor spoken of with bated breath.
Predestination lies at the very foundation of the entire scheme of divine grace. This is clear from
Romans 8:30, where it is mentioned before effectual calling, justification, and glorification. It is
clear again from the order followed in Ephesians 1, where election (Eph 1:4) precedes adoption,
our acceptance in the Beloved, and our having redemption through His blood (Eph 1:5 7). The
minister must therefore make it clear to his hearers that God first chose a people to be His
peculiar treasure, then sent His Son to redeem them from the curse of the broken law, and now
gives the Spirit to quicken them and bring them to everlasting glory.

Second, it ought to be preached fearlessly. God’s servants must not be intimidated by the
frowns of men nor deterred from performing their duty by any form of opposition. The minister
of the Gospel is called upon to, “endure hardness, as a good soldier of Jesus Christ” (2Ti 2:3), and
soldiers who fear the foe or take to flight are of no service to their king. The same holds good of
those who are officers of the King of kings. How fearless was the apostle Paul! How valiant for
the truth were Luther and Calvin, and the thousands of those who were burned at the stake
because of their adherence to this doctrine. Then let not those whom Christ has called to preach
the Gospel conceal this truth because of the fear of man, for the Master has plainly warned them,
“Whosoever therefore shall be ashamed of me and of my words in this adulterous and sinful
generation; of him also shall the Son of man be ashamed” (Mar 8:38).

Third, it is to be preached humbly. Fearlessness does not require us to be bombastic. The holy
Word of God must ever be handled with reverence and sobriety. When the minister stands before
his people they ought to feel by his demeanour that he has come to them from the audience
chamber of the Most High, that the awe of JEHOVAH rests upon his soul. To preach upon the
sovereignty of God, His eternal counsels, His choosing of some and passing by of others, is far
too solemn a matter to be delivered in the energy of the flesh. There is a happy medium between a
cringing, apologetic attitude, and adopting the style of a political tirade. Earnestness must not
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degenerate into vulgarity. It is “in meekness” we are to instruct those that oppose themselves, “if
God peradventure will give them repentance to the acknowledging of the truth” (2Ti 2:25).

Fourth, it is to be preached proportionately. Though the foundation be of first importance, it is
of little value unless a superstructure be erected upon it. The publication of election is to make
way for the other cardinal truths of the Gospel. If any doctrine be preached exclusively it is
distorted. There is a balance to be preserved in our presentation of the truth—while no part of it is
to be suppressed, no part of it is to be made unduly prominent. It is a great mistake to harp on one
string only. Man’s responsibility must be enforced as well as God’s sovereignty insisted upon. If
on the one hand, the minister must not be intimidated by Arminians, on the other, he must not be
brow beaten by hyper Calvinists, who object to the calling upon the unconverted to repent and
believe the Gospel (Mar 1:15).

Fifth, it is to be preached experimentally. This is how the apostles dealt with it, as is clear
from, “Give diligence to make your calling and election sure” (2Pe 1:10). But how can this be
done unless we are taught the doctrine of election, instructed in the nature and use of it? The truth
of election can be of small comfort to any man until he has a well grounded assurance that he is
one of God’s chosen people, and that is possible only by ascertaining that he possesses (in some
measure) the Scriptural marks of Christ’s sheep. As we have already dealt with this aspect of our
subject at some length, we will say no more.

May it please the Lord to raise these poor articles unto His own glory and the blessing of His
dear saints.

THE HOLY SABBATH

8. Its Observance

“If thou turn away thy foot from the Sabbath, from doing thy pleasure on My holy day; and
call the Sabbath a delight, the holy of the LORD, honourable; and shalt honour him, not doing
thine own ways, nor finding thine own pleasure, nor speaking thine own words” (Isa 58:13). We
quote this passage again because it sums up what we have sought to bring before the reader in our
last two articles. First, it expresses the grand truth that the Sabbath is not to be looked upon as an
irksome duty, but as a sacred privilege. Instead of being a burden grievous to be borne, it affords
us a special opportunity for profitable and joyous exercises. The spirit in which we are to enter
upon its hallowed employments is neither one of bondage nor dread, but of freedom and gladness.
We are to find in it our greatest Joy of the week, delighting ourselves in the Lord, all that is
within us praising His holy name.

The accompanying promises afford great encouragement for those whose sincere desire it is to
honour the Lord in this ordinance, “Then shalt thou delight thyself in the LORD; and | will cause
thee to ride upon the high places of the earth, and feed thee with the heritage of Jacob thy father:
for the mouth of the LORD hath spoken it” (Isa 58:14). Expressed in new covenant terms, that
means, first, such an observance of the Sabbath will afford us much more comfort in the Lord.
“The more pleasure we take in serving God, the more pleasure we shall find in it. If we go about
duty cheerfully, we shall go from it with satisfaction” (Matthew Henry, 1662-1714). Second, we
shall be given victory over our spiritual enemies. Observe how the Lord’s causing Israel to
triumph over the Egyptians is spoken of as, “He made him ride on the high places of the earth”
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(Deu 32:13). Third, our souls shall be richly fed with the blessings of the covenant. The precious
products of the antitypical Canaan—fed with foretastes of it now.

Having fully established the two basic principles which are to regulate us in Sabbath
observance, we must now point out something of the practical application of the same to the
details of this duty. First, we will consider the preparation which should be made, for we cannot
enter properly or profitably into the keeping of this holy rest without a fit approach thereto. It is
noteworthy that this expression, “the preparation, that is, the day before the Sabbath” (Mar 15:42)
occurs not in the Old Testament but in the New, being found in substance in each of the four
Gospels. This sacred institution is not to be approached lightly and carelessly, but with definite
forethought and conscientious preparation of our secular affairs, our domestic arrangements, and
especially of our hearts. We greatly fear that it is failure at this very point which is the reason why
so many miss the richest benefits of this ordinance.

Before proceeding further we must carefully consider the question as to when this
“preparation” is to begin, and this requires us to fix the time at which the Sabbath itself
commences. In certain quarters this has been made a point of controversy, some contending that it
begins at sunset of the preceding day and ends with sunset of its own, appealing to, “from even
unto even shall ye celebrate your sabbath” (Lev. 23:32). That this was one noteworthy feature of
and obtained throughout the Mosaic economy is readily granted, but that the same is binding on
us today we emphatically deny. In the first place, a day of rest, according to the rules of natural
equity, ought to be proportioned unto a day of work, and that is reckoned both in the Old
Testament and in the New Testament as from morning to evening, Psalm 104:20 23; Matthew
20:1 8.

In the second place, our Lord Jesus Christ, who in His resurrection gave beginning and being
to the special day of holy rest under the Gospel, came forth from the grave not until the morning
of the first day of the week, when the light of the sun began to dispel the darkness of the night, or
when it dawned towards the day, as it is variously expressed by the evangelists. This should settle
the matter for His people. Thus, the Christian Sabbath is again sharply distinguished from the
Judaical Sabbath. Finally, it should be pointed out that in the description furnished of the first
seven days of Genesis 1, that while it is said of each of the first six that it was constituted of an
evening and a morning, yet of the seventh this is significantly omitted—it is simply called “the
seventh day” (Gen 2:1), without any mention of the preceding evening. Thus the Mosaic was
distinguished from the primitive Sabbath as well as from the Christian.

Our Sabbath, then, is to be regarded as extending from midnight of the seventh day (Saturday)
till midnight of the first day. Thus the “preparation” for it would fall upon the Saturday,
particularly the evening of that day. “Remember the sabbath day to keep it holy” (Exo 20:8),
includes the taking of all necessary forethought which is required for the sanctifying thereof. It is
a profanation of the Lord’s Day to make it one of feasting, and therefore its meals should be as
plain and simple as possible, and all cooking done on Saturday (Exo 16:23). The women who
cared for our Lord’s body mixed the spices and ointments on the day preceding, considering it a
servile work not suitable for the Sabbath (Luke 23:54-56). Has not this been recorded for our
learning?

The due preparation of our hearts and minds is especially needful. As we are to keep our foot
when going to the house of God (Ecc 5:1), that is, consider what we are about to do, to where we
are going, and that which is due God in our solemn approaches unto Him. So we must not enter
into the sacred exercises of His holy day without thought and prayer. “I will be sanctified in them
that come nigh me” (Lev 10:3) is the Lord’s unwavering requirement. He is greatly dishonoured
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when we carelessly rush into any of the appointed means of grace, and therefore does the apostle
exhort us, “Let us have grace, whereby we may serve God acceptably with reverence and godly
fear” (Heb 12:28). This means far more than grave countenances and bodily postures of
veneration. Let us have hearts and minds that are spiritualized.

Our first concern should be to see to it that our minds are freed from the worries of business
and the cares of this life, so that they may without distraction be staved upon the Lord. Much
converse with the world is very apt to beget a worldly frame of mind in us, and being so much
absorbed with earthly things during the six working days taints the heart with worldliness.
Though it be our duty in all our secular concerns to live unto God therein and do everything unto
His glory, yet they exert such an influence upon us as to unfit us for spiritual exercises and
heavenly contemplation. And therefore it devolves upon us to purge our minds of secular affairs,
business concerns, and worldly cares, as far as in us lies, so that we may the better and more
wholly rest in and delight ourselves with the Lord.

In endeavouring to bring our souls into a fit frame for the duties of the Lord’s Day, the
evening before we should engage our thoughts with meditations suitable thereto. This is a fitting
time to consider the lost Sabbaths of our unregenerate days, and which we have to account for or
repent of. This is the time to review the week now nearly ended, and put right with God our sad
failures therein. Then is the time to meditate upon the wondrous patience of God, which has so
long borne with our waywardness and slackness, and who notwithstanding has spared us to
approach another Sabbath. This is the time to ponder the vanity of worldly things and how utterly
contemptible they are when compared with communion with God. This is the time to give
ourselves up to confession, to prayer, to praise.

As our eyes open upon the light of the Sabbath we should most earnestly pray that we may be
preserved from trifling away its holy hours, and seriously should we ask ourselves how we may
most profitably improve them. We ought to be very importunate with God that He will graciously
banish from our minds everything which would distract and turn us away from Him, that He
would so sanctify our hearts that from the beginning to the end of His day we may be entirely
given up to those ends and exercises for which He has consecrated the Sabbath. We ought also to
be equally importunate in praying that He will grant His ministers the assistance of the Holy
Spirit in preparing a message which will glorify Him and edify His people. So, too, we should ask
the Lord for the same spiritual mercies to be bestowed upon our fellow saints as we have craved
for ourselves. This will serve to prepare us to engage in family devotions, before we wait upon
the public worship of the day.

Throughout the Sabbath we are to abstain from everything that would impede its spiritual
observance. Under no circumstances must there be any buying or selling on that Day, or the
encouraging of those who do so. Sunday newspapers and all secular literature is to be then strictly
banned by us. The paying of social calls and the making of unnecessary visits whereby the
worship of God in families is interrupted and worldly conversation is introduced are desecrations
of the Sabbath. All unnecessary work in providing for our dining tables on that day is to be
avoided—a cold meal with God’s blessing is infinitely better than a hot one with His frown. Great
watchfulness must be exercised against idle conversation. “Let no corrupt communication
proceed out of your mouth, but that which is good to the use of edifying, that it may minister
grace unto the hearers” (Eph 4:29)—that holds good at all times, but doubly so on the Sabbath.

All needless taking of journeys on the Lord’s Day are sinful. In this connection we would
earnestly remind the reader of that exhortation of Christ’s, “But pray ye that your flight be not in
the winter, neither on the sabbath day” (Mat 24:20). This was plainly a prophetic warning against
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that species of Sabbath desecration which has, alas, become so rife. It is rendered the more
striking inasmuch as it is the only warning He gave to His disciples against any particular kind of
encroachment on the day of rest. And for what does He here teach them to pray? Not that they
may be kept from travelling for pleasure or for purposes of commerce, but that in a time of
calamity and danger events might be so ordered by God that they should not be obliged to
preserve their lives and flee for safety by travelling on that day. How He wished to impress upon
us the unique sanctity of the Sabbath!

Turning now to the positive side—the reading and pondering of the Scripture should have a
prominent place in the occupations of this day. In our strenuous age there are comparatively few
who have many leisure hours through the week, and often they are too weary to use those they do
have for serious study. But it is far otherwise on the day of rest. Special opportunity is then
afforded for seeking spiritual nourishment. At least one hour in the early morning, another in the
afternoon, and one more before retiring, ought to be spent in the Word of God and devotional
literature. As six days have been directed mainly to providing for the needs of the body, the
seventh is to be improved by seeking food for the soul—thereby is our strength renewed and we
are fitted for the duties of the ensuing week.

In addition to seasons of private prayer and feeding on the Word, all our spare moments on the
Lord’s Day should be employed in spiritual meditations. Then is our golden opportunity for
serious reflections and delightful contemplation—to turn our thoughts from things temporal to
things spiritual, and to project our minds into that eternal state to which we are constantly
approaching. We should meditate on God as Creator and delight ourselves afresh in all His
wondrous works. We should consider how we lost our original rest in God by sin, and how He
might justly have abandoned us to eternal restlessness. We should meditate upon the recovery of
our rest in God by the great atonement of Christ and His triumphant emerging from the grave.
This is indeed the principal duty of this day—to dwell upon and rejoice in this recovery of a rest
in God and of a rest for God in us. This is the fruit of infinite wisdom, amazing grace, and
incomprehensible love. Then let us give glory to God and His Christ for the same. We are also to
remember that the Sabbath is a pledge of our everlasting rest with God.

Let it also be observed that this day affords the most favourable opportunity for training
children in the fear and nurture of the Lord. Family instruction is one of the most important duties
thereof. How many thousands owe their conversion, under God, to Sabbath catechising, Scripture
reading, and religious instruction, and the simple but fervent prayers of a pious parent or relative!
The heads of families should do all they can to promote the spiritual and eternal good of those
under their care. No Christian parent should entrust the instructing of his children in the things of
God to only Sunday School teachers, but ought to personally discharge much of this
responsibility. Let portions of the Word be read together, simple explanations and practical
applications be made. Verses should be allotted for memorizing during the week, with a hearing
of the same on the Sabbath. Such books as Bunyan’s Pilgrim’s Progress, the life of some
missionary, etc., may also be profitably read to the children.

This is also a season eminently suitable for works of charity. All possible doubt on this score
has been removed by the specific teaching and personal example of Christ. He affirmed that it is
lawful to do well on the Sabbath Day. It is both our privilege and duty, especially of those
without family responsibilities, to seek after and minister unto those who are cut off from the
public means of grace: to visit the sick and the aged, to read the Word to those who cannot read it
for themselves, to engage in acts of mercy and compassion unto those needing our help. The more
we endeavour to brighten the lot of others, the more will we enter into the joy of Him who ever
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went about doing good. It is always the self centered who are the most discontented and
miserable.

We heartily endorse the following observations from the Puritan, Owen (John, 1616-1683).
“There is no such certain standard or measure for the observance of the duties of this day, as that
every one who exceeds it should by it be cut short, or that those who on important reasons come
short of it should be stretched out thereunto. As God provided in His services of old that he who
was not able to offer a bullock might offer a dove, with respect unto their outward condition in
the world, so here there is an allowance also for the natural temperaments and abilities of men.
Only whereas if persons of old had pretended poverty to save their charge in the procuring of an
offering, it would not have been acceptable, yea, they would themselves have fallen under the
curse of the deceiver. So no more now will a pretense of weakness or natural inability be an
excuse for any neglect or profaneness. Otherwise, God requires of us and accepts from us
according to what we have, and not according to what we have not.

“We see it by experience that some men’s natural spirits will carry them to a continuance in
the outward observance of duties much beyond, nay, doubly perhaps to what others are able, who
yet may observe the holy Sabbath to the Lord with acceptation. And herein lies the spring of the
accommodation of these duties to the sick, the aged, the young, the weak, or persons any way
distempered. God ‘knoweth our frame; he remembereth that we are dust’ (Psa 103:14). so also
that the dust is more discomposed and weakly compacted in some than others. As thus the people
gathered manna of old, ‘some more, some less’....every man according to his eating,” yet he that
gathered much had nothing over, and he that gathered little had no lack’ (see Exo 16:17 18). So is
everyone in sincerity, according to his own ability, to endeavour the sanctifying of the name of
God in the duties of this day, not being obliged by the examples or prescriptions of others,
according to their own measures.”

Commenting on the cautions of Isaiah 58:13, Owen said, “I no way think that here is a
restraint laid on us from such words, ways, and works, as neither hinder the performance of any
religious duties belonging to the due celebration of the worship of God on His day, nor are apt in
themselves to unframe our spirits or divert our affections from them. And those whose minds are
fixed in a spirit of liberty to glorify God in and by this day of rest, seeking after communion with
Him in the ways of His worship, will be to themselves a better rule for their words and actions,
than those who may aim to reckon over all they do or say, which may be done in such a manner
as to become the Judaical Sabbath much more than the Lord’s Day.

“Although the day be wholly to be dedicated to the ends of a sacred rest before insisted on, yet
duties in their performance drawn out to such a length as to beget wearisomeness tend not to
edification, nor promote the sanctification of the name of God in the worship itself. Regard
therefore in all such performances is to be had unto the weakness of the natural constitution of
some, the infirmities and indisposition of others who are not able to abide in the outward part of
duties as others can. And there is no wise shepherd who will rather suffer the stronger sheep of
his flock to lose somewhat of what they might reach to in his guidance of them, than to compel
the weaker to keep pace with them to their hurt, and it may be to their ruin. Better a great number
should complain of the shortness of some duties, who have strength and desires for a longer
continuance in them, than that a few who are sincere should be really discouraged by being
overburdened, and have the service thereby made useless to them.”

We cannot do better to close this article than by giving the prayer of the godly Baxter
(Richard, 1615-1691),—“O most glorious and gracious Creator and Redeemer, | humbly return
my unfeigned thanks for the unspeakable mercies which | have received on Thy Day, and much
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more, for so great a mercy to all Thy churches and the world. And craving the pardon of the sins
which | have committed on Thy Day, | beseech Thee to continue this exceeding mercy to Thy
churches and to me, that its blessed privileges and comforts may not be forfeited and lost. And let
me serve Thee in the life and light and love of Thy Spirit in these Thy holy days on earth, till | be
prepared for and received into the everlasting rest in heavenly glory. Amen.”

THE OPPRESSION OF MAN

“Deliver me from the oppression of man: so will | keep thy precepts” (Psa 119:134). But how
is this to be asked? First, this is not to be asked as our main blessing, “Seek ye first the kingdom
of God” (Mat 6:33). If we seek our ease and temporal felicity only, that prayer is like a brutish
cry, “And they have not cried unto me with their heart, when they howled upon their beds” (Hos
7:14). A dog will howl when he feels anything inconvenient. You will never be freed from
murmuring and quarrelling at God’s dispensations and questioning His love, if this be the first
thing that you seek and so your prayers will become your snare. Besides the great dishonour to
God, it argues the great disorder of your affections that you can be content to have anything apart
from God, “Seek the LORD, and his strength: seek his face evermore” (Psa 105:4). In all
conditions that must be our great request, that we may have the favour of God.

Second, it must be asked with submission. It is not absolutely promised, nor intrinsically and
indispensably necessary to our happiness, but if the Lord sees fit for His own glory and our good.
We cannot take it ill if a friend refuses to lend us a sum of money which he knows will be to our
loss and detriment. God sees fit, sometimes, for His own glory and our good, to continue us under
oppression, rather than take us out of it. There are two acts of Providence—relieving and
comforting the oppressed, and punishing the oppressors. Sometimes God does the one without the
other, sometimes both together. Sometimes God will only comfort the oppressed. We cry to Him
in our afflictions, and God will not break the yoke but give us strength to bear it, “In the day
when | cried thou answeredst me, and strengthenedst me with strength in my soul” (Psa 138:3).
He gives you strength to bear the burden, if you continue in your integrity. Sometimes God does
punish the oppressor, yet that is no relief to you. You must bear it, for you are to stand to God’s
will and to wait His leisure to free you from it.

Third, your end must be that God may be glorified and that you may serve Him more
cheerfully. So it is in the text. And again, “Have mercy upon me, O LORD; consider my trouble
which | suffer of them that hate me, thou that liftest me up from the gates of death: that I may
shew forth all thy praise in the gates of the daughter of Zion: and | will rejoice in thy salvation”
(Psa 9:13-14). David begs salvation in order to praise. Temporal mercy should not be loved for
itself, nor sought for itself, but as we may glorify God by it—that is to be our end. Lord, | seek
not my own interest, but Thine. If you have a carnal end, you miss, “Ye ask amiss, that ye may
consume it upon your lusts” (Jam 4:3)—that ye may please the flesh.

Fourth, we must pray in faith, that God can deliver from the oppression of man, and will do so
in due time, when it is good for us. Though our oppressors be ever so mighty, God can break their
power or change their heart. It is a great relief to the soul to consider the several ways that God
has to right us. “Then had the churches rest...and were multiplied” etc. (Act 9:31). When was
that? When Paul was converted. He was an active instrument against the church and God turned
his heart—then had the churches rest. Or the Lord may do it by determining their interests that
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they shall show favour to His people though their hearts be not changed, “When a man’s ways
please the LORD, he maketh even his enemies to be at peace with him” (Pro 16:7). Please men,
and you cannot say God is your Friend, but please God and He makes your enemies at peace with
you. There is much in the secret chain of Providence, see Daniel 1:9. God can break the yoke by
raining judgments on them, see Isaiah 49:24-25. Therefore we should not be discouraged with
unlikelihood when we go to God, who has many ways which poor shortsighted creatures cannot
foresee.

God is ready to deliver us. The love which the Lord has for His afflicted people will not suffer
His justice to be quiet very long. That God is ready to help and deliver will appear from these
things. 1. It is His nature to pity and show mercy to the oppressed and to revenge the oppressor.
He pities the afflictions of them that suffer justly, and far beneath their desert, from His own
hand, “They put away the strange gods from among them, and served the LORD: and his soul
was grieved for the misery of Israel” (Jdg 10:16 and cf. 2Ki 14:26)—how much more will He pity
them that are unworthily oppressed! And the Lord’s pitiful nature does incline Him to deliver His
people and when the oppressed cry, “I will hear; for I am gracious” (Exo 22:21-27).

2. It is His usual practice and custom, “The LORD executeth righteousness and judgment for
all that are oppressed” (Psa 103:6). If for all—surely for His people. He sits in heaven to rectify
the disorders of men, see Psalm 34:19. 3. It is His office as Judge of the world, “Lift up thyself,
thou judge of the earth: render a reward to the proud” (Psa 94:2). Look upon Him only in that
notion, according to our natural conceptions, as the supreme cause and Judge of all things. Again,
His office as Protector of His people. He is in covenant with them. He is their sun and shield, His
people’s refuge in time of trouble (Psa 9:9), when they have none else to flee to.

Now for instruction to teach us what to do when we are oppressed. First, patience. It is the lot
of God’s children to be often troubled with the world and badly used. Satan is the ruler of the
darkness of this world, and his subjects cannot endure those who would overturn his kingdom.
The good are few, and therefore must look to be oppressed. If there be any breathing room it is
God’s mercy. “All that will live godly in Christ Jesus shall suffer persecution” (2Ti 3:12 and cf.
Gal 4:29).

Second, let us be prepared to commend our cause to God, “LORD, thou hast heard the desire
of the humble: thou wilt prepare their heart, thou wilt cause thine ear to hear: to judge the
fatherless and the oppressed, that the man of the earth may no more oppress” (Psa 10:17-18). God
prepares the hearts of the humble. How so? By continuing the trouble till they are sensible of the
misery of the sin—of the cause. “I will go and return to my place, till they acknowledge their
offense, and seek my face” (Hos 5:15).

Third, when you have prayed, then wait. It is a good sign when we are engaged in prayer and
encouraged to wait. When God has a mind to work, He sets the spirit of prayer at work. How can
our prayers be heard when we regard them not ourselves and expect no issue? How should God
hear when we pray out of course and do not think our prayers worth the regarding? “l waited
patiently for the LORD; and he inclined unto me, and heard my cry” (Psa 40:1). “I will... watch
to see what he will say” (Hab 2:1). Look for an answer. God does not usually disappoint a waiting
people.

When God delivers us from the oppression of man we should be quickened and encouraged in
His service. First, because every mercy infers an answerable duty, “But Hezekiah rendered not
again according to the benefit done unto him” (2Ch 32:25). There must be rendering according to
the receiving. Second, this is the fittest return, partly because it is real, not verbal. The Lord cares
not for words—He knows the secret springs of the heart, see Psalm 50:23. It is good to be
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speaking good of God’s name. This is one way of glorifying, but ordering the conversation aright
is that which is most pleasing to Him. And partly, too, because our fear and sorrow are taken
away, “I will run the way of thy commandments, when thou shalt enlarge my heart” (Psa 119:32
and see Luk 1:74-75).

We are now under the sad effects of our former unthankfulness, and by remembering our duty
we may see our sin. Ingratitude and walking unanswerably to received mercy is the great and
crying sin of God’s people. Therefore we should humble ourselves that we did so little good and
that God had so little glory and service from us in former times of liberty. Now God by His
present providence shows us the difference, “Because thou servedst not the LORD thy God with
joyfulness, and with gladness of heart, for the abundance of all things; therefore thou shalt serve
thine enemies,” etc. (Deu 28:47-48 and see 2Ch 12:8). We must be humbled for the abuse of
former mercies before we seek new.

Thus we may know (from the second part of our text) what to have in our eye when we are
asking for mercies. The end is first in intention, though last in execution. Do not pray to serve thy
lusts more freely, nor think how to execute revenge, nor how we should be provided for—but
what glory and service we may bring to God, see Psalm 75:2. It also teaches us how to make our
promises to God. When you promise duty and obedience to Him, be sure to be sincere and holy—
make due provision that it may be so by mortifying the roots of such distempers as will betray us.
When a people in a low condition have a real inclination to praise and glorify God by their
mercies as soon as they shall receive them, it is an argument that He will hear.—Thomas Manton,
1620-1677.
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March

PEACE

“Peace | leave with you, my peace | give unto you: not as the world giveth, give | unto you”
(Joh 14:27). Nowhere do the moral perfections of Christ appear more blessedly than in the peace
which ever possessed His soul! There was nothing in His outward lot calculated to produce
composure of mind and satisfaction of heart, but rather everything to the contrary. What did the
world give to the Lord Jesus that would produce contentment? A manger for His cradle, the
mountain side for His sleeping chamber, a cross on which to die. What was there in His
circumstances or earthly portion which made for serenity of spirit?—what of external comforts,
material riches, social prestige, human fame? Not only was there the absence of those things
which are mostly prized by men, but there was the presence of their opposites—that which
usually occasion repinings. Yet we never see Him ruffled or hear Him complaining—perfect
peace ever possessed His heart.

Never was the peace of anyone so severely tested and tried as was that of Christ’s, yet nothing
ever disturbed it to the slightest degree. No matter what the provocation, He ever remained calm
and unperturbed. “When he was reviled, reviled not again; when he suffered, he threatened not”
(1Pe 2:23). When His enemies spat in His face and plucked out His hair, there was no angry
retort. Lack of appreciation from those whom He befriended embittered not His spirit. The vilest
of charges were hurled against Him, the foulest indignities were heaped upon Him, yet they only
served to demonstrate the unadulterated mildness of His temper. When affronted and ridiculed,
He calmly bore their insults. When contradicted by presumptuous sinners, He endured, with the
utmost tranquility, their unreasonable cavils. Most gloriously did He make it manifest that He was
“the Prince of Peace.”

As courage can only be displayed in the midst of danger, as perseverance requires prolonged
difficulty and trial for its exemplification, so the virtue of peace needs provocation and opposition
if its blessedness is to be made fully evident. And therefore did divine providence so order the
path of our Redeemer that it might the more conspicuously appear that there was no conceivable
experience which could disturb His equanimity. In public and in private, from foe and friend, in
life and in death, He was antagonized and assaulted, but His perfect placidity remained unruffled.
When enduring the inconceivable agonies of Gethsemane, with strong crying and tears, and
bloody sweat, His disciples slumbered and slept. Did their slighted Master express hot resentment
at such unkind treatment? No, far from it, He threw the mantle of charity over their failure to
watch with Him for one hour, saying, “The spirit indeed is willing, but the flesh is weak” (Mat
26:41).

Let us now endeavour to examine more closely this lovely grace so eminently displayed by
the Lord Jesus. What was the nature of His peace? What were the essential elements which
comprised it? First, an unshakable confidence in the divine providence. Nothing is more effectual
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in stabilizing the mind and tranquilizing the heart as a firm and steadfast assurance that God
controls and directs all the affairs of time. The Gospels record many examples of Christ’s
confidence therein. Take what is mentioned in Matthew 17:27, there were thousands of fish in
that sea—why should this particular one, at this particular moment, be found with the necessary
coin when Peter caught and opened its mouth? Take again the incident described in Matthew
21:2-3, a dozen things might have caused the owner of that ass to change his mind and go
elsewhere—Christ’s knowledge it would be there at that time was not only proof of His
omniscience, but also of a particular providence that orders every detail. Once more, consider
Matthew 8:24 28, why did Christ sleep so peacefully during the storm? Because He knew they
were certain to reach “the other side” (Mat 8:28)—the government of God so ordered it.

Second, His unchanging trust in God—that constituted a marked feature of Christ’s serenity.
This is clear from, “Thou wilt keep him in perfect peace, whose mind is stayed on thee: because
he trusteth in thee” (Isa 26:3). Christ was the only one who ever enjoyed that perfect peace in its
undisturbed fullness, because He was the only one whose mind was perpetually stayed on
JEHOVAH. “l was cast upon thee from the womb: thou art my God from my mother’s belly”
(Psa 22:10). The Lord Jesus lived in complete dependence upon God throughout the whole of His
earthly sojourn. He lived by faith on the precious promises of His heavenly Father. In Hebrews
2:11, the apostle Paul declares, “For both he that sanctifieth and they who are sanctified are all of
one: for which cause he is not ashamed to call them brethren,” and in proof thereof (Heb 2:13) he
quotes Psalm 18:2, where the Messiah affirmed, “I will put my trust in him.” Christ’s trust in God
evidenced Him to be one with His brethren, for in becoming the Son of man He was brought into
a condition of trouble and distress wherein it was both His duty and privilege to count upon God
for deliverance.

As this human perfection of the Saviour’ is so feebly apprehended today, we will dwell upon
it a little further. So far from belittling the character of our Lord, the fact that He lived in
complete dependence upon God makes manifest His moral perfections. “I gave my back to the
smiters, and my cheeks to them that plucked off the hair: I hid not my face from shame and
spitting. For the Lord GOD will help me; therefore shall | not be confounded: therefore have | set
my face like a flint” (Isa 50:6-7). If those words do not set forth the life of faith, what language
could do so? “Who shall lay anything to the charge of God’s elect? It is God that justifieth. Who
is he that condemneth?” (Rom 8:33-34). How many of our readers are aware that that triumphant
challenge of faith originally issued from the lips of the man Christ Jesus? Such indeed was the
case, as a reference to Isaiah 50:8-9 clearly shows. At the very moment Pilate was condemning
Him, Christ comforted Himself with the assurance that God would vindicate and declare Him
righteous. Compare, too, His language in Psalm 16:8 10! That Christ made an open profession of
His confidence in the Father is seen in the fact that His enemies reproached Him for “trusting in
God” (see Mat 27:43).

Third, His unparalleled meekness. “The meek shall inherit the earth; and shall delight
themselves in the abundance of peace” (Psa 37:11). Pride and self will lie at the root of all unrest
and discontent, as they are responsible for our quarrelling with the dispensations of God.
Dictators and disturbers of public peace are ever men of arrogance and self assertiveness. But the
Prince of Peace could say, “Learn of me: for I am meek and lowly in heart: and ye shall find rest
unto your souls” (Mat 11:29). Meekness is the only virtue which will keep the affections and
passions in their proper place and poise. Meekness is the only grace which makes one submissive
to God and pleased with all that pleases Him. “Behold, thy King cometh unto thee, meek, and
sitting upon an ass” (Mat 21:5).
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Many are the contrasts between the world’s peace and Christ’s. The world wishes for peace,
Christ alone can bestow it. The world’s peace is carnal, shallow, and disappointing—but Christ’s
is spiritual, deep, and satisfying. The world’s peace is a dearly bought one, but Christ’s is free.
The world’s peace is generally an unrighteous one, but Christ’s is holy. The world can only give
peace after trouble, but Christ can impart peace in the midst of trouble, lifting the heart above it.
The world’s peace is evanescent, Christ’s is lasting, for His gifts are without repentance. He is in
one mind in continuing as well as bestowing—His motives are in and of Himself, and therefore
always the same. He secures by His power what He gives by His love. His peace cannot be taken
away from us. A tyrant once threatened a saint, “I will destroy your home”—you cannot destroy
my peace. “I will confiscate your goods”—you cannot rob me of my peace. “I will banish you
from your country”—I will take my peace with me. This peace is the legacy of the Prince of
Peace to His subjects, but the measure in which they enjoy it is determined by their obedience to
God, their surrender to His sovereignty, and their fellowship with Him, and their heart’s
occupation with their future bliss.

THE SERMON ON THE MOUNT
14. The Law and Love—Matthew 5:43-48

“Ye have heard that it hath been said, Thou shalt love thy neighbour, and hate thine enemy.
But I say unto you, Love your enemies, bless them that curse you, do good to them that hate you”
(Mat 5:43-44). Few sections of the Sermon on the Mount have suffered more at the hands of
expositors than has this one. Most of them, through failure to attentively weigh and rightly
understand the whole context, have quite missed the scope of our passage. In consequence of such
failure, our Lord’s design in these verses has been misapprehended, the prevailing but erroneous
idea being held that they set forth the vastly superior moral standard of the new covenant over
that which obtained under Judaism. Many have wrongly defined its principal terms, giving too
restricted a meaning both to “neighbour” and “love.” Ludicrous indeed are the shifts made by
some in the endeavours to harmonize their interpretation of these verses with the theological
system to which they are committed.

How widely the commentators differ among themselves, and how ambiguous and
unsatisfactory are their explanations will appear from the following quotations—taken from their
remarks on “Love your enemies.” “We cannot have complacency in one that is openly wicked
and profane, nor put a confidence in one that we know to be deceitful; nor are we to love all alike;
but we must pay respect to the human nature, and so far honour all men: we must take notice,
with pleasure of that even in our enemies which is amiable and commendable; ingenuity, good
temper, learning, moral virtue, kindness to others, profession of religion, etc., and love that,
though they are our enemies. We must have a compassion for them, and a good will toward them”
(Matthew Henry, 1662-1714). That seems to us about as clear as mud. First, this eminent author
virtually tells us that we cannot love an enemy, then he affirms we must respect any good
qualities we can discern in them, and closes with the statement that we should wish them well.

Much to the same effect are the reflections of Thomas Scott (1747-1821). He begins by
asserting it is a Christian duty to love our enemies, to regard them “with benevolence, to return
good works and kind wishes to their revilings and imprecations, and beneficent acts to their
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injuries.” But he spoils this by adding—*“As however there are various favours which He bestows
only on His people, so our peculiar friendship, kindness, and complacency must and ought to be
restricted to the righteous; yea, gratitude to benefactors and predilections for special friends
consist very well with this general good will and good conduct toward enemies and persecutors.”
Here again we are left wondering as to what our Lord really meant when He bade us “Love your
enemies” (Mat 5:44).

Andrew Fuller (1754-1815) sought to cut the knot by having recourse to the subtleties of the
Schoolmen, who insisted there are two different kinds of love, both in God and in man—wherein
they confounded mere kindness with love. This writer said, “Much confusion has arisen on this
subject from not distinguishing between benevolence and complacency. The one is due to all
men, whatever be their character, so long as there is any possibility or hope of their becoming the
friends of God; the other is not, but requires to be founded on character” (*“On Love to Enemies”).
The substance of which is that the love we exercise unto the enemies of God is of a totally
different order from that which we bear to His children.

Stranger still is the method followed by the renowned John Gill (1697-1771) in his effort to
explain away Christ’s injunction that we must love our enemies. “I apprehend the love with
which Christ exhorts His people to love their enemies is not to be understood quoad affectus (as
respecting the internal affections of love). | cannot believe that Christ requires of me that | should
love a persecutor as | do my wife, my children, my real friend, or brother in Christ—but quoad
effectus (as to the effects), that is, 1 am required to do those things as they lay in my way and
according to my ability, as a man would do to his neighbour whom he loves—that is, feed him
when he is hungry, and give him drink when thirsty” (from “Truth Defended”).

The explanation given by Mr. Gill is the worst of them all, for it contains a most serious error,
implying as it does that outward compliance with God’s requirements will be accepted by Him
even though the one spring from which all such actions must proceed be inactive. It is not the
outward appearance, but the heart, God ever looks at. Now, “Love is the fulfilling of the law”
(Rom 13:10) and love is essentially a thing of the heart. Love is the fulfilling of the law, because
love to God and to man is all that it requires. Real obedience is nothing more and nothing less that
the exercise of love and the directing of it to what God has commanded. Strictly speaking, there is
no ground for the distinction commonly made of internal and external obedience—all true
obedience is internal, consisting in the exercise of love, and external obedience is simply the
expression thereof. Consequently, external conformity to the divine commands which proceeds
not from love—holy affections—is worthless “dead works.”

“Ye have heard that it hath been said, Thou shalt love thy neighbour, and hate thine enemy”
(Mat 5:43). As we have passed from section to section of Matthew 5, we have warned against and
sought to repudiate the widely held mistake that Christ was here setting up a more spiritual and
merciful law than the one which had been given at Sinai. In the verse just quoted, we have
additional proof, clear and conclusive, that our Lord was not engaged in pitting Himself against
the law of Moses, but rather that He was concerned with the refuting and rejecting of the deadly
errors of the Jewish teachers. The Pentateuch will be searched in vain for any precept which
required the Israelites to entertain any malignity against their foes. Thou shalt “hate thine enemy”
was a rabbinical invention pure and simple.

“Thou shalt not avenge, nor bear any grudge against the children of thy people, but thou shalt
love thy neighbour as thyself: I am the LORD” (Lev 19:18)—such was the original
commandment. Now our Lord was not referring to this divine statute at all, but to the Pharisees’
perversion of the same. True, they quoted the actual words, “Thou shalt love thy neighbour as
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thyself,” but they misunderstood and misapplied it. The lawyer’s question to Christ, “Who is my
neighbour?” (Luk 10:29), asked in order to “justify himself,” revealed the error of the party to
which he belonged, as our Lord’s answer thereto made plain the scope of the term over which
they stumbled. The Jewish rabbis restricted the word “neighbour” to friends or those closely
related to them—to those of their nation and particularly those who belong to their own party.

The term “neighbour” is used in the Old Testament in a twofold manner—a wider and more
general, and a narrower and more specific. In its common usage, it includes anyone with whom
we may come into contact, having respect unto our fellow men. In its specific sense, it signifies
one who is near to us by ties of blood or habitation. But anyone who searches the Scriptures
should have been left in no uncertainty as to the Spirit’s meaning. “Speak now in the ears of the
people, and let every man borrow of his neighbour, and every woman of her neighbour, jewels of
silver, and jewels of gold” (Exo 11:2). The reference here is to the Egyptians among whom Israel
then lived. “Strangers,” equally with “neighbours,” are represented as the proper objects of such a
love as we bear to ourselves, and that, in the very chapter where the command to love our
neighbour is recorded, “If a stranger sojourn with thee in your land, ye shall not vex him. But the
stranger that dwelleth with you shall be unto you as one born among you, and thou shalt love him
as thyself; for ye were strangers in the land of Egypt” (Lev 19:33-34).

So far from the divine injunction, “Thou shalt love thy neighbour as thyself” (Lev 19:18),
being restricted to those who are amiable and friendly toward us, in more than one passage in the
law even an adversary in a law suit is described as a neighbour, “When they have a matter, they
come unto me; and | judge between one and his neighbour” (Hebrew of Exo 18:16). Hence the
inference, which the Pharisees should have drawn from the divine statute would be, “Thou shalt
love all men, even those who are seeking to injure thee.” When God prohibited His people from
bearing false witness against their neighbours, and when He forbade them coveting the wife of a
neighbour (Exo 20:16-17), the prohibition must of necessity be understood without any
limitation. Thus, the commandment to love their neighbours, properly understood, bade them to
love all mankind.

As, then, this divine precept commanded the lIsraelites to love all men, it most certainly
prohibited the harbouring of a malignant spirit against anyone. But not only did the Jewish rabbis
unwarrantably restrict the injunction to love their neighbours, but they also drew from it the false
and wicked inference, “and hate thine enemy.” How excuseless was any such conclusion appears
from the fact that the command to love their neighbours was immediately preceded by the
prohibition, “Thou shalt not avenge, nor bear any grudge against the children of thy people” (Lev
19:18), while verse 34 bade them to love as themselves any stranger living in their midst. To
cherish any ill-feeling against any enemy was directly opposed to both the letter and the spirit of
the morality of the law—no such sentiment was expressed in any form of words.

How utterly opposed to the law itself was this evil conclusion of the rabbis will appear from
the following Scriptures, “If thou meet thine enemy’s ox or his ass going astray, thou shalt surely
bring it back to him again. If thou see the ass of him that hateth thee lying under his burden, and
wouldest forbear to help him, thou shalt surely help with him” (Exo 23:4-5). “Rejoice not when
thine enemy falleth, and let not thine heart be glad when he stumbleth: lest the LORD see it, and
it displease him” (Pro 24:17-18). “If thine enemy be hungry, give him bread to eat; and if he be
thirsty, give him water to drink” (Pro 25:21). Nor were these unqualified precepts in anywise
annulled by the special instructions Israel received through Moses and Joshua to destroy the
wicked inhabitants of Canaan, for in so doing they were acting as the executioners of the
righteous judgments of God upon those who were so corrupt and vile they were a public menace.

53



Nor were they bidden to hate those miserable wretches. No foundation, then, was laid in those
extraordinary judgments on the Canaanites for the general principle that hatred to enemies is
lawful.

It may be objected to what has been pointed out above that there are some passages which
seem to make against our contention. For example, we find David saying, “Do not | hate them, O
LORD, that hate thee? and am not | grieved with those that rise up against thee? | hate them with
perfect hatred: | count them mine enemies” (Psa 139:21-22). Upon these verses we may remark—
first, we must distinguish sharply between private and public enemies. The former is one who has
done us some personal injury—even so, we must not hate him or retaliate. The latter is one who is
in open and inveterate revolt against God, a menace to His cause and people. Even so though we
righteously hate his evil cause and sins, we must not hate him. So in the above passage, it was the
public enemies of Israel and of God whom David hated.

From what has been before us we may see in the case of the rabbis two abuses of the
Scriptures—dangerous and disastrous abuses—against which every teacher of the Word must
most diligently guard, namely, misinterpretation and the drawing of seemingly logical but false
inferences. How necessary it is that the terms of Holy Writ should be rightly defined, and what
labour is demanded from the teacher (often the patient examination of scores and sometimes
hundreds of verses to discover how the Spirit has used a particular term) in order to achieve this.
Otherwise he is very liable to be guilty of causing error to pass for the truth. Doubly solemn is
that exhortation, “My brethren, be not many teachers, knowing that we shall receive the greater
condemnation” (Greek of James 3:1).

Again, from what has been before us we may discover an infallible mark of a false teacher—
he is one who deliberately panders to the corrupt inclinations of his auditors, adopting his
message to their perverted inclinations, wresting the Scriptures so as to secure their approbation.
The teaching of the scribes and Pharisees was—Jews are required to love and do good unto their
brethren after the flesh, but they are not only permitted, it is their bounden duty to cherish bitter
enmity against the Gentiles. Such a doctrine was only too agreeable to the malignant and selfish
principles of fallen human nature, and accordingly we find the Jews generally acted under its
influence. “They readily show compassion to their own countrymen, but they bear to all others
the hatred of an enemy” (Tacitus, 56-120). While Paul describes them as, “Contrary to all men:
forbidding us to speak to the Gentiles that they might be saved” (1Th 2:16).

Finally, we may behold here the fruit of false doctrine, namely, evil communications
corrupting good manners. The Jews have ever been a people marked by strong passions—Iloving
their friends fervently and hating their enemies intensely. From the Pharisees’ corrupting of the
law of God so as to make it square with the prejudices of their disciples, the most evil
consequences followed. Erroneous beliefs necessarily lead to erroneous conduct, for, “As a man
thinketh in his heart so is he.” This principle is horribly exemplified in Roman Catholicism—their
evil practices resulting from their false traditions. Thus, they regard their “places of worship” as
more holy than any other buildings, and consequently many of the deluded Papists never engage
in formal prayer except when they enter one of their “churches” or “cathedrals.”

“But | say unto you, Love your enemies” (Mat 5:44). From all that has been before us it
should be quite plain that our Lord was not, in these words, pitting Himself against any Mosaic
precept, nor even making an addition thereto. Rather was He purging that divine statute from the
corruptions of the scribes and Pharisees, and revealing the scope and high spirituality of God’s
precepts. The love which the divine law demands is something vastly superior to what we call
“natural affection”—Iove for those who are nearest to us by ties of blood is but a natural instinct
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or feeling—found in the heathen and in a lower degree among the animals. The love which the
divine law requires is a holy, disinterested, and spiritual one. This is unequivocally established by
the fact that our Lord linked inseparably together, “Thou shalt love the Lord thy God with all thy
heart” and “thy neighbour as thyself” (Mat 22:37, 39)—our neighbour must be loved with the
very same love that God is loved.

“But I—[God incarnate, the Giver of the original law]—say unto you, Love your enemies,
bless them that curse you, do good to them that hate you, and pray for them which despitefully
use you, and persecute you” (Mat 5:44). In these words Christ does three things. First, expressly
refutes the error of the scribes and Pharisees who restricted the term “neighbour” unto friends and
acquaintances, and shows that it is so all encompassing as to include “enemies”—verily, God’s
command is “exceeding broad” (Psa 119:96). Second, He bluntly repudiates their evil teaching
that an enemy is to be hated, affirming the very opposite to be the truth, insisting that God
commands us to love even those who hate and injure us. Third, He makes crystal clear what is
signified by “love,” namely, a holy, inward, and spiritual affection, which expresses itself in
godly and kindly acts. Thus we are assured beyond any shadow of doubt that the Moral Law is of
divine origin, for who among men had ever conceived such a precept as “love for enemies!”

THE LIFE OF ELIJAH
3. Before Ahab

“When the enemy shall come in like a flood, the Spirit of the LORD shall lift up a standard
against him” (Isa 59:19). What is signified by the enemy coming in “like a flood?” The figure
used here is a very graphic and expressive one—it is that of an abnormal deluge which results in
the submerging of the land, the imperiling of property and life itself, threatening to carry
everything before it. Aptly does such a figure depict the moral experience of the world in general,
and of specially favoured sections of it in particular, at different periods in their history. Again
and again, a flood of evil has broken loose, a flood of such alarming dimensions that it appeared
as though Satan would succeed in beating down everything holy before him, when by an
inundation of idolatry, impiety, and iniquity, the cause of God upon earth seemed in imminent
danger of being completely swept away.

“When the enemy shall come in like a flood” (Isa 59:19). We have but to glance at the context
to discover what is meant by such language. “We wait for light, but behold obscurity; for
brightness, but we walk in darkness. We grope for the wall like the blind, and we grope as if we
had no eyes....For our transgressions are multiplied before thee, and our sins testify against
us...In transgressing and lying against the LORD, and departing away from our God, speaking
oppression and revolt, conceiving and uttering from the heart words of falsehood. And judgment
is turned away backward, and justice standeth afar off: for truth is fallen in the street, and equity
cannot enter. Yea, truth faileth; and he that departeth from evil is accounted mad” (Isa 59:9 15,
see margin of v. 15). Nevertheless, when Satan has brought in a flood of lying errors, and
lawlessness has become ascendant, the Spirit of God intervenes and thwarts Satan’s vile purpose.

The solemn verses quoted above accurately describe the awful conditions which obtained in
Israel under the reign of Ahab and his heathen consort Jezebel. Because of their multiplied
transgressions, God had given up the people to blindness and darkness and a spirit of falsehood
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and madness possessed their hearts. In consequence, truth was fallen in the street—ruthlessly
trampled underfoot by the masses. Idolatry had become the state religion. The worship of Baal
was the order of the day. Wickedness was rampant on every side. The enemy had indeed come in
like a flood, and it looked as though there was no barrier left which could stem its devastating
effects. Then it was that the Spirit of the Lord lifted up a standard against him, making public
demonstration that the God of Israel was highly-displeased with the sins of the people and would
now Vvisit their iniquities upon them. That heavenly standard was raised aloft by the hand of
Elijah.

God has never left Himself without witnesses on earth. In the very darkest seasons of human
history, the Lord has raised up and maintained a testimony for Himself. Neither persecution nor
corruption could entirely destroy it. In the days of the antediluvians, when the earth was filled
with violence and all flesh had corrupted His way, JEHOVAH had an Enoch and a Noah to act as
His mouthpieces. When the Hebrews were reduced to abject slavery in Egypt, the Most High sent
forth Moses and Aaron as His ambassadors, and at every subsequent period in their history one
prophet after another was sent to them. So also has it been throughout the whole course of
Christendom. In the days of Nero, in the time of Charlemagne, and even in the dark ages—despite
the incessant opposition of the Papacy—the lamp of truth was never extinguished. And so here in
1 Kings 17, we behold again the unchanging faithfulness of God to His covenant, by bringing
upon the scene one who was very jealous of His glory and who feared not to denounce His
enemies.

Having already dwelt upon the significance of the particular office which Elijah exercised, and
having looked at his mysterious personality, let us now consider the meaning of his name. A most
striking and declarative one it was, for Elijah may be rendered, “My God is JEHOVAH,” or
“JEHOVAH is my God.” The apostate nation had adopted Baal as their deity, but our prophet’s
name proclaimed the true God of Israel. Judging from the analogy of Scripture, we may safely
conclude that this name was given to him by his parents, probably under prophetic impulse or in
consequence of a divine communication. Nor will this be deemed a fanciful idea by those
acquainted with the Word. Lamech called his son Noah, saying, “This same shall comfort us [or
be a rest to us] concerning our work” (Gen 5:29)—*“Noah” signifying rest or comfort. Joseph
gave names to his sons expressive of God’s particular providences to him (Gen 41:51-52).
Hannah’s name for her son (1Sa 1:20) and the wife of Phinehas for hers (1Sa 4:19 22) are further
illustrations.

We may observe that the same principle holds good in connection with many of the places
mentioned in the Scriptures, Babel (Gen 11:9), Beersheba (Gen 21:31), Massah and Meribah (Exo
17:7), and Cabul (1Ki 9:13 margin) being cases in point. Indeed no one who desires to understand
the sacred writings can afford to neglect a careful attention to proper nouns. The importance of
this receives confirmation in the example of our Lord Himself, for when bidding the blind man to
wash in the pool of Siloam it was at once added, “which is by interpretation, Sent” (Joh 9:7).
Again, when Matthew records the angel’s command to Joseph that the Saviour was to be named
Jesus, the Spirit moved him to add, “All this was done, that it might be fulfilled which was
spoken of the Lord by the prophet, saying, Behold, a virgin shall be with child, and shall bring
forth a son, and they shall call his name Emmanuel, which being interpreted is, God with us”
(Mat 1:22-23). Compare also the words “which is, being interpreted” in Acts 4:36; Hebrews 7:1-
2.

It will thus be seen that the example of the apostles warrants us to educe instruction from
proper names (for if not all of them, many embody important truths), yet this must be done with
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modesty and according to the analogy of Scripture, and not with dogmatism or for the purpose of
establishing any new doctrine. How aptly the name Elijah corresponded to the prophet’s mission
and message is at once apparent, and what encouragement every consideration of it would afford
him! We may also couple with his striking name the fact that the Holy Spirit has designated
Elijah “the Tishbite” (1Ki 17:1), which significantly enough denotes the stranger here. And we
must also take note of the additional detail that he was, “of the inhabitants of Gilead,” which
name means rocky, because of the mountainous nature of that country. It is ever such a one whom
God takes up and uses in a critical hour—a man who is out and out for Him, in separation from
the religious evil of his day, and who dwells on high. A man who in the midst of fearful
declension carries in his heart the testimony of God.

“And Elijah the Tishbite, who was of the inhabitants of Gilead, said unto Ahab, As the LORD
God of Israel liveth, before whom | stand, there shall not be dew nor rain these years, but
according to my word” (1Ki 17:1). This memorable event occurred some seven hundred years
before the birth of Christ. For the dramatic suddenness, the exceeding boldness, and the amazing
character of it, there are few of a like nature in sacred history. Unannounced and unattended, a
plain man, dressed in very humble garb, appeared before Israel’s apostate king as the messenger
of JEHOVAH and the herald of dire judgment. No one in the court would know much, if
anything, about him, but he had just emerged from the obscurity of Gilead, to stand before Ahab
with the keys of heaven in his hand. Such are often the witnesses to His truth which God has
employed. At His bidding they come and go. Not from the ranks of the influential and learned do
they issue. They are not the products of this world system, nor does the world place any laurels on
their brow.

“As the LORD God of Israel liveth, before whom | stand, there shall not be dew nor rain these
years, but according to my word” (1Ki 17:1). There is much more in this expression, “The
LORD God of Israel liveth,” than meets the eye at first glance. Observe that it is not simply, “The
LORD God liveth,” but “The LORD God of Israel,” which is also to be distinguished from the
wider term “The LORD of hosts.” At least three things were signified thereby. First, “The LORD
God of Israel” threw particular emphasis upon His special relationship to the favoured nation.
JEHOVAH was their King, their Ruler, the One with whom they had to do, the One with whom
they had entered into a solemn covenant. Second, Ahab is thereby informed that He lives. This
grand fact had evidently been called into question. During the reigns of one king after another,
Israel had openly mocked and defied JEHOVAH, and no dire consequences had followed, and so
the false idea had come to prevail that the Lord had no real existence. Third, this affirmation,
“The LORD God of Israel liveth” pointed a striking contrast from the lifeless idols whose
impotency should now be made apparent—unable to defend their deluded votaries from the wrath
of God.

Though for wise reasons of His own, God bears “with much longsuffering the vessels of wrath
fitted to destruction” (Rom 9:22), yet He affords clear and sufficient proof throughout the course
of human history that He is even now the Governor of the wicked and the Avenger of sin. Such a
proof was then given to Israel. Notwithstanding the peace and prosperity which the kingdom had
long enjoyed, the Lord was highly incensed at the gross manner in which He had been publicly
insulted, and the time had arrived for Him to severely punish the wayward people. Accordingly
He sent Elijah to Ahab to announce the nature and duration of His scourge. It is to be duly noted
that the prophet came with his awe inspiring message not to the people, but to the king himself—
the responsible head, the one who had it in his power to rectify what was wrong by banishing all
idols from his dominion.
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Elijah was now called upon to deliver a most unpalatable message unto the most powerful
man in all Israel, but conscious that God was with him he flinched not from such a task. Suddenly
confronting Ahab, Elijah at once made it evident that he was faced by one who had no fear of
him, king though he were. His very first words informed Israel’s degenerate monarch that he had
to do with the living God. “As the LORD God of Israel liveth,” was an outspoken confession of
the prophet’s faith, as it also directed attention to the One whom Ahab had forsaken. “Before
whom | stand,” that is, whose servant | am (cf. Deu 10:8; Luk 1:19). In whose name | approach
you, in whose veracity and power | unquestioningly rely, in whose ineffable presence I am now
conscious of standing, and whom | have prayed to and obtained answer.

“There shall not be dew nor rain these years, but according to my word” (1Ki 17:1). Frightful
prospect was that. From the expression, “the early and the latter rain” (Deu 11:14; Jer 5:24), we
gather that, normally, Palestine experienced a dry season of several months duration. But though
no rain fell then, very heavy dews descended at night which greatly refreshed vegetation. But for
neither dew nor rain to fall, and that for a period of years, was a terrible judgment indeed. That
land so rich and fertile as to be designated one which “flowed with milk and honey,” would
quickly be turned into one of drought and barrenness, entailing famine, pestilence, and death. And
when God withholds rain, none can create it. “Are there any among the vanities [false gods] of
the Gentiles that can cause rain?” (Jer 14:22)—how that reveals the utter impotency of idols and
the madness of those who render them homage.

The exacting ordeal facing Elijah in confronting Ahab and delivering such a message called
for no ordinary moral strength. This will be the more evident if we direct attention to a detail
which has quite escaped the commentators—one which is only apparent by a careful comparison
of Scripture. Elijah told the king, “There shall be no dew nor rain these years,” while in 1 Kings
18:1 the sequel says, “And it came to pass after many days, that the word of the LORD came to
Elijah in the third year, saying, Go, shew thyself unto Ahab; and I will send rain upon the earth.”
On the other hand, Christ declared, “Many widows were in Israel in the days of Elias, when the
heaven was shut up three years and six months, when great famine was throughout all the land”
(Luk 4:25). How, then, are we to explain those extra six months? In this way—there had already
been a six months drought when Elijah visited Ahab. We can well imagine how furious the king
would be when told that the terrible drought was to last another three years!

Yes, the unpleasant task before Elijah called for no ordinary resolution and boldness, and well
may we inquire, What was the secret of his remarkable courage, how are we to account for his
strength? Some of the Jewish rabbis have contended that he was an angel, but that cannot be for
the New Testament expressly informs us that he was “a man subject to like passions as we are”
(Jam 5:17). Yes he was, but “a man.” Nevertheless, He trembled not in the presence of a
monarch. Though a man, yet he had power to close heaven’s windows and dry up earth’s streams.
But the question returns upon us, How are we to account for the full assurance with which he
foretold the protracted drought, his confidence that all would be according to his word? How was
it that one so weak in himself became mighty through God to the pulling down of strongholds?

We suggest a threefold reason as to the secret of Elijah’s strength. First, his praying. “Elias
was a man subject to like passions as we are, and he prayed earnestly that it might not rain: and it
rained not on the earth by the space of three years and six months” (Jam 5:17). Let it be duly
noted that the prophet did not begin his fervent supplications after his appearance before Ahab,
but six months before! Here, then, lies the explanation of his assurance and boldness before the
king. Prayer in private was the source of his power in public. He could stand unabashed in the
presence of the wicked monarch because he had knelt in humility before God. But let it also be
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carefully observed that the prophet had “prayed earnestly.” No formal and spiritless devotion was
his that accomplished nothing, but whole hearted, fervent, and effectual.

Second, his knowledge of God. This is clearly intimated in his words to Ahab, “As the LORD
God of Israel liveth” (1Ki 17:1). JEHOVAH was to him a living reality. On all sides the open
recognition of God had ceased. So far as outward appearances went there was not a soul in Israel
who believed in His existence. But Elijah was not swayed by public opinion and practice. Why
would he be, when he had within his own breast an experience which enabled him to say with
Job, “I know that my redeemer liveth!” (Job 19:25). The infidelity and atheism of others cannot
shake the faith of one who has apprehended God for himself. It is this which explains Elijah’s
courage, as it did on a later occasion the uncompromising faithfulness of Daniel and his three
fellow Hebrews. He who really knows God is strong (see Dan 11:32) and fears not man.

Third, his consciousness of the divine presence, “As the LORD God of Israel liveth, before
whom | stand” (1Ki 17:1). Elijah was not only assured of the reality of JEHOVAH’s existence,
but he was conscious of being in His presence. Though appearing before the person of Ahab, the
prophet knew he was in the presence of One infinitely greater than any earthly monarch, even
Him before whom the highest angels bow in adoring worship. Gabriel himself could not make a
grander avowal (Luk 1:19). Ah, my reader, such a blessed assurance as this lifts us above all fear.
If the Almighty was with him, why should the prophet tremble before a worm of the earth!? “The
LORD God of Israel liveth before whom | stand” (1Ki 17:1), clearly reveals the foundation on
which his soul rested as he executed his unpleasant task.

THE DOCTRINE OF MAN’S IMPOTENCY

Introduction

The title which we have selected for this series of articles may occasion a raising of the
eyebrows on the part of some of our readers. That we should designate the spiritual helplessness
of fallen man a “doctrine” is likely to cause surprise, for it is certainly not so regarded or
denominated in most circles today. Yet perhaps this is hardly to be wondered at—didactic
preaching has fallen into such general disuse that more than one important doctrine is no longer
heard from the pulpits. If on the one hand, there is a deplorable lack of a clear and definite
portrayal of the character of God, on the other, there is also a woeful absence of any lucid and
comprehensive presentation of the teaching of Scripture concerning the nature and condition of
man, and such failure at either point is fraught with the most disastrous consequences. It is
therefore timely, yea, urgent, to take up this neglected subject.

It is most important that people should clearly understand and be made thoroughly aware of
their spiritual impotency, for thus alone is a foundation laid for bringing them to see and feel their
imperative need of divine grace for salvation. So long as sinners think they have it in their own
power to deliver themselves from their death in trespasses and sins, they will never come to
Christ that they might have life, for “The whole need not a physician: but they that are sick” (Luk
5:31). So long as people imagine they labour under no insuperable inability to comply with the
call of the Gospel, they will never be conscious of their entire dependence upon Him alone who is
able to work in them “all the good pleasure of his goodness, and the work of faith with power”
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(2Th 1:11). So long as the creature is puffed up with a sense of his own ability to respond to
God’s requirements, he will never become a beggar at the footstool of divine mercy.

A careful perusal of what the Word of God has to say upon this subject leaves us in no doubt
about the awful state of spiritual serfdom into which the fall has brought man. The depravity, the
blindness, and deadness of all mankind in things of a spiritual nature are continually inculcated
and emphatically insisted upon throughout the sacred Scriptures. Not only is the total inability of
the natural man to obtain salvation by deeds of the law frequently asserted, but his utter
helplessness in himself to comply with the terms of the Gospel is also strongly affirmed—not
indirectly and occasionally, but expressly and continually. Both in the Old Testament and in the
New, in the declarations of the prophets, of the Lord Christ, and of His apostles, the bondage of
the natural man unto Satan is often depicted, and his complete impotency to turn unto God for
deliverance is solemnly and unequivocally set forth. Ignorance or misconception on the matter is
therefore inexcusable.

Nevertheless, the fact remains that this is a doctrine which is now but little understood and
rarely insisted upon. Notwithstanding the clear and uniform testimony of the Scriptures thereon,
the actual condition of man and his alienation from God, his sinful inability to return unto Him, is
but feebly apprehended and seldom heard even in orthodox quarters. The fact is that the whole
trend of modern thought is in the very opposite direction. For the past century, and increasingly
so during the last few decades, the greatness of man—his dignity, his development and his
achievements—have been the predominant theme of pulpit and press. The anti scriptural theory of
evolution is a blank denial of the fall and its dire consequences, and even where the Darwinian
hypothesis has not been accepted, its pernicious influences have been more or less experienced.
Arminianism, with its postulate of the freedom of man’s will unto good, has offered a fertile soil
for the growth of this poisonous weed.

The evil effects from the promulgation of the evolutionary lie are far more widespread than
most Christians realize. Such a philosophy (if such it is entitled to be called) has induced
multitudes of people to suppose that their state is far different from, yea vastly superior to, the
fearful diagnosis furnished in Holy Writ. Even the great majority of those who have not accepted
without considerable reservation the idea that man is slowly but surely progressing have been
encouraged to believe that their case is far better than it actually is. Consequently, when a servant
of God boldly affirms that all the descendants of Adam are so completely enslaved by sin that
they are utterly unable to take one step toward Christ for deliverance, he is looked upon as a
doleful pessimist or crazy fanatic. To speak of the spiritual impotency of the natural man is, in our
day, to talk in an unknown tongue.

Not only does the appalling ignorance of our generation cause the servant of God to labour
under a heavy handicap when seeking to present the Scriptural account of man’s total inability
unto good, but he is also placed at a serious disadvantage by virtue of the marked distaste of this
truth. The subject of his moral impotency is far from being a pleasing one to the natural man. He
would be told that all he needs to do is exert himself, that salvation lies within the power of his
will, that he is the determiner of his own destiny. Pride, with its strong dislike of being a debtor to
the sovereign grace of God, rises up against it. Self esteem, with its rabid repugnance of anything
which lays the creature in the dust, hotly resents what is so humiliating. Consequently, this truth
is either openly rejected, or if professedly received, it is turned to an evil use.

Moreover, when it is insisted upon that man’s bondage to sin is both voluntary and culpable,
that the guilt for his inability to turn unto God or do anything pleasing in His sight lies at his own
door, that his spiritual impotency consists in nothing but the depravity of his own heart and his
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inveterate enmity against God, then the hatefulness of this doctrine will be speedily demonstrated.
While men are allowed to think that their spiritual helplessness is involuntary rather than willful,
innocent rather than criminal, something to be pitied rather than blamed, they may receive this
truth with a measure of toleration—but let them be told that they themselves have forged the
shackles which hold them in captivity to sin, that God deems them responsible for the corruption
of their hearts, and that their incapability of being holy constitutes the very essence of their
guilt—Iloud will be the outcries against such a flesh-withering truth.

But however repellent this truth may be to our hearers or readers, it must not be withheld from
them. The minister of Christ is not sent forth to please or entertain his congregation, but to declare
the counsel of God, and not merely those parts of it which may meet with their approval and
acceptance, but “all the counsel of God” (Act 20:27). If he deliberately omits that which raises
their ire, he betrays his trust. Once he starts whittling down his divinely given commission, there
will be no end to the process, for one class will murmur against this portion of the truth and
another against that. The servant of God has nothing to do with the response which is made to his
preaching. His business is to deliver the Word of God in its unadulterated purity and leave the
results to the One who has called him, and he may be assured at the outset that unless many in his
congregation are seriously disturbed by his message, he has failed to deliver it in its clarity.

No, no matter how hotly this doctrine of man’s spiritual impotency be resented, both by the
profane and the religious world, it must not be withheld through cowardice. Christ did not. Our
supreme Exemplar announced this truth emphatically and constantly. To the Pharisees He said,
“O generation of vipers, how can ye, being evil, speak good things? for out of the abundance of
the heart the mouth speaketh” (Mat 12:34). That is, your hearts are so vile, it is utterly impossible
that anything holy should issue therefrom. You can no more change your own nature by any
effort of will than a leper might heal himself by his own volition. “How can ye believe, which
receive honour one of another, and seek not the honour that cometh from God only?” (Joh 5:44).
It is a moral impossibility—pride and humility are contraries. Those who seek to please self and
those who sincerely aim at the approbation of God belong to two entirely different races.

On another occasion, the Lord Christ asked, “Why do ye not understand my speech?” to
which He made answer, “even because ye cannot hear my word” (Joh 8:43). There is no
mistaking His meaning here and no evading the force of His solemn utterance. The message of
Christ was hateful to their worldly and wicked hearts, and could no more be acceptable to them
than would wholesome food unto birds accustomed to feed on carrion. Man cannot act contrary to
his nature—as well expect fire to burn downwards or water flow upwards. “Ye are of your father
the devil, and the lusts of your father ye will do” (Joh 8:44), said the Saviour to the Jews. And
what was their response? This, “Say we not well that thou art a Samaritan and hast a demon” (Joh
8:48).

Now if it is true that such is the case with the natural man that he can no more break the bonds
which hold him in captivity to Satan than he could restore the dead to life, ought he not to be
faithfully informed of his woeful condition? If it is true that he is so helpless and hopeless in
himself, that he cannot turn from sin unto holiness, that he cannot please God, that he cannot take
one step toward Christ for salvation, is it not the part of kindness to make him acquainted with his
spiritual impotency? Does he not need his dreams of self—sufficiency shattered? Shouldn’t we
expose the delusion that he is lord of himself? Yea, is it not positively cruel to leave him alone in
his complacency and make no efforts to bring him face to face with the desperateness of his
depravity? Surely anyone with a vestige of charity in his heart will have no difficulty in
answering such questions.
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It is far from a pleasant task for a physician to tell an unsuspecting patient that his or her heart
is organically diseased or to announce unto a young person engaged in strenuous activities that
his lungs are in such a condition he is totally unfit for violent exertions. Nevertheless, it is his
bounden duty to break such news to him. Now if this principle holds good in connection with our
moral bodies, how much more so with regard to our never dying spirits! True, there are some
doctors who persuade themselves that there are times when it is expedient for them to withhold
such information from their patients, but a true physician of souls is never justified in concealing
the more distasteful aspect of the truth from those who are under his care. If he is to be free from
their blood, then he must unsparingly expose the plague of their hearts.

The fact of fallen man’s moral inability is indissolubly bound up with the doctrine of his total
depravity, and any denial of the one is a repudiation of the other, as any attempt to modify the
former is to vitiate the latter. In like manner, the fact of the natural man’s impotency to deliver
himself from the bondage of sin is inseparably connected with the truth of regeneration, for unless
we are without strength in ourselves, what need is there for God to work a miracle of grace in us?
It is, then, the reality of the sinner’s helplessness which provides the dark background necessary
for the Gospel, and just in proportion as we are made sensible of our helplessness shall we really
value the mercy proffered to us in the Gospel. Contrariwise, while we cherish the delusion that we
have power to turn unto God at any time, just so long shall we continue procrastinating and
thereby despise its gracious overtures.

From what has been pointed out above the reader may begin to perceive the great practical
importance of the subject which is (D.V.) to be before us. “A sense of danger excites; a sense of
security puts to sleep. A company of gamblers in the sixth story are told that the building is on
fire. One of them answers, ‘We have the key to the fire escape,” and all continue the game.
Suddenly one exclaims, “The key is lost.” All immediately spring to their feet and endeavour to
escape” (William Shedd, 1820-1894). Just so long as the sinner believes—because of his
erroneous notion of the freedom of his will—that he has the power to repent and believe at any
moment, he will defer faith and repentance. Nay he will not so much as beg God to work these
graces in him.

The first office of the preacher is (under God) to stain the pride of all human glory, to bring
down the high looks of man, to make him aware of his sinful perversity, to make his hearer feel
that he is unworthy of the least of all God’s mercies. His business is to strip him of the rags of his
self righteousness and to shatter his self sufficiency, to make him sensible of his utter dependence
on the mere grace of God. He only who finds himself absolutely helpless will surrender himself to
sovereign grace. He only who feels himself to be already sinking under the billows of a justly
deserved condemnation will cry out, “Lord save me, | perish.” Only he who has been brought to
despair will place the crown of glory on the only Head entitled to wear it. Though it is a fact that
God alone can make any man conscious of his impotency, yet He is pleased to use means in doing
this, and that means is the truth—faithfully dispensed, effectually applied by the Spirit.
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THE HOLY SABBATH
9. Its Opposition

We now turn to the least pleasant part of our subject and contemplate the attacks which have
been made upon this divine ordinance. It has been fiercely assailed both in doctrine and in
practice, and this by the professed friends of the Lord as well as by His open enemies. Yet this
should not surprise us, for since the carnal mind is enmity against God, that enmity ever manifests
itself against whatever is of His special ordering—and the more so in proportion as His honour
and glory are bound up with any particular appointment. It is at just such a point that the hostility
of Satan rages most furiously, seeking with all his might and arts to stir up his subjects to
overthrow the same, knowing full well that if that can be accomplished his own evil cause will be
greatly furthered and the kingdom of darkness more firmly established in the world.

Just as in carnal warfare there are certain strategic centers—*“key positions”—on which the
security of the whole “line” depends, and just as such a strategic center is made the “military
objective” by the opposing army, who are determined to capture it at all costs, so it is in
connection with the great forces of good and evil. There are certain bulwarks (Isa 48:12-13)
which are of vital importance, the maintaining of which is essential for the furtherance of true
piety, for once they be captured the way is wide open for the hordes of wickedness to wreak their
evil will. Such a “bulwark” is the Sabbath—on the strict observance of it depends the well being
of church and state alike. To keep the Sabbath holy secures the blessing of the Most High, but the
desecration thereof most assuredly calls down His curse upon a land and people.

After what has been pointed out in previous articles, there is little need now for us to enter
upon a lengthy proof that the Holy Sabbath is one of the principal bulwarks of Zion. Or that it
constitutes one of the most vital of all “strategic centers” in the defenses of truth and godliness,
spirituality and morality. It is like a mighty fortress which guards the entrance to a pass that gives
access to a vast industrial center. Once that fortress be captured, the millions of people living
behind it in the cities are then at the mercy of the advancing foe. And just as in a military
campaign the attacking general makes the demolition of that fortress his main aim, concentrating
the strength of his forces against it, so it is in connection with Satan’s fight against the kingdom
of God upon earth. He knows full well that the overthrow of the Sabbath would mean for him a
“major victory.”

To employ a rather different figure. The blessings which God has promised unto men—
blessings both temporal and spiritual—flow most freely along the particular channels which He
has Himself appointed. Contrariwise, if those channels be forsaken, then the blessings will also be
forfeited. Now since the Sabbath is the day which the Lord has set apart for the communication of
special blessing, then it is obvious that those blessings will be enjoyed in greatest measure by
those who are the sincerest and strictest in its sacred observance. This is a fact which is capable of
the clearest verification. Organized Christianity has been here for nineteen hundred years, and
during that lengthy span it has experienced many vicissitudes, passing through periods of
prosperity on the one hand and of adversity on the other, of light and purity and darkness and
impurity, of spiritual energy and of spiritual torpor.

Now it can be plainly shown from the chronicles of history that there has been to a very
striking degree an unmistakable correspondence in those periods between the observance of
Sabbath sanctity and the spiritual prosperity of the churches on the one hand and the neglect of
the Sabbath’s sanctity and spiritual declension of the churches on the other. In this we may also
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see parallels with the varied experiences of the nation of Israel in Old Testament times—compare
our article in the May, 1939 issue. While it is true that only fragments have survived the flight of
time of what was recorded in the first two or three centuries A.D., yet sufficient is extant to show
that in those centuries the Lord’s Day was faithfully kept by His people in caves and catacombs,
surrounded by every form of peril—as witness the testimonies of Eusebius, Justin Martyr,
Tertullian, etc. How far, then, was the state of the church a flourishing one in those early days?

In seeking the answer to our last question, it must be distinctly borne in mind that the
prosperity of Christianity is not to be gauged by the esteem in which it is held by the world in
general. Very much to the contrary. “If ye were of the world, the world would love his own: but
because ye are not of the world, but | have chosen you out of the world, therefore the world hateth
you” (Joh 15:19). Unless that divine pronouncement be held steadily before us we are certain to
arrive at an entirely wrong answer to our inquiry. The world’s hatred and opposition and not the
world’s love and co operation are the surest index to the spiritual prosperity of Christianity. What
the early Christians suffered at the hands of Nero and others of the Roman emperors which
followed him, is too well-known to need any description of ours. Thousands of Christ’s followers
sealed their testimony with their blood, yet despite the fierce persecution encountered, the Gospel
continued to be diffused far and wide.

During the course of time, Satan has resorted to a great variety of tactics in his efforts to stamp
out the observance of the Sabbath, employing widely different measures and methods in his
determination to choke this channel of divine blessing. He employed a strange but effective
instrument in his first onslaught. The fidelity and courage of the first martyrs evoked the deep
esteem of the suffering but prospering church. But alas—such is man—the praising of the martyrs
soon took the place of the praising of Him who had sustained them, and ere long the places where
they had suffered and the graves in which their mangled remains had been interred began to be
regarded with superstitious veneration. It was not long until the days on which they had been
martyred were regarded as comparatively sacred for their memories and were set apart as holy
festivals hallowed by their death.

Not only were the virtues of the martyrs eulogized, but gradually it became popular to offer up
prayers—at first for the souls of these Christians heroes, and later to the martyrs themselves as to
a species of subordinate mediators. The efforts of the enemy proved only too successful. The
calendar of the church soon became so filled with these “saints” days that the solitary dignity of
the Lord’s Day was crowded out and thus the channel of divine blessing was choked. That holy
veneration which had been accorded unto the Sabbath alone was now divided and extended to a
multitude of human appointments, and even before the power of pagan Rome to suppress the
public observance of the Christian Sabbath had passed away, its sole sanctity had disappeared
before a legion of these spurious “holy days.”

Constantine framed statutes requiring the inhabitants of cities to suspend their ordinary
business and mechanics to abstain from their common labour on the Sabbath, and closed the
courts of justice and all other public offices on that day—clear proof of how the early church had
been desirous to observe it. But the laws drawn up by this strange character who espoused
Christianity introduced a most pernicious element—the Sabbath and the “holy festivals” of
human invention were placed on the same level. The sequel may easily be imagined. Those other
“days” not being of divine authority quickly degraded the sanctity of the Lord’s Day from its sole
supremacy over the consciences of the worshippers. An attempt to raise any human innovation in
matters of religion to an equality with what is of divine institution inevitably results in the
lowering of the divine and in the elevation of the human above the divine.
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What the Scriptures designate as “will worship” (Col 2:23) is false worship, devised by the
depraved heart of man to minister to his corrupt inclinations—under the pretence of exalted piety.
Not only is this “will worship” a false one, but in proportion as it flourishes, true worship is
defiled. From the days of Constantine onwards, the progress of error and departure from the truth
went on with ever accelerating pace and power, until in a short time the whole year was overrun
with saints’ days and festivals and the Lord’s Day was entirely set aside, or where it was still
professedly regarded was degraded into one of recreation, amusement, and festivities, of such
kinds and degrees of debasement to be too sinful and shameful to describe.

It is needless to inquire whether or not the churches flourished spiritually during that time, for
God cannot be mocked with impugnity. The fourth and fifth centuries A.D. witnessed a sad
lowering of Christian standards. The law was no longer faithfully enforced, the Gospel was
grievously corrupted, and worship became more and more paganized. It was not long ere a
faithless Christendom was made to reap what it had sown, for the judgments of God ever fall
upon the ecclesiastical sphere before they reach the civil (see 1 Peter 4:17). Where the truth is
rejected, professors are given up by God to believe a lie. The setting up of saints’ days and the
degradation of the Lord’s Day paved the way for the rise of the great anti Christian power. The
Roman Catholic apostasy was both the fully-developed offshoot of the evils to which we have
alluded, as she was also suffered by God to assume dominion as a mark of His displeasure upon
an adulterous generation.

The growth and domination of the Papacy supplied a vivid demonstration of the spiritual
adversity and desolation which had overtaken Christendom, and rightly have the centuries which
followed been designated “the Dark Ages.” No longer was the Word of God preached to the
people, no longer was the Sabbath day kept holy, no longer was the simplicity of Christian
worship observed. Priestcraft poisoned every spring and the water of life was no longer
obtainable. And where was the true church of Christ to be found during this dark season—for
even then God left not Himself without true witnesses on earth. The answer is, among the
Vaudois valleys of the Alps—among that poor and despised people known as the Waldensians.
No sooner did the degenerate system of Popery rise to power than the humble dwellers of the
Piedmont become distinguished for their firm adherence to the standards of primitive Christianity,
refusing to adopt any other rule of faith than the written Word of God, and exemplifying its
precepts in their daily walk to an extent that few have done since.

Those possessing any acquaintance of church history are familiar with the tragic but glorious
sequel. The rage of Rome knew no bounds against this people who witnessed so faithfully and
valorously for Christ, many of whom were given the great honour of suffering severely even unto
death rather than yield to the demands of the Mother of Harlots. Even though most of their
writings perished in the devastating persecution which they experienced, by which Rome strove
might and main to exterminate them root and branch, yet sufficient have survived to furnish proof
that the Waldensian Christians were characterized by Sabbath observance. In “The Noble
Lesson,” of date about 1100, there is not only a clear avowal of the binding nature of the Moral
Law—and consequently of the fourth commandment—but an enunciation of an important
principle which shows their conception of the relation of the law to the Gospel: “Christ did not
change it that it should be abrogated, but renewed it that it might be better kept.”

In the Confession of Faith of the same church, the feasts and vigils of saints are denounced as
“an unspeakable abomination.” In an “Exposition of the Commandments” the following occurs,
“They that will keep and observe the Sabbath of Christians, that is to say, will sanctify the day of
the Lord, must be careful of four things. The first is to cease from all earthly and worldly labours.
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The second, not to sin. The third, not to be idle in regard to good works, and fourth, to do those
things which are for the good of the soul.” And in another Confession, drawn up at a later period,
the following article appears, “That on Sundays we ought to cease from our worldly labours,
through zeal for God, and love towards our servants, and that we may apply ourselves to hearing
the Word of God.” These notices are enough to prove that the Waldensian church was definitely
distinguished by its sacred observance of the Lord’s Day.

And what was the religious prosperity of Christianity in the Alps in those perilous times?
Most pertinent is such an inquiry after what we have affirmed above. But again we must be
careful not to employ a wrong standard of measurement, as we are so liable to do in a day when it
is very common to estimate values wrongly. That prosperity is not to be looked for in numbers, in
social prestige, or in anything which is highly-esteemed among men, but rather in those spiritual
fruits which are to the praise of God, because produced by the gracious operations of His Spirit. If
to endure persecution as good soldiers of Jesus Christ without murmuring, if to suffer the acutest
afflictions without wavering, if to experience continual persecution with an invincible patience
and victorious faith be the marks of spiritual well-being, then the Waldensian church certainly
flourished spiritually.

“If to continue steadfast through a long agony of centuries, glorifying God in the midst of the
furnace of persecution, even when it was heated seven times, maintaining still imperishable life
and heavenly hope triumphant over all, be religious prosperity, that church in the wilderness was
marvelously prosperous. And if, in the midst of all its fiery trials, to strive to its power, and
beyond its power, to act as a missionary church, not only upholding its own testimony to the
truth, but striving to diffuse around it that priceless blessing, thus both continuing and extending
true Christianity in spite of all the deadly efforts of anti Christian Rome, be religious prosperity,
the faithful and zealous Waldensian church was gloriously prosperous.

“The teaching of that church pervaded the south of France and became instrumental there in
winning many souls to Christ. Its living truths ran along the Rhine, communicating spiritual life
to numbers and preparing a way for future Gospel progress. Bohemia caught some rays of the
sacred light, which in later age became the day spring of heavenly brightness to suffering martyrs.
The distant British Isles obtained some powerful life germs, destined in due time to put forth a
mighty and growing energy, not only for the protection of the suffering of the Waldenses
themselves, but for the diffusion of Gospel truth throughout the world. Such was the religious
prosperity of the Bible-loving and Lord’s Day-keeping Waldensian church. And no true Christian
will deny that it was a kind and measure of prosperity which God alone could have given and the
world could not take away—the full amount and value of which only the day to come will reveal”
(William Maxwell Hetherington [1803-1865], to whom we are indebted for the above quotations).

FAITH TO WORK MIRACLES

During the last century there have been two cardinal errors made concerning much that is
contained in the Gospels—errors which have prevailed extensively among professing Christians
and which have wrought great havoc. Each of those errors concern that interpretation and
application of the contents of the four evangelists as to what does and does not pertain to the
Lord’s people today. The first of these errors was a dispensational one. The view was falsely
taken that because our Lord’s ministry was confined to Palestine, while the temple still stood in
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Jerusalem, it was therefore exclusively “Jewish” in its character, and that the saints of our era
must turn only to the epistles of the apostle to the Gentiles for their marching orders. Such an
error is refuted by the opening verses of Hebrews (where the ministry of Christ is contrasted from
that of the prophets) and by the fact that the great division of time between B.C. and A.D. is dated
from the birth of Christ, and not from His death or even His ascension.

The second error is a practical one. Here the pendulum has swung to the opposite extreme. In
the former case, an insidious and insistent attempt was made to deprive the saints of a valuable
part of their legitimate heritage, taking from them needed precepts and precious promises under
the pretext they were the sole property of the Jews. But in the latter case, which is now more fully
to engage our attention, promises which were made to a particular class have been allocated
universally, promises which belonged only to the apostles and the primitive Christians have been
wrongly applied to all believers in general. The result has been that false expectations were
engendered, vain hopes raised, wild fanaticism encouraged—and those who have come into
contact with this perversion of the truth have seen what tragic effects followed—thousands
making complete shipwreck of the faith.

No doubt it will seem to some of our friends that we are now treading on delicate ground, for
to assure them that some of the promises made by Christ to His disciples, promises which
numbers of our readers may have been taught are the legitimate grounds on which to rest their
faith, do not—in their prime sense—belong to them at all, must prove disquieting and
disappointing. We shall, therefore, proceed cautiously and slowly, and ask them to weigh with
extra diligence what follows. “And these signs shall follow them that believe; In my name shall
they cast out devils: they shall speak with new tongues; they shall take up serpents; and if they
drink any deadly thing, it shall not hurt them; they shall lay hands on the sick, and they shall
recover” (Mar 16:17-18). Now those are the words of the Lord Jesus, but may we appropriate
them today and expect a literal fulfillment of the same? There are those who answer with an
emphatic Yes, though we very much doubt if many regular readers of these pages would do so.

Now the verses just quoted respect the miracles which attended the preaching of the Gospel in
the early days of this Christian dispensation, and it is to be duly noted that those miracles resulted
from the exercise of faith. This we think will be so evident to our readers as to occasion no
difficulty. But there are other passages in the Gospels dealing with the same subject—similar
promises from the lips of the Saviour which may not appear so simple—and it is to them that we
now turn. “And all things, whatsoever ye shall ask in prayer, believing, ye shall receive” (Mat
21:22). This same promise, slightly varied, is found again in, “Therefore | say unto you, what
things soever ye desire, when ye pray, believe that ye receive them, and ye shall have them” (Mar
11:24). How often has this promise been appropriated by Christians and earnestly pleaded before
God, only to meet with no response. Such have attributed this lack of response to the failure of
their faith (or been told that is the cause), instead of perceiving they were resting their faith on an
unwarrantable foundation.

“And all things, whatsoever ye shall ask in prayer, believing, ye shall receive” (Mat 21:22).
Our first concern should be to ascertain to whom those words were first addressed and the
circumstance which occasioned them—considerations that are usually of first importance as aids
to a true application of a verse, for if the context is ignored mistakes are sure to follow. The
verses immediately preceding record our Lord’s cursing of the fig tree and the effect this had
upon those attending Him. Verse 20 says, “When the disciples saw it, they marveled, saying,
How soon is the fig tree withered away!” Mark tells us, “And Peter [the spokesman of the
apostles] calling to remembrance saith unto him, Master, behold, the fig tree which thou cursedst
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is withered away” (Mar 11:22). Then it was that Christ replied, “Verily | say unto you, If ye have
faith, and doubt not, ye shall not only do this which is done to the fig tree, but also if ye shall say
unto this mountain, Be thou removed, and be thou cast into the sea; it shall be done. And all
things, whatsoever ye shall ask in prayer, believing, ye shall receive” (Mat 21:21-22).

It must be borne in mind that at an earlier date Christ had appointed twelve of His disciples to
preach the Gospel and to perform miracles in confirmation of their commission. “And when he
had called unto him his twelve disciples, he gave them power against unclean spirits, to cast them
out, and to heal all manner of sickness” (Mat 10:1)—those miraculous powers were primarily
what Paul referred to when he spoke of, “The signs of an apostle were wrought among you” (2Co
12:12). Luke tells us that, “After these things the Lord appointed other seventy also, and sent
them two and two before His face into every city and place, whither he himself would come”
(Luk 10:1), bidding them “Heal the sick” (Luk 10:9). The same duly returned and declared, “Even
the devils are subject unto us through thy name” (Luk 10:17). Thus, it is quite clear that the
promise of Matthew 21:22 was made to those who were in possession of miraculous powers and
was designed for their personal encouragement.

Before proceeding further, let it be pointed out that what we are advancing in this article is no
novelty of our own devising, but rather a line of interpretation (alas, unknown to many in this
superficial age) given out by many eminent servants of God in the past. For example, in his notes
on Matthew 21:21-22, Thomas Scott wrote, “When Jesus observed the surprise of the disciples
He again showed them the energy of faith, with a special reference to the power of working
miracles in His name. Whenever a proper occasion offered of performing a miracle in support of
their doctrine, and they went about it relying on His power and not doubting His concurrence,
they would not only be enabled to perform as wonderful works as that of withering the barren fig
tree, but even the Mount of Olives, which they were then passing, might, at their word be
removed and cast into the sea! That is, nothing that they undertook would be impossible for
them.” So also Matthew Henry said on Mark 11:22-23, “This is to be applied first to that faith of
miracles which the apostles and first preachers of the Gospel were endowed with, who did
wonders in things natural.”

Let us next inquire as to the extent of this promise, “All things whatsoever ye shall ask in
prayer, believing, ye shall receive.” Though this language be indefinite and unqualified, yet we
are not warranted in drawing the conclusion that it is to be taken without any limitation. From the
immediate context it is quite clear that this promise had sole respect unto the working of miracles.
Christ’s object was to assure His apostles that if they prayed in faith for any supernatural gift or
power in particular, that that gift or power would be granted to them. But we have no ground for
believing that if those apostles prayed for something different, no matter how firm their
expectation, that they would receive the same. They were not justified in extending the terms of
the promise any further than was warranted by the obvious design of their Master on that special
occasion.

Though the twelve had been endowed with supernatural powers, yet had they prayed for the
bestowment on themselves of any temporal or spiritual blessing, there was nothing whatever in
this particular promise which guaranteed an answer to any such request. Like we, the apostles and
the primitive Christians were subject to poverty, disease, and all the common trials and afflictions
of this present life. We have no reason to doubt that they—for they were men subject to like
infirmities as we are—prayed for their removal or mitigation, yet we know from other Scriptures
that their prayers respecting these things were not always granted. This at once shows us the
promise of Matthew 21:22 was not a universal one, for in that case they might have sought any
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temporal favours with the same faith and assurance of being heard as when they prayed that
miracles should be wrought by their hands.

But let us now take note of the proviso which our Lord laid down, “All things whatsoever ye
shall ask in prayer, believing, ye shall receive.” The same stipulation is found again in the parallel
passage, “What things soever ye desire, when ye pray, believe that ye receive them, and ye shall
have them” (Mar 11:24). This promise made by Christ with respect to the working of miracles
was thus conditioned upon the exercise of a certain kind of faith. If those unto whom it was made
really acted out the requisite faith, then their faith absolutely secured the fulfillment of the
promise. On the other hand, if they failed to put forth the faith specified, then their request was
not granted. Like most of the promises in Scripture, this also was a conditional one.

Matthew 17 furnishes us with an illustration of the apostles being unable to perform a desired
miracle because of their failure to meet the proviso attached to the promise we are here
considering. There we read of a certain man coming to Christ on behalf of his sorely vexed son,
begging the Saviour to have mercy on him, and saying, “I brought him to thy disciples, and they
could not cure him” (Mat 17:16). After the Lord had healed the demon possessed youth, His
disciples asked why they had been unable to perform this miracle. His answer is instructive, for it
definitely confirms what we have said above, “And Jesus said unto them, Because of your
unbelief: for verily | say unto you, If ye have faith as a grain of mustard seed, ye shall say unto
this mountain, Remove hence to yonder place; and it shall remove; and nothing shall be
impossible unto you” (Mat 17:20).

We must next inquire wherein did this faith to work miracles differ from any other kind of
faith? The answer is—It rested on an entirely different foundation. In the first place, it could only
be exercised by those who had been specially endowed by supernatural power to work miracles,
which pertained alone to Christ’s servants at the beginning of this Christian era. And in the
second place, such faith had to rely implicitly upon the specific promises which Christ had made
unto such, namely, that upon their counting on His assistance to enable them thereto, He would
infallibly make good His word respecting the same. The same thing may be seen, as pointed out
in an earlier paragraph, in the promises recorded in Mark 16:17-18. Such were quite distinct from
that faith which secures eternal life, resting upon quite another sort of promise.

In proof of what has last been said we refer to Acts 3. There we read of the beggar who had
been lame from his birth asking alms of the apostles as they were about to enter the temple. To
him Peter said, “Silver and gold have | none; but such as I have give | thee: in the name of Jesus
Christ of Nazareth rise up and walk” (Act 3:6, and cf. “in my name” in Mar 16:17). Later, in
explaining to the wondering bystanders what had happened, Peter, after charging them with
delivering up the Lord Jesus to Pilate, declared that God glorified His Son adding, “and his name
through faith in his name hath made this man strong” (Act 3:16). Peter, then, had definitely acted
faith upon such promises as had been given to the apostles in Matthew 21:21-22, and Mark 16:17-
18, etc.

Saving faith consists of the heart’s appropriation of the Gospel. It is laying hold of Christ
Himself as He is offered therein to poor sinners. It is trusting in the mercy of God in the
Redeemer. But the faith to perform miracles could only be effectually exercised by those to whom
special promises for the working of such had been given. Christ had endowed the apostles with
supernatural powers and had given assurance that He would assist them in the bringing of
wondrous signs to pass for the glory of His name and the extension of His kingdom. And that
promise of His was to be the ground of their faith. Thus, their faith had as definite and sure
ground to rest upon as ours today in connection with eternal life. Nevertheless the former was
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vastly inferior to the latter. Judas had the one, but not the other. Hence Paul declares that it was
possible in those days to have faith so as to “remove mountains” and yet be destitute of a holy
love (1Co 13:2).

After all that has been pointed out above, it should be obvious that Christians at this day are
quite unwarranted in applying such a promise to themselves in any case they feel inclined, and
that ministers of the Gospel are seriously misleading their hearers when they say to them, “All
things, whatsoever ye shall ask in prayer, believing, ye shall receive.” (Mat 21:22). We are fully
aware that some godly but misguided preachers have so misapplied this text, and that some
devout believers have taken this promise for themselves. Yet this is no proof that either of them
were right in so doing. We have personally attended more than one “Faith healing service” where
such a promise was “claimed” by the one in charge and have witnessed the pathetic
disappointment of the sick hobbling away on their crutches at the close. How many sober minded
people were led into open infidelity by such a fiasco only the day will reveal. Perhaps some of our
readers are beginning to better grasp our meaning when we say, from time to time, Many who fail
to understand the sense of a verse are frequently misled by the sound of it.

(Continued in the April issue).
Fomold
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April

PEACE

“Peace | leave with you, my peace | give unto you: not as the world giveth, give | unto you”
(Joh 14:27). Having sought to show last month what the peace of Christ consisted of—namely, an
unshakeable confidence in the divine providence, an unchanging trust in God, and an unparalleled
meekness—Iet us now endeavour to point out the causes of the same, or perhaps it would be
better to say, the springs from which it proceeds, for the law of cause and effect obtains and
operates just as truly in connection with His peace as it does with ours.

First, His implicit obedience to God. Speaking by the Spirit of prophecy we find the Messiah
declaring, “Lo, I come: in the volume of the book it is written of me, | delight to do thy will, O
my God: yea, thy law is within my heart” (Psa 40:7-8). In Deuteronomy 10:2, JEHOVAH said
unto Moses, “I will write on the tables the words that were in the first tables which thou brakest,
and thou shalt put them in the ark.” The stone tablets on which the Ten Commandments were
inscribed were deposited for safekeeping in the holy ark, and here (Psa 40), we behold the blessed
Antitype—the law of God enshrined in the Messiah’s affections—in consequence of which He
perfectly and perpetually kept all the requirements of that law in thought and word and deed.
Therefore could the Lord Jesus affirm, “I do always those things that please him” (Joh 8:29), and
nothing is more pleasing to God than a hearty compliance with His will.

That peace is both the product and reward of obedience is clear from many passages. “Great
peace have they which love thy law” (Psa 119:165). All who live in this world are born unto
trouble (Job 5:7), much more so must the godly expect to encounter difficulties and conflicts (Psa
34:19). To the carnal eye no condition seems more undesirable and miserable than the state of
those who serve God, yet no matter what their outward lot, peace dwells within, for “The work of
righteousness shall be peace” (Isa 32:17). But the proportion in which that peace is enjoyed is
determined by the measure of our love for and compliance with the divine law, for Wisdom’s
ways are “ways of pleasantness, and all her paths are peace” (Pro 3:17). Consequently, since the
Lord Jesus had a fervent and unabated love for that law and never forsook Wisdom’s paths,
perfect peace ever possessed His soul.

Second His absolute surrender to the sovereignty of God. Of the wicked it is said, “The way of
peace have they not known” (Rom 3:17). And why is this? Because they are in revolt against
God. The only true resting place is for our wills to be lost in God’s, to meekly submit to His
sovereign dispensations, to thankfully receive from His hand whatever enters our lives. Uniquely
was that the case with the Lord Jesus. When favoured Capernaum despised His gracious
overtures, instead of being riled thereby, He exclaimed, “Even so, Father: for so it seemed good in
thy sight” (Mat 11:26). He had placed Himself unreservedly under the government of God,
consequently He accepted all afflictions as coming from His hand, “The cup which my Father
hath given me, shall | not drink it?” (Joh 18:11). When His very soul was wrung with the most
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acute anguish, so far from a word of complaint escaping His lips, He declared, “Father...not my
will, but thine be done” (Luk 22:42). When enduring the sufferings of the cross—tormented by
man and experiencing the wrath of God—He meekly “bowed his head” (see Joh 19:30), praying
for His enemies, committing His spirit into the hands of the Father.

Third, His unclouded fellowship with the Father. Dwelling continually in the secret place of
the Most High, He abode perpetually under the shadow of the Almighty. JEHOVAH was the
portion of His inheritance, and therefore the lines fell unto Him “in pleasant places,” setting the
Lord always before Him. He knew He should not be moved (Psa 16:5 8). Enjoying unbroken
communion with God, His heart ever experienced perfect peace. “As the living Father hath sent
me, and | live by the Father [sustained by communing with Him]: so he that eateth me, even he
shall live by me” (Joh 6:57). “I am not alone, but | and the Father that sent me....he that sent me
is with me” (Joh 8:16, 29). He ever had the blissful consciousness of the Father’s presence, “the
Father is with me” (Joh 16:32).

Fourth, His unshaken confidence in the glory awaiting Him. “Let us run with patience
[fortitude] the race that is set before us, looking unto Jesus the author and finisher of faith; who
for the joy that was set before him endured the cross” (Heb 12:1-2). The man Christ Jesus lived in
the assurance of an unseen future. He looked away from the things of time and sense, above the
shows and delusions of this world, beyond its trials and sorrows, and set His affection on things in
heaven. The prospect of a future, yet certain joy, enabled Him to run His race with patience, and
therefore in the immediate prospect of death He could say, “Therefore my heart is glad, and my
glory rejoiceth: my flesh also shall rest in hope....thou wilt shew me the path of life: in thy
presence is fullness of joy; at thy right hand there are pleasures for evermore” (Psa 16:9, 11).

“My peace | give unto you: not as the world giveth, give | unto you” (Joh 14:27). There is no
other peace like it, though the unregenerate often mistake the sleep of death, a drugged
conscience, worldly prosperity, the enjoyment of temporal comforts, for the same. The fact is that
none but those who are born of God can understand or enter into this blessed truth. The peace
which the world gives is a false one, it is continued by an uncertain tenure, and at the last takes
away its gift, leaving its deluded votaries to suffer the vengeance of eternal fire. But the Lord
Jesus gives what is truly good, solid, and lasting, “When he giveth quietness, who then can make
trouble?” (Job 34:29).

THE SERMON ON THE MOUNT
14. The Law and Love—Matthew 5:43-48

Strictly speaking the contents of the last six verses of Matthew 5 contain a continuation of the
same subject dealt with in the section immediately preceding them (Mat 5:38 42). There, we saw
our Lord taking up the important matter of the law and retaliation. Here, He deals with the same
theme, though from a different angle. There, He treated more especially with the negative side,
declaring what the subjects of His kingdom must not do when they are provoked by personal
affronts and private injuries—they are not to resist evil. But here, He takes up the positive aspect,
stating what His followers must do unto those who hate and persecute them, namely, return good
for evil, love for hatred. So far from being overcome with evil, the Christian is to overcome evil
with good (Rom 12:20).
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It will therefore be seen that in this concluding section of His exposition of the Moral Law,
our Lord reached the climax in His showing how far the holiness required of His subjects
exceeded the righteousness of the scribes and Pharisees. As Christ had taken up one
commandment after another, He had made clear the vast difference which separated the one from
the other. They had systematically distorted each precept that concerned man’s relations with his
fellows—Ilowering the divine standard and narrowing its scope, so as to comport with the
depraved inclinations of their followers. Count after count the Saviour had preferred against
them—over against which He had set the elevated and inexorable spirituality of God’s
requirements. The contrast is radical and revolutionary. It is the contrast between error and truth,
darkness and light, corruption and holiness.

First, Christ had exposed their perversion of the divine statute, “Thou shalt not kill,” and had
revealed how far beyond their representations this requirement extended (Mat 5:21 26). Second,
He had condemned their unwarrantable whittling down of the commandment, “Thou shalt not
commit adultery,” and had shown it reached to the very thoughts and intents of the heart (Mat
5:27 32). Third, He had rebuked their wicked tampering with the injunction, “Thou shalt not take
the name of the LORD thy God in vain” (Exo 20 7), and had affirmed that all unnecessary oaths
of whatsoever kind were thereby prohibited (Mat 5:33 37). Fourth, He had shown how they had
corrupted the magisterial rule of “an eye for an eye” (Mat 5:38-42). And finally, He dealt with
their vile corruption of the commandment, “Thou shalt love thy neighbour as thyself” (Mat 5:43
48).

Last month, we intimated that the commentators are all at sea in their understanding of
Christ’s, “But | say unto you, Love your enemies” (Mat 5:44). They failed to see that His purpose
was to reinforce the requirements of the Moral Law. The “Moral Law” we say, not merely the
Mosaic law, but that which God originally implanted in man’s very nature, to be the rule of his
being. The requirements of that original Moral Law (renewed at Sinai), are summed up in two
things—first, “Thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with
all thy mind” (Mat 22:37)—that is, thou shalt esteem and venerate Him supremely, delight thyself
in His excellency superlatively, honour and glorify Him constantly.

“And the second is like unto it, Thou shalt love thy neighbour as thyself” (Mat 22:39). Here
are three things—first, the duty required, “Thou shalt love.” Second, the ground or reason of it,
because he is “thy neighbour”—that is, your fellow man, of the same order and blood as yourself.
Third, the standard by which love to our neighbour is to be regulated—"as thyself,” which defines
both its nature and its measure. Such a requirement presupposes that we have a right temper of
mind—an upright, impartial, benevolent temper, even to perfection, without the least tincture of
anything to the contrary. This is self evident, for without such love we shall not, we cannot, love
our neighbour in a true light, nor think of, nor judge of, nor feel toward him exactly as we ought.
A wrong temper, a selfish, censorious, bitter spirit will inevitably give a wrong turn to all our
thoughts and feelings unto him.

What is it to love our neighbour as ourself? Our love to ourself is unfeigned, fervent, active,
habitual and permanent—so ought to be our love unto our neighbour. A regular self love respects
all our interests, but especially our spiritual and eternal interests—so ought our love unto our
neighbour. A regular self love prompts us to be concerned about our welfare tenderly, to seek it
diligently and prudently, to rejoice in it heartily, and to be grieved for any calamities sincerely—
so ought our love unto our neighbour prompt us to feel and conduct ourselves with regard to his
welfare. Self love makes us take an unfeigned pleasure in promoting our welfare. We do not think
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it hard to do so much for ourselves—we ought to have just the same genuine love to our
neighbour, and thereby prove, “It is more blessed to give than to receive” (Act 20:35).

The kind of love which God requires us to have for our neighbour is therefore vastly superior
to what is commonly called human compassion, for this is often found in the most lawless and
wicked of men—it takes not its rise from regard to the divine authority nor respect for God’s
image in our fellows, but springs merely from our animal constitution. The same may be said of
what men term good nature. Just as some beasts are better tempered than others, so some humans
are milder, gentler, humbler than their fellows, yet their amiability is not influenced by any
consideration for the commands of God. The same may also he said of natural affection. Some of
the most ungodly cherish warm affection to their wives and children, yea, make veritable idols of
them—working and toiling day and night for them—to the utter neglect of God and their souls.
Yet all this affection to their children does not prompt them to strive for their spiritual and eternal
welfare. It is but natural fondness and not a holy love.

Now let it be clearly grasped that our Lord’s purpose in the last six verses of Matthew 5 was
to purge this great and general commandment of the second table of the law—"*Thou shalt love
thy neighbour as thyself (Mat 5:43)—from the corrupt interpretations of the Jewish teachers and
to restore it to its true and proper meaning. And as was His method in the previous sections,
Christ here specifies first, the error of the rabbis, and then proceeds to enforce the rightful
application of the divine precepts. Their error was twofold—first, the unwarrantable restricting of
the term “neighbour” to those who were friendly disposed towards them. Second, the drawing
from it of the false and wicked inference that it was lawful to hate their enemies. How closely
modern Christendom approximates to degenerate Judaism in this respect. We must leave the
reader to judge.

Having shown, again and again, what our Lord was engaged in doing throughout the whole of
this part of His sermon (Mat 5:17 48), let us now point out His evident design in the same. To
make this the more obvious, let the reader endeavour to place himself among Christ’s audience on
this occasion and imagine that it was the first time you had ever heard such teaching, as you
listened carefully to Christ’s emphatic and searching words, “l say unto you, That except your
righteousness shall exceed the righteousness of the scribes and Pharisees, ye shall in no case enter
into the kingdom of heaven” (Mat 5:20). As you pondered His, “But | say unto you, That
whosoever is angry with his brother without a cause shall be in danger of the judgment” (Mat
5:22), as you weighed His, “But | say unto you, That whosoever looketh on a woman to lust after
her hath committed adultery with her already in his heart” (Mat 5:28), what would be the effect
produced upon you?

Face that question fairly and squarely, my reader. Had you stood on the slope of that mount
and listened to Him who spoke as never men spoke—for He was God incarnate, the lawgiver
Himself now interpreting and enforcing the demands of His holy, just, and spiritual law. As you
honestly measured yourself by such pure and exalted requirements, what had been your reaction?
Had you not been obliged to hang your head in shame? to acknowledge how far, far short you
came of measuring up to such a heavenly standard? to own that when weighed in such a balance
you were found woefully wanting, yea, that you were lighter than vanity? If you were honest with
yourself, could you say anything less than that such a law utterly condemned you at every point,
that before it you must confess yourself to be guilty, utterly undone, a lost sinner?

And then as you listened to the passage we have now reached and heard the Son of God
affirm, “But | say unto you, Love your enemies, bless them that curse you, do good to them that
hate you, and pray for them which despitefully use you, and persecute you” (Mat 5:44), how had
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you felt? Would you be filled with resentment and exclaim, Such a request is impracticable and
absurd? Why, I instinctively, automatically, inevitably resent ill-treatment and feel ill will against
those who hate and injure me. | cannot do otherwise. No efforts of mine can reverse the
spontaneous impulses of my heart. 1 cannot change my own nature. Again we ask, would the
attentive weighing of this demand, “Love your enemies,” evoke the angry retort, Such a
requirement is preposterous, it is an impossibility, no man can obey it? If so, you would be but
furnishing proof that “The carnal mind is enmity against God: for it is not subject to the law of
God, neither indeed can be” (Rom 8:7).

Hearken now unto the final demand made by Christ in this connection, “Be ye therefore
perfect,” and so that there should not be the slightest room for uncertainty, He added, “even as
your Father which is in heaven is perfect” (Mat 5:48). Do you say that this is too high for us to
reach, that such a standard is unobtainable by flesh and blood? We answer, It is the standard
which God Himself has set before us, before all men. It was God’s standard before the fall, and it
is His standard still, for though man has lost his power to comply, God has not lost His right to
require what is due Him. And why is it that man is no longer able to meet this righteous demand?
Because his heart is corrupt—because he is totally depraved. But that in no wise excuses him,
rather is it the very thing which renders him thoroughly guilty and his case inexcusable.

Cannot the reader now perceive clearly the design of Christ in pressing upon His hearers the
exalted spirituality of the divine law and the inexorableness or immutability of its requirements?
It was to shatter the vain hopes of His hearers, to slay their self righteousness. Of old it had been
said, “But who may abide the day of his coming? and who shall stand when he appeareth? for he
is like a refiner’s fire” (Mal 3:2), which was them receiving its fulfillment, as the preceding verse
(concerning John the Baptist) shows. If the heart of fallen man was so corrupt that he could not
love his enemies, then he was in dire need of a new heart. If to be perfect as the Father in heaven
is perfect was wholly beyond him, and wholly contrary to him, then his need of being born again
was self evident.

After all that has been before us, none should be surprised to learn that during the past fifty
years there has been such a strong and widespread effort made to get rid of the flesh withering
teaching of this part of our Lord’s ministry. Those professing to be the towers of orthodoxy and
the most enlightened among Bible teachers have blatantly and dogmatically affirmed that, “The
Sermon on the Mount is not for us,” that it is “Jewish,” that it pertains to a future dispensation,
that it sets forth the righteousness which will obtain in “the millennial kingdom.” And this Satanic
sop was eagerly devoured by multitudes of those who attended the “Second Coming of Christ”
conferences, and were carried by them into many of the “churches,” their pastors being freely
supplied with “dispensational” literature dealing with this fatal error. Slowly but surely this evil
leaven has worked until a very considerable and influential section of what passes as orthodox
Christianity has been poisoned by it.

The fundamental error of those men claiming to “rightly divide the word of truth” is their
opposition to and repudiation of the law of God. Their insistence that it is solely Jewish, that the
Gentiles were never under it, and that it is not now the believer’s Rule of Life. Never has the devil
succeeded in palming off for the truth a more soul destroying lie than this. Where there is no
exposition of the Moral Law and no pressing of its righteous demands—where there is no faithful
turning of its holy and searching light upon the deceitful heart—there will be, there can be, no
genuine conversions, for “By the law is the knowledge of sin” (Rom 3:20). It is by the law alone
we can learn the real nature of sin, the fearful extent of its ramifications, and the penalty passed
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upon it. The law of God is hated by man—religious and irreligious alike—because it condemns
him and demonstrates him to be in high revolt against its Giver.

Knowing full well the detestation of their hearers for the divine law, a large percentage of
those who have occupied the pulpits during the past few decades have studiously banished it
therefrom, displacing it with “studies in prophecy” and what they designate as “the Gospel of the
grace of God.” But the “Gospel” preached by these blind leaders of the blind was *“another
Gospel” (Gal 1:6). Where there is no enforcing the requirements of the law, there can be no
preaching of God’s Gospel, for so far from the latter being opposed to the former, it “establishes”
the same (see Rom 3:31). Consequently, the “churches” became filled with spurious converts,
who trampled the law of God beneath their feet. And this, more than anything else, accounts for
the lawlessness which now obtains everywhere in church and state alike.

So far from the Gentiles never having received the law of God, the apostle to the Gentiles
expressly declares, “Now we know that what things soever the law saith, it saith to them who are
under the law: that every mouth may be stopped, and all the world may become guilty before
God” (Rom 3:19). What could possibly be plainer? Even if the “every mouth” did not signify all
without exception, it must at the very least mean all without distinction, and therefore would
include Jew and Gentile alike. But as though to remove any uncertainty, it is added, “all the
world,” that is, the entire number of the ungodly. However much the wicked may now murmur
against God’s law, in the day of judgment every one of them shall be silent—convicted and
confounded. Before the divine tribunal every sinner will be brought in guilty by the law, to his
utter confusion and eternal undoing. However far they may have previously succeeded in an
attempt at self extenuation or of vindicating themselves before their fellows, when they shall
stand “before God” their own consciences will utterly condemn them.

Then how vitally important, how absolutely essential it is, that the law should be plainly and
insistently enforced now. Nothing is more urgently needed today than discourses patterned after
our Lord’s Sermon on the Mount. It is the bounden duty of His servants to press upon their
hearers the divine authority, the exalted spirituality, the inexorable demands of the Moral Law.
Nothing is so calculated to expose the worthlessness of the empty profession of modern
religionists. Let them be informed that nothing less than loving God with all their heart and
strength, and to love their neighbours as themselves, is required of them, and that the slightest
failure to render the same brings them in guilty, and thus exposes them to the certainty of
everlasting woe—and either they will bow in self condemnation before the divine sentence or
they will come out in their true colours and rail against it.

Then see to it, preachers, that you faithfully set forth the unchanging requirements of the
thrice holy God. Spare no efforts in bringing your congregations to understand what is signified
in loving God with all the heart, and all that is involved in loving our neighbours as ourselves.
How otherwise shall they be brought to know their guilt? Unless they are made to feel how totally
contrary to God is their depraved nature, how shall they discover their imperative need of being
born again? True, such preaching will not increase your popularity, rather will it evoke
opposition. But remember that the Saviour Himself was hounded to death not for proclaiming the
Gospel, but for enforcing the law! Even though you be persecuted, yours will be the satisfaction
of knowing your skirts are clear from the blood of your hearers.
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THE LIFE OF ELIJAH
4. By the Brook

“Elias was a man subject to like passions as we are, and he prayed earnestly that it might not
rain: and it rained not on the earth by the space of three years and six months” (Jam 5:17). Elijah
is here brought before us as an example of what may be accomplished by the earnest prayers of
one “righteous man” (Jam 5:16). Ah, my reader, mark well the descriptive adjective, for it is not
every man, nor even every Christian, who obtains definite answers to his prayers—far from it. A
“righteous man” is one who is right with God in a practical way. One whose conduct is pleasing
in His sight, one who keeps his garments unspotted from the world, who is in separation from
religious evil, for there is no evil on earth half so dishonouring and displeasing to God as
religious evil (see Luk 10:12 15; Rev. 11:8). Such an one has the ear of heaven, for there is no
moral barrier between his soul and a sin hating God. “Whatsoever we ask, we receive of him,
because we keep his commandments, and do those things that are pleasing in his sight” (1Jo
3:22).

“He prayed earnestly that it might not rain” (Jam 5:17). What a terrible petition to present
before the Majesty on high! What incalculable privation and suffering the granting of such a
request would entail! The fair land of Palestine would be turned into a parched and sterile
wilderness, and its inhabitants would be wasted by a protracted famine with all its attendant
horrors. Then was this prophet a cold and callous stoic, devoid of natural affection? No indeed,
the Holy Spirit has taken care to tell us in this very verse that he was “a man subject to like
passions as we are” (Jam 5:17) and that is mentioned immediately before the record of his fearful
petition. And what does that description signify in such a connection? Why this—that though
Elijah was endowed with tender sensibilities and warm regard for his fellow creatures, yet in his
prayers he rose above all fleshly sentimentality.

Why was it Elijah prayed “that it might not rain?” (Jam 5:17). Not because he was impervious
to human suffering, not because he took a fiendish delight in witnessing the misery of his
neighbours, but because he put the glory of God before everything else, even before his own
natural feelings. Recall what has been pointed out in an earlier article concerning the spiritual
conditions that then obtained in Israel. Not only was there no longer any public recognition of
God throughout the length and breadth of the land, but on every side He was openly insulted and
defied by Baal worshippers. Daily the tide of evil rose higher and higher, until it had now swept
practically everything before it. And Elijah was “very jealous for the LORD God of hosts” (1Ki
19:10) and longed to see His great name vindicated and His backslidden people restored. Thus it
was the glory of God and true love for Israel which actuated his petition.

Here, then, is the outstanding mark of a “righteous man” whose prayers prevail with God—
though one of tender sensibilities, yet he puts the honour of the Lord before every other
consideration. And God has promised “them that honour me I will honour” (1Sa 2:30). Alas, how
frequently those words are true of us, “Ye ask, and receive not, because ye ask amiss, that ye may
consume it upon your lusts” (Jam 4:3). We “ask amiss” when natural feelings sway us, when
carnal motives move us, when selfish considerations actuate us. But how different was it with
Elijah. He was deeply stirred by the horrible indignities against his Master and longed to see Him
given His rightful place again in Israel. “And it rained not on the earth for the space of three years
and six months.” The prophet failed not of his object. God never refuses to act when faith
addresses Him on the ground of His own glory, and clearly it was on that ground Elijah had
supplicated Him.
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“Let us therefore come boldly unto the throne of grace, that we may obtain mercy, and find
grace to help in time of need” (Heb 4:16). It was there at that blessed throne that Elijah obtained
the strength which he so surely needed at that time. Not only was he required to keep his own
skirts clear from the evil all around him, but he was called upon to exercise a holy influence upon
others, by acting for God in a degenerate age, to make a serious effort to bring back the people to
the God of their fathers. How essential it was, then, that he should dwell much in the secret place
of the Most High, that he should obtain that grace from Him which alone could fit him for his
difficult and dangerous undertaking. Only thus could he be delivered from evil himself, and only
thus could he hope to be instrumental in delivering others. Thereby equipped for the conflict, he
entered upon his path of service endowed with divine power.

Conscious of the Lord’s approbation, assured of the answer to his petition, sensible that the
Almighty was with him, Elijah boldly confronted the wicked Ahab and announced the divine
judgment on his kingdom. But let us pause for a minute so that this weighty fact may sink into
our minds, for it explains to us the more-than human courage displayed by the servants of God in
every age. What was it that made Moses so bold before Pharaoh? What was it that enabled the
young David to go forth and meet the mighty Goliath? What was it that gave Paul such strength
to testify as he did before Agrippa? From whence did Luther obtain such resolution that he would
continue his mission? In each case the answer is the same—supernatural strength was obtained
from a supernatural Source. Only thus can we be energized to wrestle with the principalities and
powers of evil.

“He giveth power to the faint; and to them that have no might he increaseth strength. Even the
youths shall faint and be weary, and the young men shall utterly fall: but they that wait upon the
LORD shall renew their strength; they shall mount up with wings as eagles; they shall run, and
not be weary; and they shall walk, and not faint” (Isa 40:29 31). But where had Elijah learned this
all important lesson? Not in any seminary or Bible training college, for if there were such in that
day they were like those of our own degenerate time—in the hands of the Lord’s enemies. Nor
can the schools of orthodoxy impart such secrets. Even godly men cannot teach themselves this
lesson, much less can they impart it to others. Ah, my reader, as it were at the “backside of the
desert” (Exo 3:1) that the Lord appeared to and commissioned Moses, so it was in the solitude of
Gilead that Elijah had communed with JEHOVAH and had been trained by Him for his arduous
duties. There he had “waited” upon the Lord and there had he obtained “strength” for his task.

None but the living God can effectually say unto His servant, “Fear thou not; for I am with
thee: be not dismayed; for | am thy God: | will strengthen thee, yea, | will help thee: yea, | will
uphold thee with the right hand of my righteousness” (Isa. 41:10). Thus granted the consciousness
of the Lord’s presence, His servant goes forth, as “bold as a lion” (Pro 28:1), fearing no man, kept
in perfect calm amid the most trying circumstances. It was in such a spirit that the Tishbite
confronted Ahab, “As the LORD God of Israel liveth, before whom | stand” (1Ki 17:1). But how
little that apostate monarch knew of the secret exercises of the prophet’s soul ere he thus came
forth to address his conscience! “There shall not be dew nor rain these years, but according to my
word” (1Ki 17:1)—very striking and blessed is that. The prophet spoke with the utmost assurance
and authority, for he was delivering God’s message—the servant identifying himself with his
Master. Such should ever be the demeanour of the minister of Christ, “We speak that we do
know, and testify that we have seen” (Joh 3:11).

“And the word of the LORD came unto him” (1Ki 17:2). How blessed! yet this is not likely to
be perceived unless we ponder the same in the light of the foregoing. From the preceding verse
we learn that Elijah had faithfully discharged his commission, and here we find the Lord speaking
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anew to His servant. Thus we regard the latter as a gracious reward of the former. This is ever the
Lord’s way, delighting to commune with those who delight to do His will. It is a profitable line of
study to trace this expression throughout the Scriptures. God does not grant fresh revelations until
there has been a compliance with those already received. We may see a case of this in the early
life of Abraham. “The LORD had said unto Abram, Get thee...unto a land that I will shew thee”
(Gen 12:1), but instead, he went only half-way and settled in Haran (see Gen 11:31), and it was
not until he left there and fully obeyed that the Lord again appeared to him (Gen 12:4 7).

“And the word of the LORD came unto him, saying, Get thee hence, and turn thee eastward,
and hide thyself by the brook Cherith” (1Ki 17:2-3). An important practical truth is hereby
exemplified. God leads His servants step by step. Necessarily so, for the path which they are
called to tread is that of faith, and faith is opposed to both sight and independence. It is not the
Lord’s way to reveal to us the whole course which is to be traversed, rather does He restrict His
light to one step at a time, that we may be kept in continual dependence upon Him. This is a most
salutary lesson, yet it is one that the flesh is far from relishing, especially in those who are
naturally energetic and zealous. Before he left Gilead for Samaria to deliver his solemn message,
the prophet would no doubt wonder what he should do as soon as it was delivered. But that was
no concern of his, then—he was to obey the divine order and leave God to make known what he
should do next.

“Trust in the LORD with all thine heart; and lean not unto thine own understanding. In all thy
ways acknowledge him, and he shall direct thy paths” (Pro 3:5-6.) Ah, my reader, had Elijah then
leaned unto his own understanding we may depend upon it that hiding himself by the brook
Cherith is the last course he would have selected. Had he followed his instincts, yea had he done
that which he considered most glorifying to God, would he not have embarked upon a preaching
tour throughout the towns and villages of Samaria? Would he not have felt it was his bounden
duty to do everything in his power calculated to awaken the slumbering conscience of the public,
so that his subjects—nhorrified at the prevailing idolatry—would bring pressure to bear upon Ahab
to put a stop to it? Yet that was the very thing God would not have him do. What then is
reasoning or natural inclinations worth in connection with divine things? Nothing.

“And the word of the LORD came unto him” (1Ki 17:2). Note it is not said, “the will of the
LORD was revealed to him” or “the mind of God was made known.” We would particularly
emphasize this detail, for it is a point on which there is no little confusion today. There are
numbers who mystify themselves and others by a lot of pious talk about “obtaining the Lord’s
mind” or “discovering God’s will” for them, which when carefully analyzed amounts to nothing
better than a vague uncertainty or a personal impulse. God’s “mind” or “will,” my reader, is made
known in His Word, and He never “wills” anything for us which to the slightest degree clashes
with that heavenly Rule. Changing the emphasis, note, “the word of the LORD came unto him”—
there was no need for him to go and search for it! (see Deu 30:11 14).

And what a “word” it was that came to Elijah, “Get thee hence, and turn thee eastward, and
hide thyself by the brook Cherith that is before Jordan” (1Ki 17:3). Verily God’s thoughts and
ways are indeed entirely different from ours. Yes, and He alone can “make known” (Psa 103:7)
the same unto us. It is almost amusing to see how the commentators have quite wandered from
the track here, for almost one and all of them explain the Lord’s command as being given for the
purpose of providing protection for His servant. As the death dealing drought continued, the
perturbation of Ahab would increase more and more, and as he remembered the prophet’s
language that there should be neither dew nor rain but according to his word, his rage against him
would know no bounds. Elijah, then, must be provided with a refuge if his life was to be spared.
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Yet Ahab made no attempt to slay him when next they met (1Ki 18:17 20)! Should it be
answered, That was because God’s restraining hand was upon the king. We answer, Granted, but
was not God able to restrain him all through the interval?

No, the reason for the Lord’s order to His servant must be sought elsewhere, and surely that is
not far to ascertain. Once it be recognized that next to the bestowments of His Word and the Holy
Spirit to apply the same, the most valuable gifts He grants any people is the sending of His own
qualified servants among them, and that the greatest possible calamity which can befall any land
is God’s withdrawal of those whom He appoints to minister unto the soul, and no uncertainty
should remain. The drought on Ahab’s kingdom was a divine scourge and in keeping therewith
the Lord bade His prophet “get thee hence” (1Ki 17:3). The removal of the ministers of His truth
is a sure sign of God’s displeasure, a token that He is dealing in judgment with a people who have
provoked Him to anger.

It should be pointed out that the Hebrew word for “hide” (1Ki 17:3) is an entirely different
one from that which is found in Joshua 6:17-25 (Rahab’s hiding of the spies) and in 1 Kings 18:4,
13. The word used in connection with Elijah might well be rendered, “turn thee eastward and
absent thyself,” as it is in Genesis 31:49. Of old the psalmist had asked, “O God, why hast thou
cast us off for ever? why doth thine anger smoke against the sheep of thy pasture?” (Psa 74:1).
And what was it that caused him to make this plaintive inquiry? what had happened to make him
realize that the anger of God was burning against Israel? This—“They have cast fire into thy
sanctuary....they have burned up all the synagogues of God in the land. We see not our signs:
there is no more any prophet” (Psa 74:7 9). It was the doing away with the public means of grace
which was the sure sign of the divine displeasure.

Ah, my reader, little as it may be realized in our day, there is no surer and more solemn proof
that God is hiding His face from a people or nation than for Him to deprive them of the
inestimable blessing of those who faithfully minister His Holy Word to them, for as far as
heavenly mercies excel earthly so much more dreadful are spiritual calamities than material ones.
Through Moses the Lord declared, “My doctrine shall drop as the rain, my speech shall distil as
the dew, as the small rain upon the tender herb, and as the showers upon the grass” (Deu 32:2).
And now all dew and rain was to be withheld from Ahab’s land, not only literally so, but
spiritually so as well. Those who ministered His Word were removed from the scene of public
action (cf. 1Ki 18:4).

If further proof of the Scripturalness of our interpretation of 1 Kings 17:3 be required, we refer
the reader to, “And though the Lord give you the bread of adversity, and the water of affliction,
yet shall not thy teachers be removed into a corner any more, but thine eyes shall see thy
teachers” (Isa 30:20). What could be plainer than that? For the Lord to remove His teachers into a
corner was the sorest loss His people could suffer, for here He tells them that His wrath shall be
tempered with mercy, that though He gave them the bread of adversity and the water of affliction
yet He would not again deprive them of those who ministered unto their souls. Finally, we would
remind the reader of Christ’s statement that there was “great famine” in the land in Elijah’s time
(Luk 4:9 5) and link up with the same, “Behold, the days come, saith the Lord GOD, that | will
send a famine in the land, not a famine of bread, nor a thirst for water, but of hearing the words of
the LORD: and they shall wander from sea to sea, and from the north even to the east, they shall
run to and fro to seek the word of the LORD, and shall not find it” (Amo 8:11-12).
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THE DOCTRINE OF MAN’S IMPOTENCY
2. Its Reality

The spiritual impotency of the natural man is no mere product of theological dyspepsia, nor is
it a dismal dogma invented during the dark ages. No, it is a solemn fact—affirmed by Holy Writ,
manifested throughout human history and confirmed in the conscious experience of every
genuinely convicted soul. True, the moral powerlessness of the sinner is not proclaimed by the
pulpit today, nor is it believed by professing Christians generally. True, also, when it is insisted
upon that man is so completely the bondslave of sin he cannot move towards God, the vast
majority will regard it as literally unreasonable and reject it with scorn. To tell those who deem
themselves to he hale and hearty that they are without strength, strikes them as a preposterous
postulate, quite unworthy of serious consideration.

When a servant of God does press this unwelcome truth upon his hearers, the fertile mind of
unbelief promptly replies with one objection after another. If we are totally devoid of spiritual
ability, then assuredly we must be aware of the fact—but so far from that being the case, says the
skeptic, we are very sensible of our power to do that which is pleasing in God’s sight—even
though we perform it not, we could if we wanted to. Again, it is rejoined, were we so completely
the captives of Satan as you declare, then we should not be free agents at all, and such a concept
as that we will not allow for a moment. Again—if man has no power to do that which God
requires, then obviously he would not be a responsible creature, for he could not justly be held
accountable to do that which was beyond his powers to achieve.

From what has been pointed out above it will be seen that before any attempt is made to open
up our subject, we must establish the fact of man’s spiritual impotency and show that it is a
solemn reality. Until we do this, it is useless to discuss the nature of that impotency, its seat, its
extent, or its cause. And it is to the inspired Word of God alone that we shall make our appeal, for
if the Scriptures of truth plainly teach this doctrine then we are on sure ground, and dare not reject
its testimony thereto even though no one else on earth believed the same. If the divine Oracles
affirm it, then none of the objections brought against it by the carnal mind can have any weight
with us, though in due course we shall endeavour to show that these objections are as pointless as
they are groundless.

In approaching more definitely the task now before us it should be pointed out that strictly
speaking it is the subject of human depravity which we are going to write upon, yet to have so
designated these articles would be rather misleading as we are going to confine ourselves to only
one aspect of it. The spiritual impotency of the natural man forms a distinct and separate branch
of his depravity. The state of evil into which the fall has plunged us is far more dreadful and its
dire consequences far more wide reaching than is commonly supposed. The common idea is that
though man be fallen yet he is not so badly damaged but that he may recover himself, providing
he properly exercises his remaining strength or with due attention improves the help proffered
him. But his case is vastly more serious than that.

“The three main elements involved in the consequences entailed by the sin of Adam upon his
posterity are these. First, the guilt, or just penal responsibility of Adam’s first sin or apostatising
act, which is imputed or judicially charged upon his descendants, whereby every child is born into
the world in a state of antenatal forfeiture or condemnation. Second, the entire depravity of our
nature, involving a sinful innate disposition inevitably leading to actual transgression. Third, the
entire inability of the soul to change its own nature, or to do anything spiritually good in
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obedience to the divine law” (Archibald A. Hodge, 1823-1886). It is the third of these direful
consequences of the Fall which is now to engage our attention.

Let us begin by considering some of the plain declarations of our Lord upon this solemn
subject. “Verily, verily, | say unto thee, Except a man be born again, he cannot see the kingdom
of God” (Joh 3:3). Until a man be born again he remains in his natural, fallen, and depraved state,
and so long as that is the case with him, it is utterly impossible for him to discern or perceive
divine things. Sin has both darkened his understanding and destroyed his visive facility. “The way
of the wicked is as darkness: they know not at what they stumble” (Pro 4:19). Though divine
instruction be supplied them, though God has given them His Word in which the way to heaven is
plainly marked out, yet they are incapable of profiting from the same. Moses represented them as
“groping at noonday” (see Deu 28:29), and Job declares, “They meet with darkness in the
daytime, and grope in the noonday as in the night” (Job 5:14). Jeremiah depicts them as walking
in “slippery ways in the darkness” (Jer 23:12).

Now this darkness which envelopes the natural man is a moral one, having its seat in the soul.
Our Saviour declared, “The light of the body is the eye: if therefore thine eye be single, thy whole
body shall be full of light. But if thine eye be evil, thy whole body shall be full of darkness. If
therefore the light that is in thee be darkness, how great is that darkness!” (Mat 6:22-23). The
heart is the same to the soul as the eye is to the body. As a sound eye lets in natural light, so a
good heart lets in spiritual light, and as a blind eye shuts out natural light so an evil heart shuts out
spiritual light. Accordingly we find the apostle expressly ascribing the darkness of the
understanding to the blindness of the heart. He represents all men as “having the understanding
darkened, being alienated from the life of God through the ignorance that is in them, because of
the blindness of their heart” (Eph 4:18).

While sinners remain under the entire dominion of a wicked heart they are altogether blind to
the spiritual excellence of the character, of the works, and of the ways of God. “Hear now this, O
foolish people, and without understanding; which have eyes, and see not; which have ears, and
hear not” (Jer 5:21). The natural man is blind. This awful fact was affirmed again and again by
our Lord, “They be blind leaders of the blind” (Mat 15:14). “Ye blind guides....Thou blind
Pharisee” (Mat 23:24, 26). So, too, Paul, “In whom the god of this world hath blinded the minds
of them which believe not” (2Co 4:4). There is in the unregenerate mind an incompetence, an
incapacity, an inability to understand the things of the Spirit, and the repeated miracle which
Christ wrought in restoring sight to the naturally blind was designed to teach us our imperative
need of the same divine power recovering to the soul our spiritual vision.

A question has been raised at this point as to whether this blindness of the natural man be
partial or total, whether it be simply a defective vision or whether he has none at all. The answer
is that the nature of his disease may best be defined as spiritual myopia or shortsightedness. He is
able to behold clearly objects which are near by, but distant ones lie wholly beyond the range of
his vision. In other words, the mind’s eye of the sinner is capable of perceiving natural things, but
he has no ability to see spiritual things. Thus it is expressed in Holy Writ, the one who “lacketh
these things” (2Pe 1:9), namely, the graces of faith, virtue, knowledge, etc., mentioned in 2 Peter
1:5 7, is “blind, and cannot see afar off” (2Pe 1:9), and therefore is he bidden to buy of Christ
“eyesalve, that thou mayest see” (Rev 3:18).

It was for this very purpose that the Son of God came into the world—to give “deliverance to
the captives, and recovering of sight to the blind” (Luk 4:18), and concerning those who are made
the subjects of this miracle of grace it is said, “For ye were sometimes darkness, but now are ye
light in the Lord” (Eph 5:8). This is the fulfillment of our Lord’s promise, “I am the light of the
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world: he that followeth me shall not walk in darkness, but shall have the light of life” (Joh 8:12).
God is light, and therefore those who are alienated from Him are in complete spiritual darkness.
They see not the frightful danger to which they are exposed. Though they are led captive by Satan
from day to day and year to year, they are totally unaware of his malignant influence over them.
They are blind to the nature and tendency of their religious performances, failing to perceive that
no matter how earnestly they engage in the same, they cannot be acceptable to God while their
minds are enmity against Him. They are blind to the way and means of recovery.

The awful thing is that the natural man is quite blind to the blindness of his heart which is
insensibly leading him to “the blackness of darkness for ever” (Jude 1:13). That is why the vast
majority of mankind live so securely and peacefully. It has always appeared strange to the godly
why the ungodly can be so unconcerned while under sentence of death, and conduct themselves
so frivolously and gaily while exposed to the wrath to come. John was surprised to see the wicked
spending their days in carnality and feasting. David was grieved at the prosperity of the wicked
and could not account for their not being in trouble as other men. Amos was astonished to behold
the sinners in Zion living at ease, putting far away from them the evil day, lying upon beds of
ivory. Nothing but their spiritual blindness can explain the conduct of the vast majority of
mankind, crying peace and safety when exposed to impending destruction.

Since all sinners are involved in such spiritual darkness as makes them unaware of their
present condition and condemnation, then it is not surprising that they are so displeased when
their fearful danger is plainly pointed out. Such faithful preaching tends to disturb their present
peace and comfort, and destroys all their future hopes and prospect of happiness. If they were
once made to truly realize their imminent danger of the damnation of hell, their ease, security and
joy, would be completely dispelled. They cannot bear, therefore, to hear the plain truth respecting
their wretchedness and guilt. Sinners could not bear to hear the plain teachings of the prophets or
Christ on this account. It was this which explains their bitter complaints and fierce opposition.
Those who would befriend them are regarded as enemies—they stop their ears and flee from
them.

That the natural man, yea even the most zealous religionist, has no perception of his spiritual
blindness, and that he is highly displeased when charged with the same, is evident from, “And
Jesus said, For judgment | am come into this world, that they which see not might see; and that
they which see might be made blind. And some of the Pharisees which were with him heard these
words, and said unto him, Are we blind also? Jesus said unto them, if ye were blind, ye should
have no sin: but now ye say, We see; therefore your sin remaineth” (Joh 9:39-41). It was for the
purpose of bringing to light the hidden things of darkness that God’s Son became incarnate—to
expose things that those made conscious of their blindness might receive sight, but that they who
had spiritual sight in their own estimation should be “made blind”—judicially abandoned to the
pride of their evil hearts. But for such an experience the infatuated Pharisees had no desire, and
denying their blindness were left in their sin.

“Verily, verily, | say unto thee, Except a man be born again, he cannot see the kingdom of
God” (Joh 3:3). He cannot see the things of God because by nature he is enveloped in total
spiritual darkness, and even though external light be given him, yet he has no eyes with which to
see. “The light shineth in darkness; and the darkness comprehended it not” (Joh 1:5). No, when
the Lord of life and light appeared in their midst, men had no eyes to see His beauty, but despised
and rejected Him. And so it is still—every verse in Scripture which treats of the Spirit’s
illumination confirms this solemn fact. “For God, who commanded the light to shine out of
darkness, hath shined in our hearts, to give the light of the knowledge of the glory of God in the
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face of Jesus Christ” (2Co 4:6). This giving of light and knowledge is by divine power, being
analogous to that by which the light at the first creation was provided. As to all spiritual, saving
knowledge of the truth, the mind of fallen man is like the chaos before God said, Let there be
light—"“darkness was upon the face of the deep” (Gen 1:2), and in that state it is impossible for
men to understand the things of the Spirit.

But not only is the understanding of the natural man completely under the dominion of
darkness, but his will is paralyzed unto good, and if that is so, then the sinner is indeed impotent.
As this branch of our subject will (D.V.) come before us in future articles we shall only touch
briefly upon it here. The fact itself is made clear by Christ when He affirmed, “No man can come
to me, except the Father which hath sent me draw him” (Joh 6:44). And why is it that the sinner
cannot come to Christ by his own unaided powers? Because he has no inclination to do so, and
therefore no volition in that direction. “Ye will not come to me,” said the Saviour (Joh 5:40), or
“ye are unwilling” or “have not the will to come to me” as the Greek might be rendered. There is
not the slightest desire in the unregenerate heart to do so.

The will of fallen man is depraved, being completely in bondage to sin. It is not merely that
there is a negative lack of inclination, but there is a positive disinclination. The unwillingness
consists of aversion, “The carnal mind is enmity against God: for it is not subject to the law of
God, neither indeed can be” (Rom 8:7). And not only is there an aversion against God, there is a
hatred of Him. Said Christ to His disciples, “If the world hate you, ye know that it hated me
before it hated you” (Joh 15:18). This hatred is inveterate obstinacy, “The LORD said unto
Moses, | have seen this people, and, behold, it is a stiffnecked people” (Exo 32:9), “All day long |
have stretched forth my hands unto a disobedient and gainsaying people” (Rom 10:21). Man is
incorrigible and in himself his case is hopeless. “Thy people shall be willing in the day of thy
power” (Psa 110:3)—because they have no power whatsoever of their own to effect such
willingness.

Finally, since we have demonstrated from the Scriptures of truth that the natural man is utterly
unable to discern spiritual things, much less to choose them, there is little need for us to labour
the point that he is quite incompetent to perform any spiritual act. Nor is this only a logical
inference drawn by theologians. It is expressly affirmed in the Word—*So then they that are in
the flesh cannot please God” (Rom 8:8). There is no denying the meaning of that terrible
indictment, as there is no likelihood of its originating with man himself. “O LORD, | know that
the way of man is not in himself: it is not in man that walketh to direct his steps” (Jer 10:23). No,
all power to direct our steps in the paths of righteousness was lost by us at the all, and therefore
are we entirely dependent upon God to work in us “both to will and to do of his good pleasure”
(Phi 2:13).

Little as this solemn truth of man’s moral impotency is known today, and widely as it is
denied by modern thought and teaching, there was a time when it was generally contended for in
these favoured Isles. In proof we will give short quotations and therewith close this article. In the
“Thirty nine Articles” of the Church of England (to which all her ministers must still solemnly
and formally subscribe) the Tenth reads thus, “The condition of man after the fall of Adam is such
that he cannot turn and prepare himself, by his own natural strength and good works to faith and
calling upon God. Wherefore we have no power to do good works pleasant and acceptable to
God.” In the Westminster Confession of Faith (the Standard of Presbyterianism) chapter 6 begins
thus, “Our first parents being seduced by the subtlety and temptation of Satan, sinned in eating
the forbidden fruit. This their sin God was pleased, according to His wise and holy counsel, to
permit, having purposed to order it to His own glory. By this sin they fell from their original
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righteousness and communion with God, and so became dead in sin, and wholly defiled in all the
facilities and parts of soul and body. They being the root of all mankind, the guilt of this sin was
imputed, and the same death in sin and corrupted nature conveyed to all their posterity,
descending from them by ordinary generation. From this original corruption, whereby we are
utterly indisposed, disabled, and made opposite to all good, and wholly inclined to all evil, do
proceed all actual transgressions.”

THE HOLY SABBATH
9. Its Opposition

Popery succeeded at length in well-nigh wearing out the saints and exterminating all who had
borne testimony against her pernicious errors. The Waldensian church was almost wholly
destroyed or silenced. A reformation was attempted in Bohemia, but it was ruthlessly suppressed.
Long had the Scriptures been a sealed book, not only to the masses, but because of their gross
ignorance, to many of the priests as well. There had ceased to be any Christian Sabbath in the
sense of a holy rest in the lands where Romanism dominated. The Lord’s Day had been degraded
into a day of special recreation, amusement, public shows and exhibitions—in short, of anything
and everything to the utmost possible degree distinct and remote from the very appearance of
sacredness. Thus the devil seemed to have triumphed completely.

But a mighty change was impending, one which made manifest the Lord’s supremacy. As it is
in the material world, so it is in the moral and spiritual realms. As the Creator has given to the sea
His decree, saying, “Hitherto shalt thou come, but no further: and here shall thy proud waves be
stayed” (Job 38:11), so as Governor of this world He has limited the triumphs of the wicked. In
the early part of the 16th century, Satan received a check from which his kingdom has never fully
recovered to this day. Under the Reformation the distinctive truths and principles of Christianity
were once more publicly proclaimed and anti Christian errors and practices boldly denounced.

In our day there are few who perceive the immensity of the task which confronted the
Reformers, the difficulties they had to overcome, or the perils to which they were exposed. Papal
despotism had to be encountered in the very heyday of its pride and power. Her monstrous
fictions, superstitions, and idolatrous rites had to be swept away before a true and pure
Christianity could appear. The vital truths of divine revelation had to be virtually re discovered.
First to be rescued and preached was the cardinal doctrine of justification by faith. Then the Bible
had to be translated from the dead languages into the living tongues of many lands, and given to
the people as the alone Standard of faith and sole Rule of character and conduct. Then came the
tremendous task of rescuing the Lord’s Day from the obscurity to which it had been consigned,
when buried beneath the multitude of festival days of human invention.

The work of the Reformers was so vast, so difficult, and so arduous, and was executed under
such unfavourable conditions that we need not be surprised if parts of it were not so well done as
were others, or that they never themselves erred. Rather must we marvel and be thankful that so
much good was accomplished under their instrumentality. In regard to the Lord’s Day they failed
to give a sufficiently clear and decisive exposition. While they rightly adopted the principle that
the whole of the Old Testament economy was typical and had its fulfillment in the New
Testament dispensation—thus disposing of the Romish figment of an official priesthood with
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sacrifices in the Christian church—yet they misapplied the same principle in connection with the
Sabbath. Or perhaps it would be more correct to say, they applied it in such a way as to fail in
establishing the right foundations on which the sacred obligations of that day now rests.

While it is quite clear that the Reformers themselves contended for the necessity and
obligation of the Christian Sabbath, maintaining the same in their own personal examples, yet it
must also be admitted that they employed language and uttered sentiments which were only too
susceptible of being perverted and misapplied. This in fact quickly took place, especially in the
Lutheran churches. Never so sound doctrinally as the Calvinists, they soon became lax in their
Sabbath observance. So much so was this the case that one reliable writer tells us, “To such a
degree was this the case, that many pious men among the ministers of the Lutheran churches
seem to have been in doubt whether the fierce wars which so long desolated Germany were to be
regarded as the cause of the extreme Sabbath profanation which prevailed, or as judgments
inflicted on the community on account of that profanation.”

The most striking and extensive demonstration of the connection between Sabbath observance
and religious prosperity was seen in the British Isles in the seventeenth century. All who are
acquainted with the history of that period know that the Puritans were particularly distinguished
by their strict adherence to the sacred rest of the Lord’s Day. Nor was this characteristic confined
either to the Scotts or to those who separated themselves from the Established church, but
pertained also to those who remained within her pale. It is not generally known that the
Westminster Confession of Faith, which contains the strongest assertion of the divine authority
and inviolable sanctity of the Christian Sabbath ever produced, was framed by a body of about
one hundred and twenty divines of whom only four were Scottish and five were Independents—
all the rest having received Episcopal ordination.

Now the very times when the sanctity of the Sabbath was most diligently maintained in
England were those in which pure and spiritual religion was in its highest state of freedom and
prosperity, and the men under whose instrumentality this obtained are the ones whose writings are
still the most precious treasure of English religious literature. Never was the smile of heaven more
apparent, never did true piety flourish so extensively, never has the power of the Holy Spirit been
so manifest since the days of the apostles, yet never was a season of divine blessing so abruptly
terminated. As the restoration of Charles the Second marked the overthrow of English Puritanism,
so it brought in a flood of licentiousness which soon swept over the country, for unregenerate
courtiers and commoners united together in throwing odium on Sabbath observance as a product
of Puritanical fanaticism.

The awful effects of widespread Sabbath desecration were soon evident, for the judgments of
God fell heavily upon both the religious and social life of the nation. The first half of the
eighteenth century was marked by the most awful errors in the pulpit, spiritual death in the pew,
and infidelity and profligacy amongst the masses, who were only too glad to be freed from the
righteous restraints which pious legislators had placed upon them. Once again Satan had won a
notable victory. But not for long was he suffered to enjoy the spoils of the same. Under the
fearless preaching of George Whitefield and his fellows, revival was granted and true godliness
given fresh life, and the Lord’s Day was once more restored unto its rightful place.

During the nineteenth century, the great enemy of God and man entered upon a new
campaign, seeking to undermine the foundations of this divine institution, attacking it from the
doctrinal side. He blinded the minds of those who professed to be the ministers of Christ, and
alleged champions of the truth, causing many of them to believe that the Sabbath was obsolete,
pertaining not to this dispensation—and leading others to suppose that the observance of the
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Sabbath in this Christian era is mainly a matter of individual option, and that a much wider
latitude in what they term “Christian liberty” is now permissible. In consequence thereof, Satan
succeeded in banishing all witness to the Sabbath from thousands of pulpits, and caused the
standard to be grievously lowered in most of the remaining ones. This acted like a poisonous
leaven, the effects from which spread widely, until the rank and file of church goers had no
conscience on the subject—so long as they attended service once or twice, they felt they had fully
discharged the obligations of the Lord’s Day.

Little sagacity is required to foretell the effect upon the masses of such a poisoning of the
ministry. To use a military figure, the muzzling of the pulpit on this vital truth was like the
silencing of the guns on a fortress. “Once its cannons are put out of action, the capture of the
citadel quickly follows. When those who were looked up to as the expounders of the divine law
discredited the Sabbath, then who was left to offer real resistance to godless politicians playing
fast and loose with those statutes of the realm which had once been framed for the purpose of
preventing Sabbath profanation? If the rank and file of professing Christians considered they had
discharged the obligations of the Sabbath merely by attending one or two religious services on
that day, then need we be surprised if the irreligious masses clamoured louder and louder for a
“brighter Sunday” and that those in governmental authority more and more yielded to their
demands!

We shall now consider some of the arguments made use of by those who have insisted that the
Sabbath pertains not to this dispensation. First, it has been asserted that the Ten Commandments
were never given to anyone but the Jews. Such a postulate is most absurd. If the Moral Law be
not binding upon Gentiles, then by what standard will God judge them? “Where no law is, there is
no transgression” (Rom 4:15). The erroneousness of such a postulate is made clearly manifest by,
“Now we know that what things soever the law saith, it saith to them who are under the law: that
every mouth may be stopped, and all the world may become guilty before God” (Rom 3:19).
Nothing could be plainer than that the whole human race is “under the law” and every member of
it is brought in guilty by the same.

Second, it has been asserted that, whatever be the status and state of the unregenerate, yet
Christians are “not under the law, but under grace” (Rom 6:14). Those who have read this
magazine for any length of time will not be misled here by the mere sound of words. We have
often explained their sense, and shown that the believer is no longer “under the law” as a
covenant of works, nor is he any more under its awful curse and condemnation—but as 1
Corinthians 9:21 definitely declares, he is “under the law to Christ”—under it as a Rule of
conduct. The Christian is required to “so to walk, even as he [the Lord Jesus] walked” (1Jo 2:6),
and Christ ever walked in perfect accord with the Moral Law (Psa 40:8). The Holy Spirit has been
given to the Christian for the express purpose of enabling him therein, the love of God being shed
abroad in his heart for its fulfillment (Rom 5:8 and 13:8 10).

It has been objected by others that the Sabbath precept in the Old Testament was entirely of a
typical and ceremonial nature, looking forward to that spiritual rest which Christ should provide,
and that when the substance was brought in, the shadow was done away. But were that the case,
then the Moral Law consists of only nine and not “Ten Commandments” as Deuteronomy 4:13
specifically declares. The very fact that the Sabbath statute was incorporated into the Decalogue
unequivocally denotes its essential moral character, and therefore, its lasting nature—the fourth
commandment was, like the other nine, written by the finger of JEHOVAH upon the tables of
stone, but no part of the ceremonial law was. Moreover, the Sabbath was instituted long before
any part of the ceremonial law was given to Israel, before there were any types or shadows,
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before any promise of Christ was made. The Sabbath was appointed in Eden before the fall,
before there was any need for sacrifices!

Appeal has been made unto Galatians 4:10-11 by those who are determined to banish the
Sabbath from this dispensation, “Ye observe days, and months, and times, and years. | am afraid
of you, lest | have bestowed upon you labour in vain.” The reference there is to the Judaizing of
the Galatian saints—to their being brought under bondage to the ceremonial law of Israel. False
teachers had gone so far as to insist they must be circumcised in order to salvation. see Galatians
5:2, 6; 6:15. The “days” and “months” were those connected with the Jewish festivals, which
were now obsolete. The very fact that the Holy Spirit here designated them, “the weak and
beggarly elements” (Gal 4:9) is clear proof that the Christian Sabbath was not there included, for
it could never be described in such a way.

Appeal has also been made to, “Let no man therefore judge you in meat, or in drink, or in
respect of an holyday, or of the new moon, or of the sabbath days” (Col 2:16). This is the
favourite verse of those who insist that the Sabbath is not binding on Christians. That they refer to
such a passage shows how untenable is their position. The Greek word here for “Sabbath” is in
the plural number (as the translators denoted by adding “days” in italics), which intimates it is not
the weekly Sabbath or the Moral Law that is in view. Moreover, there is no definite article before
“Sabbaths,” which is proof positive that the weekly Sabbath was not before the apostle’s mind. It
was to things connected with the ceremonial law against which the Colossians were being
warned, as the “meat,” “drink,” and “new moon” show.

Some have raised a silly objection drawn from the difference made by the meridian, from
which it is argued it is impossible that all men could observe precisely the same day, and
therefore God never intended they should. Now if men sailing either eastward or westward did
not continually have seven days succeeding one another there would be some force in this trifle,
but since the Sabbath statute simply requires from men one seventh of their time, or a seventh
day, separated unto God and sanctified to His service, the objection is quite pointless. That the
observance of this rest day should in all parts of the earth begin and end at the same minute, the
Scriptures nowhere enjoin nor does the creation of God permit. It is sufficient that whether living
in the northern or the southern hemisphere that all men observe the same proportion of time.

After all our articles on the Christianization of the Sabbath, especially the exposition of
Hebrews 4:8 10, there is little need for us to refute seriatim the errors of those who insist that the
Sabbath should, even now, be kept on Saturday rather than Sunday. The essential feature to be
noted is that God requires us to set apart one seventh of our time and consecrate the same unto
His worship. Nowhere in the Scriptures is it specified that the Lord ever commanded any people
to observe the seventh day of the week—rather six days of work (without defining which days)
followed by one of rest. Nor does the transference of the Sabbath from Saturday to Sunday
involve any alteration in the law, but merely a change in its administration.

It is true that the apostles for a season, while their ministry had a special regard for the Jews
(Rom 1:16), for the conversion of that remnant among them according to the election of grace,
went frequently into their synagogues on the seventh day to preach the Gospel (Act 13:14; 16:13,
etc.). Yet it is evident they did so only to take opportunity of their assemblies, that they might
preach to greater numbers of them, and that at a time when they were prepared to attend unto
sacred things. Upon the same ground and for the same reason we find Paul endeavouring to be at
Jerusalem at the feast of Pentecost (Act 20:16). But we nowhere read that Christians at any time
assembled together on the seventh day for the worship of God.
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And now our task is completed, very imperfectly so, we are fully conscious. But if the Lord is
pleased to own these feeble efforts unto a stirring up of His people for a stricter observing of this
divine ordinance and in using their influence to protest against its awful profanation, we shall not
have laboured in vain.

“A Sabbath well spent brings a week of content,
And strength for the toils of the morrow:

But a Sabbath profaned, whate’er may be gained,
Is a certain forerunner of sorrow.”

FAITH TO WORK MIRACLES

“And all things, whatsoever ye shall ask in prayer, believing, ye shall receive” (Mat 21:22).
We have already seen that this promise was made to those who had been endowed with
supernatural powers, and that it was given for the purpose of encouraging them to exercise faith
that Christ would continue to assist in their working of miracles, for the glory of His name and the
good of His cause. We have also shown that the apostles themselves had no warrant whatever to
apply this particular promise to ordinary blessings of either a temporal or spiritual nature. It
should, therefore, be quite apparent that Christians today have no right to appropriate this promise
unto themselves and expect a literal fulfillment of the same. To make this still clearer, let the
following considerations be carefully weighed.

Even the primitive Christians themselves were not all endowed with supernatural gifts. Proof
of this is found in that statement of the apostles, “Are all apostles? are all prophets? are all
teachers? are all workers of miracles? have all gifts of healing? do all speak with tongues? do all
interpret?” (1Co 12:29-30). This is the more striking in that those extraordinary gifts abounded
more copiously at Corinth than in any of the apostolic churches, yet these questions, with their
strong emphasis, clearly denotes that there was not an equality of endowment. Paul’s obvious
design here was to suppress on the one hand all discontent and envy, and on the other all pride
and arrogance, for he had expressly reminded them that the Spirit apportioned His gifts “to every
man severally as he will” (1Co 12:11).

The manifest limitation of the promise we are here considering forbids that Christians today
should give it a general and universal application, “And all things, whatsoever ye shall ask in
prayer, believing, ye shall receive” (Mat 21:22). There are very few passages in Scripture where
the expression “all things” is to be understood without qualification, and certainly this is not one
of those few. The preceding “and” clearly connects with what is said in verse 21, and therefore
must signify all such things as are there in view, namely, the working of miracles. As we have
previously pointed out, this promise did not even give the apostles themselves carte blanche, so
that if they prayed for anything whatever (provided they did so with unshaken faith) they were
infallibly assured of receiving the same. How much less, then, may ordinary Christians today give
such a scope to this promise!

Scripture itself records more than one instance of pious souls earnestly supplicating God for
certain things, and the Holy Spirit has conveyed no suggestion that it was because they prayed
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unbelievingly their requests were not granted. Moses (Deu 3:23 26) is a case in point. So also
David both fasted and prayed on behalf of his sick child that it might recover, yet it died (2Sa
12:16 19). So, too, in this New Testament era, we find that the beloved apostle besought the Lord
thrice that his thorn in the flesh might be removed (2Co 12:7-9), yet it was not—though he
received assurance from the Lord, “My grace is sufficient for thee”—to endure the affliction.
Most certainly Paul was acquainted with this promise in Matthew 21:22! Surely, then, Christians
now have no right to exercise faith in it when praying for anything.

If Christians of this day determine to appropriate Matthew 21:22 unto themselves, then they
must do so on the principle that believing a thing to be true will make it true. The language used
by Christ on that occasion is too clear to be mistaken, “And all things, whatsoever ye shall ask in
prayer, believing, ye shall receive”—to the same effect is, “What things soever ye desire, when ye
pray, believe that ye receive them, and ye shall have them” (Mar 11:24). But this principle that
believing a thing to be true necessarily makes it true is manifestly untenable and erroneous. Were
| to pray for the salvation of one whom God had not eternally chosen in Christ, no believing on
my part would effect his salvation—and to insist that God should save him, would be
presumption and not faith. If 1 were seriously sick and believed God would heal me, no such
believing would bring my healing to pass. And if such were not the Lord’s will for me, then such
“believing” would be fanaticism and not faith.

Since Christians in our day have no right to appropriate this special promise to themselves,
they have no warrant to ask for any favour, whether temporal or spiritual, private or public,
absolutely and unsubmissively. True prayer is not an endeavouring to bring the divine will into
subjection to ours, but a seeking to yield up our wills to God’s. What the Lord has predestinated
cannot be changed by any appeals of ours, for with Him there is “no variableness, neither shadow
of turning” (Jam 1:17). God’s eternal decrees were framed by perfect goodness and unerring
wisdom, and therefore He has no need to forego the execution of any part of them, “But he is in
one mind, and who can turn him? and what his soul desireth, even that he doeth” (Job 23:13). It is
a most grotesque and God-dishonouring idea to suppose that prayer has been appointed for the
purpose of the creature’s exercising his persuasive powers so as to induce the Almighty to give
something He does not wish to bestow.

“This is the confidence that we have in him, that, if we ask anything according to his will, he
heareth us” (1Jo 5:14). Ah, that is what we need to lay hold of and act upon in this blatant and
presumptuous age. We come to the throne of grace not as dictators, but suppliants. We approach
the One seated thereon not as equals, but as beggars. We go there not to demand our rights, but to
beg favours. We stand not on our dignity, but bow the knee in conscious unworthines